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Introduction 


I have called this ‘the fifth book’, which is the Mishna 
Torah, the opening of reproofs. For with them Moses 
began in it, and with them he finished. They are a warning 
concerning the Precepts that were already ordered by the 
Lord at Mount Sinai. He renews and explicates them a 
little. There is no doubt that by this he interpreted great 
and explicit matters concerning the fear of God and the 
love for Him. And he affirmed by it the essence of the 
meaning in man’s existence. He said that he was not 
created only for the life of this world, but he came through 
his mother’s stomach in order to come to this world. And 
he came to this world in order to go to the World to Come. 
If something else rather than his will prevents him from this, 
he has no sin upon him. But if it is his will, his blood is on 
his own head. Each complete sage of Aabbalah already 
knows that it is from the generality of the secrets of the 
Torah that I speak — in all that I spoke in this writing. For 
the whole Torah is [made of] names. It has neither a small 
nor limited speech, nor even a big or a small point that 
Moses said from his knowledge, but all was from the mouth 
of the Lord to Moses. And behold, Moses resembles in all 
that he wrote in the Zorah — from the Bet of Bereshit (in 
the beginning [the first word of Genesis]) up to the Lamed 
of Israel — to a writer that writes and copies from an 
ancient book. He examines, writes, and has no need either 
to add or subtract from what the writing brings forth. Even 
though the book of Jorah has neither pause among its 
verses, nor a Nikud (vowel points), nor Zaamim 
(cantillation marks), it has Tagin (crownlets), as the shape 
of Zain (t). With all this, what we have in our hands today 
fe feam tha nanenc af the worecoe fram tho Nikiid tho 
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Taamim, the tradition, and the whole and the missing, the 
bent and wrapped letters — and those similar to them — 
the divided, closed, and open sections, and others that 
come from the revealed and concealed Kabbalah. All was 
given to Moses on Mount Sinai — some explicated and 
some concealed. And what appears in the Jorah to be 
from the knowledge of Moses and from his heart, or what 
simply looks like a subtraction or addition to a matter is not 
so. But it was already known that it has not even one point 
in vain. And concerning this, it showed up in Kabbalah, for 
it is not a vain thing for you. And if it is vain, it can be only 
from you. The one knowing the wisdom of nature will 
know that there are many matters in nature about which 
the fool for nature will say that a few creatures are in vain 
— such as the mosquito, the flies, and those similar to 
them. Moreover, this fool will say that upon the body of 
man there are also creatures in vain — as the louses, the 
eggs of louses, the flees, and others like them that sadden 
man. But the wise in nature will know that all these are 
created with a great wisdom, and there is nothing in vain in 
them. Each thing in the world is created with a divine 
meaning, and that is known and achieved by Him Who 
created them. Even though the created beings have matters 
in them that are intended for themselves, some are 
intended for themselves and their environment, and some 
are intended for their environment and not for themselves. 
Being the essence in the meaning of creation to create 
man, which is the most honorable being in the lower world, 
it is appropriate to believe that all that is within him in his 
generality and details is intended for his existence — for 
man [in general] and not for himself [in particular]. But the 
middle world is aimed at him, even though it is aimed at 
what is higher than it. And indeed, the superior world is 
aimed at him. And this wisdom is interpreted in its place 
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and is worthy of another place, but what is appropriate of 
being discussed here is that our nation is aimed at itself, 
while the rest of the nations are aimed at her. And the 
whole Torah is aimed at itself, and to this fifth book, which 
is the book of reproofs. And therefore, it was called Mishna 
Torah. And so, it is written: “And the tree of the reproofs of 
instructions”. And therefore, Moses our Rabbi of blessed 
memory had to write in it the ten things, the secret of the 
uniqueness in the prayer Shema (Deuteronomy 6:4), the 
Precepts with the giving of the 7orah, and the chanting of 
Haazinu with the blessings and the curses — with the 
existence of their evidence up to the end of all, with the 
blessing of Israel at the end. And while telling the matter of 
his death, which in our opinion was used for the writing of 
all, Yehoshua did not write in it even one letter. And 
therefore, the Torah told the matter of reproofs as someone 
that tells a thing that happened to his fellowman, by saying: 
“These are the words that Moses spoke unto all Israel, etc.” 
(Deuteronomy 1:1) — and he recalled the whole matter. 
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Portion Eleh Ha-Devarim 
- (Deuteronomy 1:1-3:22) 


“These are the words that Moses spoke to all Israel 
beyond the Jordan; in the wilderness, in the Arabah, over 
against Suph, between Paran and Tophel, Laban, 
Hazeroth, and Di-zahab” (Deuteronomy 1:1). The Zorah 
recalled the words of Moses to Israel in the place in which 
he spoke to them and informed us that the way was very 
close from Horeb to Kadesh-barnea. And the time it takes 
is Yud”Alef (11) days, as it was said: “It is eleven days 
journey from Horeb unto Kadesh-barnea by the way of 
mount Seir” (Deuteronomy 1:2). This told us that the 
matter of the delay of Israel in the desert was for the 
strengthening of the Nefesh and the body, and they stood 
there for forty years. Indeed, all was for a divine meaning, 
and a wonderful supervision and the divine Middot do not 
compel but rather decide. For, if the matter had not been 
as such, there would not have been from justice either a 
reward or a punishment. And so, each complete [person] 
should have no impediment in his belief that the essence of 
the covenant of man is that his choice depends on him, 
and all is sealed within his heart by the two seals of the war 
that is between his two inclinations. And the decisive 
[factor in the middle] is the Lord, Who judges after hearing 
all the arguments of the two that fight — which are the 
contenders. Indeed, there are two Kosher (holy) witnesses 
there, and they are two ministers constantly supervising 
and seeing the matter of the war from its beginning to its 
end. And they are those concerning which it was said in 
Kabbalah that are the keepers of mankind — and they are 
Michael (283) and Gabriel (97721). There are also two 


‘ 
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other ministers that examine the inclinations, and their 
names are Uriel (O8’71%) and Raphael (2N9). They 
examine the witnesses that are controversial because of the 
fear [of the] plotting witnesses. And they are the four 
camps of the Shekinah (Divine Presence), and the judge is 
decisive in the middle. And the two were recalled, and the 
two were concealed, as their saying that is a hint at this — 
that two angels attend man, and so on. And the saying that 
Michael is water and Gabriel is fire is in the study of the 
saving of Hananiah, Mishael, and Azariah from being cast 
into the midst of a burning fiery furnace. And we find from 
this that the waters are southern and the fire is northern — 
Urielis airy and eastern and Raphael is earthy and western. 
And the Shekinah is heavenly, superior, and lofty, while 
the angel of death is abysmal, earthly, and inferior. And 
behold, the seven Sefirot are with a middle point whereof 
is the source of all. And because Israel inclined towards the 
left side and made the calf, it was hinted “And Di-zahab”, 
which is the leftist. And its examination is with fire, and the 
Torah was given with fire. The mount burned with fire, and 
the speech came from within fire. And it was said about the 
Lord: “A devouring fire, a jealous God” (Deuteronomy 
4:24). And jealousy is a Midda for the Middot of fire 
between the anger and the request for revenge. And about 
calf, Aaron said: “And I cast it into the fire, and there the 
calf’ (Exodus 32:24). And Moses said about it: “And burnt 
it with fire, and beat it in pieces, grinding it very small, until 
it was as fine as dust; and I cast the dust thereof into the 
brook that descended out of the mount” (Deuteronomy 
9:21). And it was written: “And he took the calf that they 
had made, and burnt it with fire, and ground it to powder, 
and strewed it upon the water, and made the children of 
Israel drink of it” (Exodus 32:20). And with the Midda, 
man measures and is measured, for the choice of Middot 
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and actions was already given as a divine gift to each man. 
And even though there are those that assist the one coming 
to be purified, and there are openings for the one that 
comes to be unpurified, there is nothing compelling there, 
but a deciding [factor] according to the straight justice. 
Therefore, the reproof shatters the heart of the good man 
and cannot do so to the heart of the wicked man. 
Therefore, the book of reproofs came to shatter the hearts 
of Israel on the fortieth year during the death that was 
drawing near the leader. And he recalled that time by 
saying: “And it came to pass in the fortieth year, in the 
eleventh month, on the first day of the month, that Moses 
spoke unto the children of Israel, according unto all that the 
Lord had given him in the commandment unto them” 
(Deuteronomy 1:3). This is a clear evidence that those 
reproofs were not said to them from the knowledge of 
Moses, but he was ordered by the Lord to tell them. And it 
was said: “After he had smitten Sihon the king of the 
Amorites, who dwelt in Heshbon, and Og the king of 
Bashan, who dwelt in Ashtaroth, at Edrei” (Deuteronomy 
1:4) — all was simply true. The way of a few of its secrets is 
not concealed from him today — praise be to the Lord. 
And I will now reveal to you some of my Aabbalah in it 

and the wise will understand. 


Know that we already received that Moses of blessed 
memory died on the seventh of Adar, and it is on the 
fourth of the month. And according to a special opinion, it 
is the time of his birth. That time is the end of the fortieth 
year. And he began speaking to Israel in the eleventh 
month, on the first day of the month, and it is known that 
the following month — which is Adar — is opposite to E/u/ 
The zodiacal sign thereof is Pisces, and its element is the 
element of water — the third from SO”’D (T’¥0, Cancer, 


oy 
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Scorpio, Pisces). Therefore, the commencement of the sun 
is from Aries, which is the first zodiacal sign of fire. He that 
knows the way of the movement of the 7e/f ("7n) knows 
that/its head goes forth straight according to the movement 
of the zodiacal signs, and its tail goes oppositely. This is 
because its head enters the first part from Aries, and its tail 
enters the first part from Libra. And the distance between 
its head and tail will always be Pey”Auf (180) degrees that 
include six zodiacal signs. For the secret of the name 
Vav’Vav (12) includes [=] Yud”Bet zodiacal signs. And 
when you put Bef anvils for Yud”Bet zodiacal signs — Alef 
(1) from south and Alef from north — Yud zodiacal signs 
will revolve — Hey from east to west through the heavens, 
which are the loftiness of the world, and also Hey from 
west to east through the bottom of the world. And the signs 
will be Hey’Alef Hey”Alef All this movement will be 
completed by the Name in the likeness of a compass, 
which has one middle point and two lines with two points 
that constantly chase each after the other. And the distance 
between them is always equal, and the first line goes forth 
in comparison to the second that goes backwards. The sign 
of Yud (10) of the Name is an order for the domination of 
the Lord upon all the movements of the superior and the 
inferior, either upon the shape of the movements of the 
Yud zodiacal signs that I recalled, upon the places of their 
rotation, which are six edges, or upon the movement of the 
four elements. This is the secret of the seal, for the Lord is 
sealed upon everything. He that comes to be prophesized 
needs to touch the seal and invert its movement from side 
to side. Indeed, with the entry of the head of the 7e/in the 
second part from Aries ahead its tail, the second part from 
Libra will enter backwards in order to balance the distance. 
The sign of its distance is ‘face to face’ (0/719 7" 0/729 
= 391). And know them, for both include ‘the year’ 
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(NWN = 360). And their secret is [=] Shin (7/W). And 
with them, [=] ‘the thought’ (N”2wnnn) hangs with the 
power [=] ‘of the Sefira’ (1900). If so, when its head 
enters the first part of Taurus, its tail enters the first part of 
Scorpio. And so, everything is a wheel that constantly 
returns back and forth; ‘And so, everything is a wheel that 
constantly returns back and forth’ ( 1”71n 5454 5”9n vn 
Tnn nn = 889). It will be compelled from this that 
the action of the tail will be opposite to the action of the 
head from the side of their movements, which are 
opposite. And this is the combination of their movements: 
M’T O’Sh G’S D’A D’B(A"T RT 0" W"Y 01). 


This is the place of the world’s enchantment with the 
gathering of the powers of the Teli in a circle in the 
structure of its moon and in the bowels. And it is in the 
likeness of the shape of the serpent that revolves and puts 
its tail gathered. Its body will extend up to the return of the 
tail in the middle point of the circle of its body, and its head 
is the beginning of its circle. It is known that its revolution is 
to both its sides. And thus, it will sometimes be set up 
straight in the likeness of a rod. And from this, the 
intellectual person will understand the secret of the serpent 
of Eve, the secret of the serpent of the rod of Moses, and 
the secret of the serpent of brass. And this is the secret of 
the combination of its movement, which is recalled 
according to the elements — wind, fire, water, earth; fire, 
wind, earth, water. Behold, eight are revolving and always 
repeating. And the recalled four return again to the first 
four themselves. And they are wind, fire, water, and earth. 
And in this movement, the superior element will not 
combine with the inferior at all, nor will the ascending with 
the descending. But the combination is superior with 
superior and inferior with inferior. If so, we must combine 
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this with that until this will be acted upon this and that will 
be acted upon from this. Therefore, this will be done by the 
servants, which are the seven planets that are the middle 
between the zodiacal signs and the elements. 


And the words that Moses spoke were said on the first of 
the month of Shvat whose zodiacal sign is Aquarius — and 
it is the zodiacal sign of Yosef. 


And it is written: “And Moses took the: bones of Yosef 
with him” (Exodus 13:19). And Yosef was the cause for 
going down to Egypt from the land of Canaan, while 
Moses was the cause for going up from the land of Egypt to 
the land of Canaan. Therefore, the reproof was worthy in 
the power of Yosef, and it is because its zodiacal sign is 
wind. And it is also written: “Can we find such a one as 
this, a man in whom the spirit of God is” (Genesis 41:38). 
And this appeared also regarding Yehoshua the servant of 
Moses: “And Yehoshua Ben Nun was full of the spirit of 
wisdom” (Deuteronomy 34:9). For he is from the seed of 
Yosef. For it was said: “Of the tribe of Ephraim, Hoshea 
Ben Nun” (Numbers 13:8). And therefore, it is the step 
leaped backwards from water to wind and from below to 
above. And behold, the Nile river, the waters of Marah, 
and the waters of Meribah — the first and last in the flint 
and rock — are proofs for the powers of water, and all the 
more so the Red Sea. They will determine the power of 
Moses toward them, and once about saving him from the 
power of the waters by the word ‘drank’ (xa = 44), 
whose secret is blood. It will be understood from the secret 
of the saying: “Who turned the rock into a pool of water, 
the flint into a fountain of waters” (Psalm 114:8). And 
once, it was about the change in the power of the waters 
into the power of the tree. Also, ‘the manna’ (7’1nN = 95) is 
[=] ‘the water’ (0M). Moreover, [=] ‘it is the bread’ 
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(O’n2n XN). And once, it is about the power of the rod 
smiting the rock, while once it determines the weakness of 
the power of Moses when he changes the speech with 
smiting, as it appears concerning the waters of Meribah 
with the rock. And the name of the rock is flint, and the 
name of the flint is rock, but the Middot were inverted 
between both of them. This is because He ordered to smite 
the flint, and he smote the flint with a rod, prevailed, and 
brought forth water. And in the rock, He ordered speech 

and he converted the speech into a hit of a rod. And the 
power of the rib prevailed, even though water came forth 
abundantly: “And the congregation drank, and their cattle” 
(Numbers 20:11). Even though Aquarius is wind, its shape 
bears witness that it takes out water from the hole; and 
when its half is full, its other half is empty. Then, the thing 
inverts, for the full will return to be empty and the empty 
will return to be full. 


And concerning Libra, which is also wind, this is its shape 
in its matter. And so is Gemini, which is also wind. And this 
will be understood from Jacob and Esau, and from the 
saying: “I will be filled with her that is laid waste” (Ezekiel 
26:2). For the flint was filled from the destruction of 
Jerusalem. And so, in the future Jerusalem will be filled 
only from the destruction of the flint. Flint (71¥) is a name 
that is ascribed today to the great Rome, for the flint is the 
‘Jerusalem’ (0717? = 586) [=] ‘of Rome’ ("N17 9”Y). 


According to what I have recalled, the secret of the matter 
in the saying, “After he had smitten Sihon the king of the 
Amorites” (Deuteronomy 1:4), will be known. And. that is 
because Sihon is a name that orders the conversation of a 
man. And the secret of the Amorites is from the expression 
of ‘saying’, for all is speech. The change of a saying, 
speech, and conversation into smiting was brought to this. 
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Therefore, he recalled in it: “Who dwelt in Heshbon” (ibid.) 
— which is the expression of ‘thought’, as the number is 
from the expression of the book of words. And the secret 
depends on “Book, story, and the storyteller” (Book of 
Formation). And so is Og, being from the expression of 
‘round? and ‘circle’, which is the rotation of the 
surrounding matter. The secret of the cog (jW2) is the 
secret of the type of requitals: Hey exchanges with Nun 
according to the combination of He-Nun”Chet, and 
Bet’Shin exchange in ATh-BaSh [a cyper alphabet]. And 
the saying of Ashfarot (MI1NWY) is the hint at the eleventh 
month that he recalled. There are those who said that it is a 
hint at Ashtarot Ederi 07181 NIINWY) being on the new 
moon of Adar that comes after SAvat. And there are those 
who said that there the government of the wicked vapors is 
found, because of the abundance of moisture that 
increases on old age. For the Yud”Bet (12) month — which 
is Adar — is the oldest of all the Yud”Bet months in the 
year, and it is the end of the power of fire that begins on 
Aries until it is opposite to it from each side. After this, he 
returned and said: “Beyond the Jordan, in the land of 
Moab, took Moses upon him to expound this law, saying” 
(Deuteronomy 1:5). And he hinted by calling the name of 
that place beyond the transfer of descent, for the coming to 
the land is upwardness. And he hinted in the saying of the 
land of Moab at the secret of ‘a great fast’ (X"27 R”MNIN = 
340). And what is understood from this is that the Jorah is 
not truly interpreted for him who rejoices and delights with 
the vanities of this world, but it is interpreted for the one for 
whom each day is Yom Kippur (the Day of Atonement), 
which is the day of the ‘great fast? (8”27 &”1X). 
Therefore, he hinted at it in the word ‘took upon him’ 
(>In = 52) with the name of [=] ‘Eliyahu’ (DN). 
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Concerning him, he said: “Happy is the man who saw him 
in his dream”. 


After he hinted at all this, he began telling the matters that 
already happened in the time that passed, as the way of 
each admonisher. And he started with the holy names and 
said: “The Lord our God spoke unto us in Horeb, saying: 
You have dwelt long enough in this mountain. Turn you. 
and take your journey, and go to the hill-country of the 
Amorites, etc.” (Deuteronomy 1:6). And this is the matter 
he hinted about by saying that this is the way of the truth of 
achievement after smiting the powers of Siha. For this was 
after the giving of the Jorah. It is the matter of achieving 
the depths of speech by the speed of movement toward it. 
And he continued all those matters and said what he said 
to them. And [we can see] what they answered to him and 
what he did with their advice. He told the matter of their 
journey, and their going forth and reaching Kadesh- 
Barnea, for it is the root of the movement combined with 
Bar Nea. And there, He said to Israel: “Go up, take 
possession”. He said the matter of the spies, reproving that 
he always strengthened their hearts with the strength of 
confidence, as in his saying: “Then, I said unto you: Dread 
not, neither be afraid of them. The Lord your God who 
goes before you, He shall fight for you, according to all that 
He did for you in Egypt before your eyes; and in the 
wilderness, where you have seen, etc.” (Deuteronomy 
1:29). And he told them the way of reproof: “Yet, in this 
thing you do not believe the Lord your ‘ God” 
(Deuteronomy 1:32). And this is because you saw with 
your own eyes His well-known and tremendous providence 
for you. So, how can you deny it? But you that are little of 
faith and think that the matters are accidents without a 
divine providence, this causes providence to be removed 
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from you, as you thought Midda against Midda. \t is as in 
the saying: “And the Lord heard the voice of your words, 
and was wroth, and swore, saying: Surely there shall not 
one of these men, even this evil generation, see the good 
land, etc.” (Deuteronomy 1:34) —. except Caleb and 
Yehoshua. And he said to them that it was not enough for 
you that the Lord was wroth because of you, but “Also the 
Lord was angry with me for your sakes, saying: You also 
shall not go in there” (Deuteronomy 1:37). This is a hint at 
the cause of the fire-like power that defeats the watery 
during the boiling. And he said to them that the Lord 
immediately informed him that his disciple will take his 
place, by saying: “Yehoshua Ben Nun, who stands before 
you, he shall go in there; encourage him, for he shall cause 
Israel to inherit it” (Deuteronomy 1:38). And he continued 
this with the difference between those coming there. See 
from the reproof that tells what was decided to pass, which 
is drawn after the strength of what is worthy of being 
believed from the strong divine providence of the holy 
people according to the divine Middot — once ina hard 
Midda according to the strength of the people’s hearts that 
is called a stiff-necked [stubborn] and rebellious house, 
causing wroth, anger, and disobedience, and other foul 
names that Moses and the prophets used to call Israel for 
their inclination in the belief of providence toward their 
said species. For, if there is no providence for a special 
people, there is no belief that is weighed with an 
intellectual reasoning. And what is the use of a kabbalist 
without the providence of his government? It is known that 
all this is a hint at the keeping of the details in the 
intellectual Nefesh. And the essence of marrying a woman 
to a man is because of the connection. The essence of 
connection is an impregnation, the essence of 
impregnation is birth, the essence of this is the study, its 
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essence is achievement, and its essence is the existence of 
the persistence of the achiever in the delight of his 
achievement. And this is the matter of the wheel of 
Creation. 


And the believers in the secret of impregnation, which is 
the revolution of the shapes in the renewing substance, will 
believe that the complete person achieves, for he ascended 
and he will not descend again. And the others besides him 
revolve, and this is a secret that is accepted by them. And a 
few sages of the research believed in it. Indeed, this belief is 
very concealed and has no sign, but it resembles the belief 
of resurrection, which is only handed down for us, but not 
intellectual. Nevertheless, not every Kabbalah that is 
concealed and deep, for which no sign was brought to 
contradict it, is worthy of being denied, even if there is 
nothing determinant there for believing in it. If there is a 
way there that determines an essential belief, and it is with 
a cause, the cause and its meaning will be asked. And from 
both of them, the truth of each belief will be known. 


Know that each belief at its beginning is only the 
acceptance of the knowledge of the one delivering it. And 
its strength is its drawing after tradition. For a few Kabbalot 
are wrong, and there are those who believe that most of 
them are wrong, and some are deep and concealed. They 
will be interpreted only after many wisdoms. Most of those 
who receive almost all of them do not care for examining 
the essence of the belief in their Kabbalah. Therefore, 
either one Kabbalah or many may last for a long time, 
even though they are a complete lie. If the Kabbalah of the 
misleading lie lasted a long time, it is only reasonable that 
the Kabbalah of truth lasts for immeasurable times, for it is 
known that the world is set upon three things — justice, 
truth, and peace. Indeed, if the truth were missing, all will 
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be missing, and if the truth is found, all is found. And 
because of this, the prophet began with it, by saying: 
“Execute the judgment of truth and peace in your gates 
(Zechatiah 8:16). And it is also written: “Truth springs out 
of the earth; and righteousness has looked down from 
heaven” (Psalm 85:12). And the whole Torah is filled with 
proofs about this, and the truth is known only after a hard 
work and a strong effort in investigating the wisdoms in 
which the truth is concealed. Those deep wisdoms are 
concealed and covered in the heart of this Torah whereof 
all admit its truth. There is no doubt that, with the increase 
of the lovers of the Jorah and its study, and with the 
existence of the investigators of its secrets, the truth will be 
found, constantly renewed and strengthened. And with the 
sparseness of their existence, the truth will weaken until it is 
forgotten, as the dead from the heart. And neither name 
will be found for it nor a remembrance in the hearts, as this 
is the day of our great sins. And the loving Lord — blessed 
be He — Who loves us will reveal it for His honor, and 
announce it from this day on for His great mercies. And He 
will strengthen it in the hearts of those who love Him and 
weaken the power of their enemies, which are His enemies. 
And He will proclaim it to us in order to sustain in us what 
Moses said to Israel, who feared its enemies: “You shall not 
fear them; for the Lord your God, He is that which fights 
for you” (Deuteronomy 3:22). 
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Portion Vaetchanen (Deuteronomy 
3:23-7:11) 


After this, Moses our Rabbi of blessed memory completed 
the matter of his first reproof and what occurred between 
him and the Lord with Israel from the time that the 
journeyed from Mount Horeb up to the defeat of the kings 
of the Amorites, Sihon and Og. He informed us to which 
one among the tribes the land was given, so that they 
inherit it — with them being beyond the Jordan, so that 
they pass forward with their brothers in the army. And they 
were two tribes and a half, as in the saying: “Even the 
Reubenites, and the Gadites, and the half-tribe of 
Menashe” (1 Chronicles 5:26). This comes to inform us 
after this how he asked from the Lord by pleading and 
praying to pass and see the land. And he informed us that 
it was already decreed that he should not pass there. And if 
to Moses it was said, “Let it suffice you; speak no more 
unto Me of this matter” (Deuteronomy 3:26), how can we 
ask that the Lord hears the voices and prayers of most of 
the persons of our people, which is worn out and hasty? 
The Lord will give atonement to their sins and us. There is 
no need to discuss here the matter of the worthy prayer 
and its opposite, for Rabbi Jacob Baal HaMelamed of 
blessed memory already talked at length about this matter. 
And the Rabbi also hinted at it at the end of the Jorah. 
Indeed, after Moses informed us about the answer of the 
Lord concerning his plea, he informed us that the Lord — 
blessed be He — showed him the entire land. And he saw it 
with his eyes toward the four winds of the worlds — south, 
north, west, and east. And the Lord showed him this 
drawing as He saw fit with three lines — two inclining and 
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one is straight within them in the likeness of an Alef made 
from below upwards, like this. 


Ss 


East 


North South 


West 


He hinted with this at the secret of Creation with the 
existence of three lines with four points against three 
powers, which are drawn each after the other and tied with 
each other together with the four elements. And if his body 
did not pass, his examination did, and he saw everything. 
After seeing that this is the human expectancy, he began 
strengthening the knowledge that they always received 
from him with the understanding of truth. And he said to 
them: “And now, O Israel, hear unto the statutes and unto 
the ordinances, etc.” (Deuteronomy 4:1). And the essence 
is: “That you may live, and go in and possess the land 
(ibid.). And he ordered the destruction of all the false 
believers and separated Israel from them. And he said to 
them: “But you that did cleave unto the Lord your God are 
alive every one of you this day” (Deuteronomy 4:4). And 
by saying, “That cleave”, he determined that, if they do not 
cleave to the Lord, they cannot live the eternal life, for their 
cleaving to the Lord is the cause for the persistence of 
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eternal life. And he said: “Behold, I have taught you, etc.” 
(Deuteronomy 4:5). For he already taught them the Jorah 
and the Precepts by which they should behave among the 
lands. And he said: “Observe therefore and do them; for 
this is your wisdom and your understanding, etc.” 
(Deuteronomy 4:6). This is what I told you about — that 
the essence of all wisdoms is the Torah. Some [things] are 
according to their simplicities and some according to their 
secrets. And this is what he said: “And what great nation is 
there, that has statutes and ordinances so righteous as all 
this law, etc.” (Deuteronomy 4:8). Therefore, he had to 
warn them about its great keeping. And so, he said: “Only 
take heed to yourself, and keep your Nefesh diligently, lest 
you forget the things that your eyes saw, and lest they 
depart from your heart all the days of your life; but make 
them known unto your children and your children’s 
children” (Deuteronomy 4:9). Hence, his saying is teaching 
that no man is allowed to cancel the study of the Torah any 
time from all the days of his life. He should recall with his 
mouth or with his heart, and study. For this is his saying — 
that he is not obliged with his Nefesh until he returns and 
removes them from his heart. And if he needs to study, he 
precedes his child, and his child [precedes] his child’s child. 
And so are the rest that are close and come first. After 
warning them about this, he returns to proving them by 
another way, as the one saying to whom he argues with: “I 
have said so and so to you, and you replied like this”. And 
if there was someone else besides them combined with 
them, they said about him that he said to them so and so, 
and this is how we answered him. And this is what we said 
to him; this is how he replied us; this is what I did; . this is 
what you did, and this is what he did. And so, the way of 
all reproofs is between the pleading and the pleaded from 
both contestants, and the essence of each reproof is an 


Maffeach Ha-Tochachot— Key to Reproofs 19 


admission concerning truth. And behold, with this reproof 
he wrote for us the shape of achievement that they 
achieved by standing, as it was said: “And you came neat 
and stood under the mountain; and the mountain burned 
with fire unto the heart of heaven, with darkness, cloud, 
and thick darkness. And the Lord spoke unto you out of 
the midst of the fire; you heard the voice of words, but you 
saw no form; only a voice” (Deuteronomy 4:11). And he 
continued the matter and further warned them. He told 
them to strengthen their achievement and their belief in 
God: “Take therefore good heed unto yourselves, for you 
saw no manner of form on the day that the Lord spoke 
unto you in Horeb out of the midst of the fire 

(Deuteronomy 4:14). And this being so, take heed, Lest 
you deal corruptly, and make you a graven image, even 
the form of ‘any’ (92 = 50) figure, etc.” (Deuteronomy 
4:16). And he recalled in general what is not worthy of 
being worshipped — namely the superior shapes by 
saying: “And lest you lift up your eyes unto heaven, etc. 

(Deuteronomy 4:19). . 


And he insinuated a great hint by saying: “Which the 
Lord your God has allotted unto all the people, etc. 
(ibid.). And Ben Ezra and those adding to enlightenment 
that perhaps knew the secret did not wish to reveal it to 
Talmei. And I have already seen many books in which the 
word Talmei was copied and changed into “Unto their 
disciples”. And this was caused by its first writer, and the 
cause of his error was that he found a point upon the Yud 
of Zalmei and thought that it was from the words that are 
completed with their points, as in the word ‘nevertheless 
and its similar ones. And the essence of the cause is that 
they did not know how the deed was with the addition 
among the seventy elders and Talmei the king, to which 
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eighteen things were changed — and this is one; of them. 
And the essence is the saying: “Which the Lord your God 
has allotted unto all the people to illuminate for them unto 
the whole heaven” (Deuteronomy 4:19). And so, in the 
Work of Creation it is written ‘to illuminate the land from 
the hands of the evil kingship’. But the secret is to govern 
them, for they do not desire a divine government. And if 
so, a [governing] wheel is enough for them. But our 
ancestors and we chose the Lord and the Lord ‘chose us 
from all, and He separated us from them to be His people. 
He said to us: “But the Lord has taken you, etc.” 
(Deuteronomy 4:20). For by this He determined His 
separation from all nations, and His great providence was 
upon us. And we are not under the government of a living 
creature, but under the government of the Creator Himself. 
Therefore, he completed in the writing the order of 
providence, by saying: “And brought forth out of the iron 
furnace, out of Egypt, to be unto Him a people of 
inheritance, as you are this day” (ibid.). And indeed, he 
said after this: “Now, the Lord was angered with me for 
your sakes, and swore that I should not go over the Jordan, 
etc.” (Deuteronomy 4:21). And the continuation of that 
entire matter is an ordering concerning the reproof, as the 
one saying to him who has his reproof: “See how many 
goods individuals made for you and you did not respect 
him; for when I entered as the middle in peace for your 
sake before him, he was angry with me and made wrong 
doings to me; and I was punished for you, and 
nevertheless I inform you that you must recognize his 
good”. Therefore, he continued saying to them: “Take 
heed unto yourselves, lest you forget the covenant of the 
Lord your God, which He made with you, and make you a 
graven image, even the likeness of any thing, etc.” 
(Deuteronomy 4:23). And he gave them the meaning for 
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what is the cause of their loss by breaking the Torah, and 
said: “For the Lord your God is a devouring fire, a jealous 
God” (Deuteronomy 4:24). This is to say: “See what you 
do yourself, for your contestant is jealous for the worship of 
another and will retaliate upon you if you pass his 
covenant, which he made with you, by sword”. And it is 
because of what you accepted, by saying: “We shall do 
and hear, not to worship another”. For he knew the future, 
even though it has a secret in it. He informed them of what 
will happen after their arrival in the land from the change 
of worship. And he said: “When you shall beget children, 
and children’s children, etc.” (Deuteronomy 4:25). And it 
was already said: “And you shall have been long 
(O’nqwiN = 852) sat in the land” (ibid.). And see how 
those counting counted this thing: In his saying from Adam 
until Noach, one thousand years; from Noach until 
Abraham, one thousand years; from Abraham until 
Exodus, four hundred forty-eight years. Their sign is B’TA- 
M’Ch (nnn = 450), which is redemption. And Mem 
(40) years they stood in the desert; TATA’N ("TN 7 850) 
[years] they stood in the land, Avin (70) years in the 
Babylonian captivity; and Tav’Kat (9"N = 420) in the 
Second Temple. The sum of this entire generality is three 
thousands and 7ATAK”Ch (nnn = 828) years. Their 
sign is ‘came under you’ (nnn Xa = 831), [=] ‘the 
father of letters’ (N”™VTNINN I”NX) — Alef (4 “2 = 111). 
And the generality is four thousand minus AufAyin”Bet 
(a"pp = 172) years — and this is the rule of the recalled 
calculation. 


Indeed, we have today from the time of this exile and 
until this year, which is the He-Mem "Tet ("NN = 54) year 
of the Creation - one thousand two hundred twenty-one 
years. Their sign is ARK “A ("971N). Sum them up with the 
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first number, and all will be He-Mem’”Tet, as the sign that I 
recalled for it: “The ‘rod’ (N01) of Your strength, the Lord 
will send out of Zion” (Psalm 110:2). And here, he destined 
them for doom and destruction, for they made the likeness 
of any thing there. And the word ‘any’ is a hint at the ninth 
and tenth Sefira, as in the saying: “But since we let off to 
offer to the queen of heaven, and to pour out’ drink- 
offerings unto her, we have wanted all things” (Jeremiah 
44:18). It is written ‘queen’, and according to the 
concealed [meaning] they have no image, for they are not 
bodies — and only bodies have images. And the Lord does 
not desire to make images to be worshiped, even for the 
thoughts, which are means between Him and us. For this is 
the cause for His oblivion, for He has neither body nor 
image. For this is what happened to the ancients, until 
even the last ones thought that He has a complete human 
body. And they claim that the argument of the two 
Cherubim that determined duplicity for the Shekinah is 
within them, and they are proofs for unity. Their thought 
was canceled by each complete intellectual person who 
knew the Lord by signs from the Torah, and from accepted 
and intellectual signs that were examined. Moreover, in the 
Pshat (simple interpretation) of the Torah he interpreted it 
explicitly, and further destined them that after their 
destruction they will return to him and the Lord will return 
as well. As he said: “But from thence you will seek the Lord 
your God; and you shall find him, if you search Hira with 
all your heart and with all your Nefesh” (Deuteronomy 
4:29). And he continued the matter of repent, and 
sustained it as the desire of achieving the Lord and seeking 
His knowledge, as it was said: “Seek Me, and live” (Amos 
5:4). And it is also written: “You will return to the Lord 
your God, and hear unto His voice” (Deuteronomy 4:30). 
And I have already informed you above about what 
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appeared in the writing, for ‘hearing unto His. voice’ is an 
order for the request of prophecy and its achievement. And 
he said that by this repentance He will return, have mercy, 
and turn\the exile into redemption. And He ordered the 
way of achievement, by saying: “For ask now of the days 
that are past, which were before you, etc. (Deuteronomy 
4:32). 
Know that the number of the first Yud (10) words in 
letters is ‘crown’ (1”ND = 620), and the remaining - 
on them are ‘king’ (7% = 90) — hence, ‘crown of a 
ae (Yn n> = 710). And the words Kut-Ayin"Bet 
(a"yp = 172) are in the first place, and Auf-Pey Tet (0 ap 
= 189) are in the second. Their secret together is Shin- 
Yud’Tav (1 = 710), and their hint is Bet-Resh ‘Alet 
Shin-Yud’Tav (Ww X21 = 919). And this secret is 
‘concealed’ (1”’nD1 = 710), and its matter is [=] ‘two 
inclinations’ (B/N? 1”1W) [=] ‘encircling’ (oN IN) [=] 
‘the crown of the king’ (7% 1”N3), for who recognizes 
them and all is ‘a concealed crown’ (1”NDI ike = — 
these with those is ‘an encircling crown to 
oe pots pet pnd = 1661). And their is: 
“Planted a ‘tamarisk-tree in Beer-sheva’ ( 1822 Sw 
yaw = 908)” (Genesis 21:33) — ie. ‘in the ten’ (IWya 
= 577). And it was further hinted here, in the matter of 
“For ‘ask’ (9"XW = 331) now”. And therefore, the saying 
of the matter of fire was hinted there, as it was said: “Did 
ever a people hear the voice of God speaking out of the 
midst of the fire, as you have heard, and_ live? 
(Deuteronomy 4:33). Behold, he explicitly revealed to you 
the essence of the saying, “And heard His voice’. And so is 
the saying: “Out of the heaven, He made you to hear His 
voice, that He might instruct you; and upon earth He made 
you to see His great fire; and you did hear His words out of 
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the midst of the fire” (Deuteronomy 4:36). And therefore, 
he said: “Know this day, and lay it to your heart, that the 
Lord, He is God, etc.” (Deuteronomy 4:39). ‘Then, Moses 
separated’ (NN 972 1% = 409) — “Then, Moses 
separated three cities” (Deuteronomy 4:41). It was not said 
here, ‘separate’, but ‘will separate’, in order to indicate the 
future to come. So it was said in the Midrash, and there is a 
great hint here at the resurrection. And it is the matter of 
them being cities of refuge: “That the ‘manslayer’ (N”N17 
= 304) might flee there” (Deuteronomy 4:42) — whose 
secret is [=] ‘a demon’ (1) “That should kill his neighbor 
unawares, and did not hate him in times past” (ibid.). It is a 
hint at the three days that are against the three cities by the 
way of the heat of the ‘inverted’ (n’29nnNnN = 950) 
[path], for most of the manslayers kill by sword. And so, it 
was said about the angel of death that he slays man by a 
sword in which there are three drops. And because the way 
of the Tree of Life is there, it was said: “And that feeling 
unto one of these cities, he might live” (ibid.). And behold 
his saying after telling the names of the cities: “And this is 
the law that Moses set, etc.” (Deuteronomy 4:44). And he 
further said: “These are the testimonies, the statutes, and 
the ordinances that Moses spoke to the children of Israel, 

when they came forth out of Egypt; beyond the Jordan, in 
the valley over against Beth-Peor, in the land of Sihon king 
of the Amorites, who dwelt at Heshbon, etc.” 

(Deuteronomy 4:46). And here is the place in which he 

was buried, for it was said: “And he was buried in the 
valley in the land of Moab over against Beth-Peor” 

(Deuteronomy 36:6). Know that the three brothers that 
died by kiss — who are Aaron, Moses, and Miriam — 
should be combined, and from their combination their 
secret will be revealed. 
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And this is the secret of their combination. 
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They first order and the secret of ‘order’ (o"N = 296) 
is [=] ‘speaking’ (01271), and their generality shows the 
first ones. For the colors are of three kinds — white, black, 

and intermediate. And the intermediate is divided into 

changing kinds, inclining to here and there, and they are 

inclining neither to here nor to there. And the brilliance 

preceded the colors, and it has neither color ae 
appearance. Indeed, it shows the appearance of each sigt t 
behind it, and the imagination of the glowing things is in 
the likeness of imagination, in which the Nefesh sees each 
concealed thing in its imagination. The brilliance that 
resembles in appearance is that which is called the sight of 
prophecy’, for like this the prophet sees in it what he sees, 
as the one examining the sights of assemblies (Tzovaoh. 
For he sees his face and the face of others, and many 
matters, images, and shapes as the likeness of what they 
are outside, until he sees what is seen inside. For it is the 
external one itself and there is no difference between them. 
And by this way, he will turn alive to see the mee 
imagination — some while being awake and some ae 
dreaming. And this is the way of each conceale 
achievement that is drawn with a body. But the intellectual 
[world] will not be achieved by the speaking living ae 
but only as. intellectual and not imagined. And the 
difference between both achievements is that this one 
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realizes what is not a body, and dresses up the undressing 
of clothes, for the concealed object is within them. And 
with this, it covers the concealed. And that one removes 
the realization from the body and undresses the dressing of 
clothes in which the object was concealed. And therefore, 
he reveals the concealed. See how much difference is 
between them, for this one achieves the object that is 
naked and undressed from all its covering, and that one 
does not achieve but only covers it. If so, it was found that 
this power undresses and that one dresses. And so, each 
emotional achievement is worthy of being called because 
of this middle [aspect] between these two. For ‘it has 
another power that does neither undress nor dress, but 
achieves the dressed that is dressed and the undressed that 
is undressed. Therefore, Moses our Rabbi of blessed 
memory wished to inform us about the truth of prophecy 
and its essence, and that its way is to be revealed by the 
imagination and the intellect, for man is combined from 
both. And the past with the future among all the matters 
are concealed things, and the existing present is something 
that is revealed only at its time. Who is persistent about it 
achieves it as it is, as long as it stands, and _ this 
achievement falls under the five senses. And what already 
was in Mount Sinai in the time that passed has no 
existence. And the meaning of its being exists eternally for 

the salvation of the renewing persons. It was necessarily 
needed to hand down to whom was before him, before his 
death, the remembrance of what already passed, and what 
has an existing meaning for them and for those that will 
come after them. And that [happening] is one single thing 
for each person collectively since that time, and until all the 
days of the world. And therefore, it was said: “And Moses 
called unto all Israel, and said unto them: Hear, O Israel, 
the statutes and the ordinances that I speak in your ears 
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this day, that you may learn them, and observe to do 
them” (Deuteronomy 5:1). And he began by saying: The 
Lord oux God made a covenant with us in Horeb 
(Deuteronomy 5:2) — thus, telling them what happened. 
And he further informed them that the meaning concerning 
what happened was also one with what it was then and 
with what will come in the time that comes afterwards. 
Therefore, he said to them: “The Lord did not make this 
covenant with our fathers, but with us, even us, who are all 
of us here alive this day” (Deuteronomy 5:3). This is a 
pleasant and clear proof that the ingenuous 7orah returns 
the Nefesh, and it is a covenant made between us and the 
Lord to give eternal life to him who cleaves to Him 
according to it. And so, it is written: “But you that did 
cleave unto the Lord your God are alive every one of you 
this day” (Deuteronomy 4:4). And. it is the matter of the 
saying here that today we are all alive — i.e. cleaving to 
Him. And he gave here pleasantness to that life, which is 
the eternal life. And this is what he said to them: “The Lord 
spoke with you face to face in the mount out of the midst 
of the fire” (Deuteronomy 5:4). Thus, it reveals and makes 
clear that all achieved the divine speech in the mount out 
of the midst of fire — the ‘illuminating’ (D’”17NNN = 306) 
powers, which are those included in the name [=] ‘of the 
fire’ (W”NN). And the secret of ‘out of the midst of the fire’ 
(w’Nn INN = 772) is [=] ‘out of the midst of the shape’ 
(nn 71M). And know that in the word ‘the fire 
(w"NnN) there is wonderful unanimity, and all the more so 
in the words ‘out of the midst of the fire’ — and moreover 
in the words ‘in the mount out of the midst of fire’, whereof 
the midst of their three is ‘the sign’ (NINN = 412). And 
their hint is: “And this shall be the token unto you, that I 
have sent you” (Exodus 3:12). And because of this, the 
speech of ‘I’ came near them, as in the saying: “T stood 
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between the Lord and you at that time, to declare unto you 
the word of the Lord; for you were afraid because of the 
fire, and did not go up into the mount, saying” 
(Deuteronomy 5:5). And he began [with] “I’. 


Now, | will reveal a few of these wonderful secrets to you 
with wonderful hints and combinations. And I will return to 
say that secret of the saying before this — “Face to face” 
(Deuteronomy 5:4) — which was interpreted ‘by the 
translator as ‘speaking with speaking’, ordering in both 
matters of an eminent reward according to their number 
And this is because the saying ‘face to face’ in Gematria 
reveals that the speech was in ‘the loyal spirit? ( N72 
7’ANIN = 362), and its matter is in the Holy Spirit. And 
the secret in it about the Holy Spirit is: In it, [=] ‘with the 
spirit of wisdom and intellect’ (0292) N”nNDN 1473), the 
Lord spoke to you. And so is his saying in translation 
speaking with speaking’ (7%nn n”py S’5nn = 390), 
which is in Gematria [=] ‘male and female’ (N”1)N) +"51). 
And it is as the secret of the cleaving of their knowledge by 
knowing the Special Name, for the knower with the known 
resembles the male and the female — and so are the 

‘surrounding and the surrounded, and so are the speaker 
and the listener. This is because the speaker takes out a 
voice and puts it in the holes of the ears of the listener. And 
the birth of the voice within the holes of the ears. will be 
called ‘sound’, and it will be found carried in power in the 
ears. And when voice acts upon them and puts the wind of 
words inside of them, the sound will be found carried in 
action. And behold, the voice and the wind of words are 
not bodies, but rather powers in the bodies and carried 
upon them — sometimes in power and sometimes in 
action. And the power is of three kinds: One of them is the 
power that carries the body from the side of it being an 
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object that sets up the body, and this is the excellent one; 

the second is a power that is carried upon the body, and it 

is an accident for the body; and the body sets it up in its 

length, breath, or depth. And so are those similar to them 

from the powers that are found within the body as long as 

the body exists. Notwithstanding, these powers will change 

within it in a small, mediocre, and great length, which 

inclines to the small and moves toward the length. With all 

this, it is long, but some of it is special and some is 
generally combined. Indeed, the third power is that which 

will be found in the boy — sometimes in feelings, for they 
are sometimes found in power and sometimes in action. 


They were already compared to powers that are more 
concealed than them according to those who carry them — 
or you can say that they were compared to even more 
concealed powers. Indeed, there are those saying that the 
internal ones are those that were compared to the external 
ones — i.e. those of the Nefesh in their likeness and what 
resembles to the physical [dimension]. And they further 
compared the internal of the internal — i.e. the intellectual 
aspects that are carried upon those of the Nefesh toward 
those of the Nefesh, which are also physical. There is no 
doubt that this matter is very deep. And indeed, from it the 
writing of the Holy Spirit and its Kabbalah will be revealed 
for the Nefesh. And because the ten things here are 
counted a little different from the first ten things, it is 
appropriate to interpret here a little from a way among the 
ways of prophecy. And | will say that Moses was a means 
between the ‘Lord and Israel, as it was said: “I stood 
between the Lord and you at that time, to declare unto you 
the word of the Lord” (Deuteronomy 5:5). And he gave 
them a meaning for the reason that he was compelled to 
be the means between them. And he said to them that this 
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was caused by their fear of the fire, and because of that 
they did not go up into the mount. As he said: “For you 
were afraid because of the fire, and did not go up into the 
mount, saying” (ibid.). And you already know what 
appears in the words of the sages concerning such matter, 
and that it reveals this secret according to the hard things. 
As their saying is, the hard mount [can] be cut with iron, 
the hard iron [can be boiled] with fire, the hard fire [can be 
extinguished] by water, [hard waters can be tolerated by 
clouds]. Behold these four types: One is harder than the 
other, and each one according to its power and nature for 
what fights it is called ‘hard’. Indeed, listen to the secret of 
the mount, the iron, the fire, and the water that are 
connected here. And that is that it is already known that 
Mount Sinai is Mount Horeb itself. And there, He made the 
covenant with Moses and Israel. And he who makes a 
covenant with his fellowmen places under his covenant 
known conditions. If the conditions take place, the 
covenant will take place, and if not, the covenant will be 
broken. The condition ties both sides according to its 
existence and cancellation, and the condition that the Lord 
gave Israel at the beginning in Mount Horeb is His saying 
according to the connection of His words: “You have seen 
what I did unto the Egyptians, etc.” (Exodus 19:4). “Now 
therefore, if you listen unto My voice indeed, and keep My 
covenant, then you shall be My own treasure from among 
all people, for all the earth is Mine; and you shall be unto 


Me a kingdom of priests, and a holy nation, etc.” (Exodus 
19:5). 

Thus, this is the condition that the Lord ordered Moses to 
say to Israel, and so he did. “And all the people answered 
together, and said: All that the Lord has spoken we will do” 
(Exodus 19:8). This is how they answered the first and 


second time, but in the third they added and said: “All that 
the Lord has spoken will we do, and obey” (Exodus 24:7). 
And that was during the making of the covenant with 
division: “And Moses took half of the blood, and put it in 
basins; and half of the blood he dashed against the altar 
(Exodus 24:6). And there, it was said: “And he took the 
book of the covenant” (Exodus 24:7), whose secret is the 
covenant of the Lord. And behold, the secret of the 
division of half of the blood — of half a Midda, for half of 
the blood is half a Midda. And the secret of half a law isa 
Midda. And behold, the division of Shaddal (? hia. 
Almighty = 314) into two is ‘half of the blood’ (0”TN 7 an 
= 157). It is ‘half of Shadda/ ("TW "XN = 422), and its 
secret is [=] ‘seventy’ (D”p2w), a hint at the seventy 
elders of Israel. ‘And put in’ (D’W" = 356) Bet ‘Alef 
Gimel-Nun”Tav ("14 81 = 456) — ‘five’ (n’vnn = 
353) is [=] ‘one name’ (T’NN DY); Gimel-Nun ‘way 
(n”1) = 453) is [=] ‘half the name’ (own man), {=] ‘hall 
the book’ (1”90n Nn). ‘And put it in basins D — 
n”N1 = 812) — [=] Sh”’V AB’G YTAN’M ( 2”28 re 
pm), ABGYTh”Tz (p"N4aX = 506), [=] HAR Sh 
(w”"xan, the head), ‘the fire’ (w"xn = 306). ‘The head 
(wx = 506) is [=] ‘a mount of fire’ (wx VN). Itis the 
‘fire’ (W"NN = 306) that is combined ‘in rain in bi 
head’ (W"’RI2) W"NA = 812). And put it in asins, a 
you x have half of the blood — VAY”B ThShTz G, half 
of the blood, ‘and the tail of the moon’ (W399 3 Mm = 
157) are equal. [=] ‘Half of the blood’ (o”TN 7”xN) [=] 
‘divided the waste’ (9”11n 179), [=] ‘the heart of the fool 
(>"50n 2%). And as he dashed half of the blood against 
the altar, so he dashed half of the blood against the people. 
And the secret of ‘the altar’ (N”1TAN = 62) is ‘cantor a ™m 
= 65), while the secret of ‘the people’ (0”yn = 115) is [=] 
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‘the imagination’ (77h). And thus, he divided the blood 
into two powers during the making of the covenant. And 
this is. what he said: “Behold, the blood of the covenant 
that the Lord has made with you in agreement ‘with all 
these words” (Exodus 24:8). 


And after this, he ordered us that Moses go up into the 
mount and enter into the midst of the cloud. And he called 
that mount the mount of God. And know that the secret of 
‘the Torah (nnn = 616) is [=] ‘mount 7AH’V 
(ANN, mount of teaching). And the secret of ‘the mount 
of God’ (BD”N9NA 4”n = 296) is [=] ‘the land’ (p"aNN), 
while the secret of ‘the books’ (D’7190N = 395) is ‘the 
heavens’ (D”nwn). Therefore, the offerings were 
complete offerings for the Yud”Alef (11) bulls, the pure 
Chasmalim, the walking bulls, up to the Sapphirin. And so, 
he said: “The like of a paved word of sapphire stone, and 
the like of the very heaven for clearness” (Exodus 24:10). 
And if one says, “If we go by this way, will we not reach 
the essence even in one verse?”, I will say to him: “No, not 
even for one letter, and not even if the letter is Alef for it 

was calculated as T7AShHR’Q (1000), which is one 
thousand. And behold, all the numbers that can be marked 
with letters will enter under it. For 772”7z (p’¥0 = 999) 
did not reach one thousand, for one is missing from them. 
And if you count one thousand with three letters, it will 
only be possible with a double letter such as ThTh’R 
(1000) or [=] SASA”’7h. And thus, the numbers will 
revolve. And I have already explained to you that the use 
of this way is not recognizable until it is very strong.in the 
hand of him who knows it. And from it, he will ascend to 
one that is superior to it. And so, this going after that, from 
this that will excel. Indeed, the use of reaching the essence 
in it is the achievement of prophecy. And there are a few 
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thousands and ten thousand of true proofs sree se 
either from the side of nature eon . a cad 
i alah o H 
after naturé; or from the side of t ek pees 
ich is the most excellent thing in the wo 

Sieve the three of them. And Seats ba felon 

t of mount ‘Harash’ (WINN a is ret 
tte head’ (W"R1N), which is [=] ‘the mount of fire 
(wt Wn). And the secret of ‘iron’ (9% = 239) is a : 
secret heart’ (1 1%), [=] ‘the light of the heart ( i see 
1"). And the secret of ‘fire’ (w"RN = 306) 2 “a 
‘bubbling’ (y”19Y9), while the secret of ‘water’ (D ‘7 
90) is [=] ‘known’ (y’7). And behold, the secret of t e 
four of them is ‘7oral’ (NN = 616). For the pons is 
called ‘a mount’, as I told you. It is st tt of ne 

i if the Torah. For it wa : 
and the iron and fire are both 

ike fi i Lord; and like a hammer 

“Is not My word like fire? Said the ; 
tal Cade the rock in pieces?” (Jeremiah 23:29). Ye 
hammer is iron, and [so is] water: Lo, Ss ee 
thirsts, come you for water” (Isaiah 55:1) — whic! 
explained as the Torah. © 


i tance for all opinions, 
that the Jorah is as a subs Lo 
oe as a shape for all the Nefashot. And it is . = 
shape of the shapes for all the i oo fe oe 

i ivi i d it includes the te : 
Torah is a divine thing: an i 
it is divi i tters, as you can Ss 
ed, it is divided into many matters, Ou 
on the division that is written in are it hee 
i utterance of lips — i.e. in the mou 
ee an you know the matter of the Lorne 
it i ht and found in the tho 
the languages. And it is thoug 
of the Nefesh If the Torah is such wher think ie beter 
i in the rest of its conce 
how its matters change in le ahs 
i the drawn writings, 
istence. And see its change in rawn writir 
foe saying: “The Lord has seventy writings in His world 
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And so, the change in languages and thoughts are all 
included in the name of the Jorah. And therefore, when 
you see in the 7orah a multiplied thing concerning the 
matter of Mishna Torah in general or as the matter of the 
ten things, and you find in them a great change — as for 
the matter of the story of Eliezer and the rest — it is 
appropriate for you to know that the story first determines 
that the meaning depends on keeping the matters — not on 
keeping the words and the letters. For it is known that in 
the first ten things there are words and letters that are 
missing from the second ten things. And the number of the 
first ones is AufAvin”Bet (172), and the number of their 
letters is Tav-Resh”“Kaf(620). And the sum of the two upon 
them with the word —:upon AufAvin’Bet — is the sign 
‘good’ (20 = 17), and all is AufPey”Tet (189). And their 
sign is [=] ‘sacrifice’ (A"T), or you can say [=] ‘order’ 
(A"TP4). And their sign [=] ‘in the wheels’ (07291823) is 
[=] ‘physical’ (072912). And the sum with letters upon 
Tav-Resh’Kaf is the sign ‘known’ (YI? = 84), and all is 
Tav-Shin”Yud (710). According to the understanding of 
the meaning, all is equal, as their saying about what is 
similar to this, which is recalled and kept with one speech 
that was told them. And so are all those things that were 
said [in the past]. Indeed, according to the other deep way, 
which is that the whole Torah is the names of the Lord, this 
has no subtraction and those have no addition — but each 
letter is a complete world in itself. And they already said 
that, if the 7orah was written in its order, man could have 
revived the dead. And the Lord concealed it because;of the 
wicked of the generations, and revealed it to whoever is 
worthy of reviving the dead by it. And this is what was said 
concerning it: “We have seen this day that God does speak 
with man, and he lives. Now therefore, why should we die, 
etc.” (Deuteronomy 5:20). And it was said: “For who is 
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there of all flesh, that has heard the voice of the living 
speaking out of the midst of the fire, as we <a yer 
lived?” (Deuteronomy 5:22). And there, it was said: “Ant 
we will hear it and do it” (Deuteronomy 5:23) - which is 
the opposite from ‘we will do, and obey , by preceding : 
word to these. And it was said there: “Oh that they ha 
such a heart as this always, to fear Me, and keep all My 
commandments, that it might be well with them, etc. 
(Deuteronomy 5:25) — ordering that man has the absolute 
permission to choose to fear and worship either the Lord or 
others. And when he said, “Now, these are the 
commandment, the statutes, and the ordinances that 
Lord your God commanded to teach you, that you mig : 
do them in the land, etc.” (Deuteronomy 6:1), he told wi 
this the essence of the ordered thing and the truth in 
existence of the precept — blessed be His name. And he 
gave the meaning that the precept is intended for the 
divine fear, and fear is the cause for longevity, as it was 
said about this: That you might fear the Lord your God, to 
keep all His statutes and His ordinances, viel 
(Deuteronomy 6:2). And he said at the end: “And tha 
your days may be prolonged” (ibid.). 


fter that, he began with the uniqueness and said: 
ow © Israel: the Lord our God, the Lord is one. oe 
you shall love the Lord your God with all your heart, ani 
with all your Nefesh, and with all your might. And these 
words, which I command you this day, shall be upon your 
heart” (Deuteronomy 6:4-6). And he completed the sie 
with this continuation, in order to know the uniqueness a 
the study and the speech contained in it forever. And : 
recalled the matter of the phylacteries, for, by their “> 
they will bear witness upon the uniqueness. And = an 
“And you shall bind them for a sign upon your hand, an 
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they shall be for frontlets betwee ? 
(Deuteronomy 6:8). And he further eee eA al 
matter of the doorposts, by saying: “And you shall write 
them upon the doorpost of your house, and upon your 
gates (Deuteronomy 6:9), And according to where we are 
in the matter of the prophecy, we shall speak thereof. 


Know that knowing the uniqueness is j 
knowledge. And the things that are counted satan in red 
number are many. Indeed, the true that cannot be jap 
unique more than what comes to the thought of th 
intellectual person is something that is made special in die 
essence of uniqueness, which divides in none of the ‘ide 
into second ones — and all the more so into more than 
that. And it was compared to a period of time and to a 
point that is the small part of the line. And there is no 
doubt that the researches already interpreted with 
intellectual omens that the line is not combined from 
Points, and that the time is not connected by periods, And 
- it will be made clear that the number is not memed 
— And even though this will not be thought of at 
: aoe of a thought, the one that understands the 
nowledge of the storyteller telling that because of the 
number ee which is divided into two kinds, the odd and the 

ae — will not escape from being combined from the one 
; nd you know that any gathering that does not cleave to ” 
limited part or a limited side, even though it is called ‘one’ 
will not be a one that is special in the uniqueness that is 
gathered in all of its parts. And the gathering that is 
separated in its rear in the gathering of the grains of wheat 
in one sac will be called a more special uniqueness than 
the gathering of one thousand persons from one camp. For 
this is more detained than that in its parts. Indeed, the 
gathering of the parts of quicksilver and the parts of drinks 
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such as water, fire [maybe brandy], oil, honey, milk, wine, 
etc., is also a more special uniqueness than the gathering of 
wheat and.what is similar to it from all the matters of 
gathering that are gathered in sacs — such as the types of 
the grains of the rest of the fruits and vegetables. Indeed, 
furthermore concerning a piece of gold, silver, or copper, 
etc., in the special stones in the recognition of combination, 
each piece of these is worthy of being called more special 
than all the things that we recalled. For all its parts are 
detained with a very strong inhibition, and each part of it 
has to separate from the other. And there is a part that is 
surrounded from all its sides by parts that surround it from 
each side. And there is a part that is surrounded from a few 
parts and few parts remain to be not surrounded. And the 
one that is entirely surrounded will be called ‘concealed 
from feeling’, and the one that is surrounded in a few of its 
parts will be called ‘revealed’. If so, behold, it is combined 
from revealed and concealed. Indeed, this last gathering by 
way of metaphor has no part that will completely be 
revealed, as it has a part that is completely concealed. And 
the believers of the odd object, who are the speakers that 
were recalled by the Rabbi at the end of the first part of 
More Tzedek (Guide of Righteousness) in their Yud”Bet 
(12) introductions — and it is the first introduction — 
believe that, if we melt this piece of gold in the core of fire 
and find the gathered in the uniqueness that is already 
connected (which came to the gathering that preceded it in 
our words, and it is the gathering of quicksilver, whose 
parts can easily separate), this is a proof for them that all 
things are combined from odd objects. And the odd object 
from them is that which did not receive the second [form] 
from two odd objects. Truly, the wise researchers examined 
this and what is similar to this more than them, until they 
brought a sign that that odd object, even if it reached the 
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essence of the little ones — the point calculated in the line 
— will not escape from being a body that is combined from 
substance and shape — which is long, wide, and deep. For 
if it were not like this, it would not have had existence, The 
words of those researchers are true, and they are drawn 
after the achievements of the prophets, whose words are 
the words of Elohim Chaim (the Living God). We will find 
that, according to what we said, all the gathered things are 
combined bodies, and neither value nor imagination will 
be placed between the special bodies — either a lot or a 
little. For the body is combined from substance and shape; 
it will be achieved by accidents, and among the things that 
are not bodies. Moreover, a value or imagination will not 
be placed among the things that are not bodies but rather 
powers in the body. Therefore, each one that reads the first 
verse of the Shema and does not put his heart into it will 
not have performed his duty. And at what should one aim, 
if he does not know the secret of the uniqueness in his 

heart with an exemplar denial? For, by reading the single 
name, he denies the essence of faith if he does not know 
how to distinguish among the recalled ones. If you say, 
“Why did the Zorah call it one?”, I will answer: “There is 
no more; this is from the saying that will excel the 
imagination of the fools: ‘And the Lord smelled the sweet 
savor, etc.’ (Genesis 8:21) — and what is similar to it. For, 
concerning every thing, it was said that the Torah spoke in 
the language of man”. Also, there is the saying that one 
had to infer that there are no second ones in Him. But 
concerning what is not a body and will not receive division 
in any way — even if it is a power in the body, such as the 
light of the candle and what resembles it — it will not be 
called ‘one’ only from the side of the body from which it 
abounds, For we should say that this light abounds from 
the body of this fire, for in this candle it is a single light. 


} 
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And if there are two candles, we will say that their lights os 
two. And so we should count the lights, according to : 
number of ‘the illuminating bodies. And if one —— 
candles connect in one room and all of them ae 
the light will gather and shine strongly. And as the 1 
decrease, so will the gathering of their light acuta “ 
as the candles increase, so will their light season is - : 
happen to them because they abound with bo ~ hem 
each body has an estimation, a number, and sy essen on 
the likeness of these accidents, many others wil ee 
it will be compelled for its power to be age ales 
Indeed, concerning what is not a body with its al ae as 
illuminating in the body, or what is a power ae é me 
none of these accidents that occurs to the bo iy or sie 
what occurs to what is a power in the body will - 
Therefore, it will be compelled from this for it neit er : 
under time, nor receive division, nor have an sien vt 
And it will not fall under a sum of a number 7 w oi 
odd or pair. And if so, it will not be called sige AF 
Indeed, from the orders in the number of ten = 
without essence we should know the uniqueness Fee = 
what counts them and is not counted with them. After Le 
secret of the Sefirot is understood, then perhaps Soon its 
understand what makes the name unique when A oe = 
the Shema — the matter of the separated ania ; toe 
will know the difference ae tiie ergs he _ 2 
causes from the Lord, the Lora, ist! 
el for everything that er eng tiger me oe 
ich i arated and caused from the 
er tod t is that by which our intellect sip ate 
potential into the prophetic action — and it is the loy 
spirit that is called the Holy Spirit. 
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And the prophet reading the call of the Shema says to 
Him: Hear, O Israel” — whose secret is “Hear, O active 
ject the Lord our God”. It is the God that is the Cause 
“s me and for you, Who is one God. This means that the 

ing that has nothing as a second in the essence of its truth 
can only be called ‘one’ according to the language. And he 
tae oe cs you shall love the Lord your God” 

: — i. because 
uniqueness, you are compelled to love aon aioe 
providence is a first superior cause to all in all kinds of lo _ 
se agree he recalled the heart, the Nefesh and the 

. And he said: “With all your hea ith 

Netesh, and with all your might” ea oo a ai 
includes the heart with all its physical powers, for it is th 
root of the entire body. And the Nefesh is - name ice 
includes the shape of man, which is the power of speech 
with all its powers. And the might is the external power that 
includes the ten and all that is drawn after it from tie 
matters of the domination. In order to include the matt - 
of man, he recalled these three things and combined vith 
each one of them the words “with all your”, so that nothin 
among the matters of man escapes. So, he will not be 
enslaved for loving the Lord. And because he preceded the 
a God , the essence of examination in the love of 
30d is as in the saying in Proverbs: “The refining pot is f 
silver, and the furnace for gold; but the Lord tries fhe 
hearts” (Proverbs 17:3). And it was said: “And in the ae 
of all that are wise-hearted, I have put wisdom” (Exodus 
31:6). And it was said: “In the heart of him that Ns 
discernment, wisdom rests” (Proverbs 14:33); “Yes, m 
heart has had great experience of wisdom and khowlad 2 
(Eccl. 1:16). And it was also said: “And the living will - it 
to his heart” (Eccl. 7:2). And the heart is an Ratan | 
choosing will and love. 
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Therefore, he had to repeat the uniqueness, change the 
matter, and relate the entire thing to the heart, as in the 
saying: “Aitd these words, which I command you this day, 
shall be upon your heart” (Deuteronomy 6:6). And he 
ordered that all depends on study. Therefore, He 
commanded him and said after commanding that the 
things will be upon his heart, so that he will teach his 
children as in the saying: “And you shall teach them 
diligently unto your children” (Deuteronomy 6:7). Even 
though He ordered to teach his children, he did not cancel 
speaking of them, for it was said: “And shall talk of them” 
(ibid.). And because the matters of man in the pleasures of 
his body are completed with four kinds, He recalled the 
four of them — and they are sitting, walking, lying down, 
and rising up. And He recalled the covenant with sitting 
and the way with walking. After that, He opened one 
eminent opening and ordered to bind the things for a sign 
on the hand. And He further ordered them to be as 
frontlets between the eyes, and further ordered to write 
them upon the doorposts of the houses and upon the 
gates. All this was already interpreted, for its matter is that 
the essence of the meaning in all of it is to know the Lord, 
worship Him with a whole heart, and drive away the 
thought of man, about which it was said: “And that every 
imagination of the thoughts of his heart was only evil 
continually” (Genesis 6:5) — [and he should distance 
himself] from all kinds of idolatries and imaginations. And 
because it was known to all that the imagination of man’s 
heart is evil from his youth, it is needed to change his 
existence from all evil into good. Therefore, the Lord 
wished to inform us about the things in general based on 
the ability of the ear to hear them at the beginning and 
based on [the ability] of the heart to receive them quickly 
as they come at random. Therefore, all that He recalled in 
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ee es rates this place according to its Pshat is 
t vine meaning and is as milk 
suckling the breasts. The wa i pie fee 
: y that is deeper in th 
the Torah resembles b ahora 
'y metaphor to the natural f 
as the bread, the meat, a i a toca 
‘ , and the wine. And the wa i 
s th 
Face than it resembles the manna. And that ie i 
= _ : eg to the food that rejoices the brilliance of 
= ekinah, as Moses on the mount did for forty days 
wes nights. And that which is deeper resembles he 
ioe hag eed | and it is the achievement of the 
i y the way of n i 
essence of all prophecies unto man. silicic 


Pte the intellectual will leap in these ways and those 
yest baat hse esorsd to another, he will draw 
, to the prophets, and to th 
sages. And in order to in: i bo 
go deeply in the th fr i 

that, many hints were gi i aes 
> Mm given in the 7orah and from thei 

seen of Shma is in capital letters, and so Dalet 
is in capital letters. And th i 

Dalet (97 YY = 564) is [=] ‘a a at on 
see (D”TY °”3%1 TY). He is an ingenuous tataae! 
= fee — ie. he knew his knowledge 
=] ‘a witness in the thing, a witness for itself’ my 
Vnxyla ty 9272), who i ivi eal WE 
: , who is divided into two — - 
Pay Bet Resh-Pey’Bet (197 295) — and into igi 
me loyal, loyal, loyal’ (j”7N2 7"NNI 7"NNI 7"NRI) — 
kg in the head, Hebrew in the tail’ ( w’NI2 “Say 
: ve . Tay = 1128). See this way and be amazed from 
= ee its secret. And know why the capital Ayin is the 
. of the word Shma ("nw = 410), which is the head of 
pee = 4 pec Dalet is the tail of the word 

= 13), which is the end of the verse, A: 
that the remainder of both on ‘witness’ (T’y = 74) nae 
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(wx = 301) at their head, and also ‘brain’ (NN = 48), 
which is [=] Chet’Mem within them. And the secret of 
their rule is ‘brain, hour ("yw nn = 423), and they 
include two days, which are ‘day, day’ (0’ D”? = 112). 
And they are ‘man, Chasmal "nwn DIR = 423). 
Behold-the order of the combination of the tail with the 
head by the way of the secret of [=] Shin-Ayin”Chet Alef 
Dalet’Mem (n"TX N”yw). And the words are six, and they 
are Vav. And the letters are YH”Y ("m2 = 20) — thus, 
VYH’Y ("7 = 26). And the number of all is AQY”Ch 
(Nn pR = 119), and the entire rule together is Alef Kuf- 
Mem’ Tet (O0"np '® = 150). Their secret is ‘sights of flesh’ 
(V2 WARW = 1149), ‘Midda of mercy, a sign’ ( n’19 
nx Dn = 1159). And the secret of ‘and you shall 
love’ is ‘with lust’ — i.e. with desire, for the number is in 
lust and desire. Or you can say ‘a desiring lust and feeling’, 
until you are strong and brave in the love of God as one of 
the fathers’ (INN = 414). For this is the hint at ‘and 
you will love’. And therefore, he recalled three types of love 
in three matters — a hint at the three fathers that are the 
pillars for the entire ‘world. And they are Abraham, 
Yitzchak, and Jacob, the allies of God. And their Middot 
are three, and they are truth, ordinance, and peace. The 
truth is the Midda of Jacob, and it resembles the Midda of 
wealth, for it is the splendor. And the rich take pride in their 
wealth, for it was hinted about it: “With all your might” — 
in the third Midda, i.e. with all your wealth. Thus, the sage 
that knows the truth takes pride in his knowledge, and he is 
the true rich that is happy with his lot. For the truth for the 
sages is in the likeness of the rich for the wealthy. And the 
ordinance is the Midda of Yitzchak. Its name is the Midda 
of justice and it resembles the Midda of Nefesh that 
comprises the world, as it was interpreted at the beginning 
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of Creation. And therefore, it was hi > “Wi 
Netesh’. ‘And ordinance’ (0”5W10) os i Fai 
Nefesh’ (w"91n), Hey, [=] ‘the Nefesh, [=] ‘Va, 
ordinance’ (0”5W)) '1). And peace is a branch that : 
drawn from the Midda of grace, which is the Midda of 
Abraham our father of blessed memory. And it was. hinted 
in his saying, “And make your name great ("nw TAN 
= 409) (Genesis 12:2), whose number is [=] ‘power of 
peace’ (D’"7WN 1”). He that asks for grace will be 
dressed with grace. And so is the hint, “And I will make of 
you a great nation (97) "119 7"wyRi = 489)” (Genesis 
— but peace is as grace. And if you examine the 
oe of these four words, you will find their: secret 
rr er. : And I will make of you a great nation, and I will 
less you (ibid.) — its number is ‘in Abraham, as arac 
peace (OWI TOND D’NIAND = 738) i both 
eminent Middot together are one Midda tied fogether that 
Ed re be separated. For peace is the wholeness of the 
: fidda, and the complete Midda brings about the Hol 
pirit and makes peace between our heavenly Father on 
us. That is the Midda of Chasidut (piousness), for it was 
said: “Then, You spoke in vision to Your pious ones” 
(Psalm 89:19). And because it was said in the book of 
Creation, ‘The heart in the Nefesh as king at war” mn 
was said there that the requital of peace is war, it _— said 
in Ecclesiastes: “A time for war, and a ime for a 
(Ecclesiastes 3:8). And He sealed peace by recalling the 
times. ‘Therefore, He recalled at the beginning the heart 
and said: With all your heart” (Deuteronomy 6:5). And he 
began with it, multiplied it, and finished with it. Moreover 
He said: “And these words, which I command you this da 
shall be upon your heart” (Deuteronomy 6:6). And this 
was hinted in the saying: “And Melchitzedek king of 
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Salem” (Genesis 18:14). For righteousness is a close 
branch that stems from the root of grace, and it is the king 
of peace. And this is their saying: “The world is set upon 
three things: Justice, truth, and peace”. For it was said: 
“Execute the judgment of truth and peace in your gates” 
(Zechariah 8:16). And the three Middot of the fathers are 
bonded together until they are one thing from them, for the 
three of them were hinted at by Abraham, and also in 
Yitzchak and Jacob, until the nine were included in one. 
And this is the belief of the divine righteousness, for it was 
said: “And he believed in the Lord; and He counted it to 
him for righteousness” (Genesis 15:6). And it is written: 
“And they shall judge the people with a righteous 
judgment” (Deuteronomy 16:18). And concerning Jacob, it 
was said: “And deal kindly and truly with me” (Genesis 
47:29). And it was said: “And Jacob was a quiet man, 
dwelling in tents” (Genesis 25:27) — a whole man, a 
complete righteous: Righteous, righteous, righteous. 
Indeed, it was said: “And you shall teach them diligently 
unto your children” (Deuteronomy 6:7) — a hint at the 
saying, “And you shall have been long” (Deuteronomy 
4:25). For it has in it six letters against the six of “And you 
shall have remained — (ONIWIN, Venoshantem)” 
(Deuteronomy 4:25). And this is because the teaching of 
Torah is the cause for settling in the pure land. 


Indeed, the matter of binding the phylacteries upon the 
hand is dark, and their being a sign is a secret for a special 
letter — and that is Yud, which includes the ten Sefirot 
without essence. You will understand this from the bicep, 
which is sealed with the letter Yud. And therefore, the four 
sections of ABG”D are Yud. And therefore, concerning the 
hint at ‘upon your hand’, do not read ‘your hand’ (77?) but 
rather ‘your Yud (71). Therefore, His saying that they 
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anil head hapet siag are against the heart. And they 
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sagan igs sometimes ran el cameo 7 ee : 
So the heart. For GDP”Y includes [them] 
ne re : - He connected the matter of the question of 
tie saeepbedn ited fe efdll Un emma ete 
all that happened to Israel in mh tl ae oe es be 
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with all his people, informing him about the signs and 
tokens. And the meaning in our Exodus was to give to us 
the land. And the meaning of Exodus is: “And the Lord 
commanded us to do all these statutes, to fear the Lord our 
God, for our good always, that He might preserve us alive, 
as it is at this day” (Deuteronomy 6:24). And this is entirely 
to give meaning after meaning — this because of that and 
that because of this. “And it shall be righteousness unto us, 
if we observe to do all this commandment before the Lord 
our God, as He has commanded us” (Deuteronomy 6:25). 
And He recalled the seven peoples, and that they were 
defeated by us ordering their destruction because of fear: 
“For he will turn away your son from following Me, etc.” 
(Deuteronomy 7:4). And He said: “For you are a holy 
people, etc.” (Deuteronomy 7:6); “The Lord did not set His 
love upon you, nor choose you, for you are more in 
number than any people, etc.” (Deuteronomy 7:7); “But 
because the Lord loved you, etc.” (Deuteronomy 7:8). And 
we already discussed in this matter that appears in the 
Torah many times what puts to rest and resembles it. And 
it was said: “Know therefore that the Lord your God, He is 
God, the faithful God, Who keeps covenant and mercy 
with them that love Him, etc.” (Deuteronomy 7:9), “And 
repays them that hate Him to their face, to destroy them, 
etc.” (Deuteronomy 7:10); “You shall therefore keep the 
commandment, and the statutes, and the ordinances, 
which I command you this day, to do them” (Deuteronomy 
7:11). And from already knowing their saying, which 
should be done not to receive their reward today, you can 
know why he said [that], be informed, etc. And you will 
understand that the last reward is the life of the World to 
Come. And you will understand from this the matter of 
their saying according to one opinion in this: The life of my 
son and my food do not depend only on merit, but rather 
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on luck [lit. the zodiacal sign] 
entire existence. 


. And this is the matter of the 
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Portion Vehaya Ekev Tishmeun 
(Deuteronomy 7:12-11:25) 


He began blessing them with the reward of understanding 
the ordinances. You will understand from his recalling only 
ordinances, and in another place those that are called 
‘precepts’ and ‘statutes’. Sometimes, he includes them all 
in the name of one precept, sometimes in the name of the 
Torah, and sometimes he recalls all of them. And his 
saying concerning them is sometimes only keeping, 
sometimes only making, and sometimes both together. 
From all this, you will understand that this is tied with that. 
There is a special meaning for all, and it includes all the 
meanings together, for it is the essence of all essences 
concerning the existence of man. And that last essence is 
the intellectual and prophetic achievement — i.e. striving in 
it in order to achieve it all the days of man’s life. For, by 
endeavoring enough according to our ability, we will not 
blame the endeavor if he does not prophesize, but we will 
blame him if he does not strive to prophesize, for it was 
made clear to us that this is the last essence. Indeed, if he 
cannot strive to reach that, he will strive to what is below 
this a little, as the examination of Wisdom. And if his 
power cannot tolerate it, he will examine the Mishna. And 
if his power is weaker than all this, he will read the written 
Torah, and persist studying it until his power will grow 
stronger. Indeed, if he does not learn at all, he deserves to 
die, as it was said by our sages of blessed memory about 
what I have said: “He that does not add [to his studies] and 
he that does not study at all deserves to die”. Indeed, if he 
has everything and has no way to understand the 
ordinances, he will hear them from the mouths of the sages 
at least, so that he can perform the precepts of “And keep, 
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ate them” (Deuteronomy 7:12). And then, the Lord 
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And indeed, there is no doubt i i 
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generality of the keeping of Precepts in action and fia 


Mafteach Ha-Tochachot- Key to Reproofs 51 


knowledge, there is a remembrance of the first wonders, as 
it was said: “If you shall say in your heart: These nations 
are more than 4; how can I dispossess them? You shall not 
be afraid of them; you shall well remember, etc” 
(Deuteronomy 7:17). For you should not think as the 
spying ten princes of Israel, and you should trust the Lord 
with a true and complete trust. Then, you will find that He 
will do to your enemies that fall under you what He did to 
the Pharaoh and his people. And the cause for the fall of 
your enemies under you is: “For the Lord your God is in 
the midst of you; a God great and awful” (Deuteronomy 
7:21). And examine the saying. There is an eminent hint at 
the devoted idolatry in the matter of “The silver or the gold 
that is on them, nor take it unto you, lest you be snared 
therein; for it is an abomination to the Lord your God. And 
you shall not bring an abomination into your house, etc.” 
(Deuteronomy 7:25), “All the commandments, etc.” 
(Deuteronomy 8:1). See what I have said about including 
all in the name of one precept. And see the recalling of the 
matter of proving: “That He might afflict you, to prove you, 
to know what was in your heart, whether you would keep 
His commandments or not” (Deuteronomy 8:2). It is 
written that His commandment is threatening with what he 
has in his forearm. And I have already informed you that it 
was said to know and return to the proved — neither to the 
proving nor to the rest of the people, as in the opinion of 
the Rabbi of blessed memory that should not be taken so 
far as | have said when I spoke of this. But it was said to 
know and return to that which has a heart. And this is his 
interpretation — to know by proving yourself what exists in 
your heart concerning the keeping of the special precept, 
which is the essence of man that we recalled above. If you 
keep it when evil inverts upon you, when you prove 
yourself, it will be the time of action and not only the time 
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of thought. This is because of i 
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are carried as opposites. Sometimes, the imagination will 
be enough for deciding between the yes and the no, and 
sometimes. the intellect will be required to decide between 
them. And the difference will be such, and it is that, 
concerning the imagined thing whose confirmation and 
denial are shared by both thoughts, the imagination will be 
enough to decide between them. And the educated person 
needs the intellect and the perceived needs the feeling. And 
the proved will be the proving that decides between it and 
the proving. And the proving will be known from the 
outside when they emerge into action, and not when they 
are in potential. For, when they are in potential, they 
sometimes disappear from the heart of the one being 
proved, as they will disappear from the proving. For the 
thoughts of the heart are many, constantly changing, and 
inverting, as the time it takes to say ‘a moment’ to another. 
And they turn from yes to no and from no to yes, until it is 
not appropriate to trust an imaginary thought. But it is 
appropriate to trust an educated one, for it exists in a 
strong existence as the perceived and complete existence in 
the truth of its achievement. Therefore, the Torah says 
about the manna: “That He might make you know that 
man does not live by bread only, but by every word that 
proceeds out of the mouth of the Lord does man live” 
(Deuteronomy 8:3). And it is supported by “And you shall 
consider in your heart, that, as a man chastens his son, so 
the Lord your God chastens you” (Deuteronomy 8:5). And 
the matter of morale is according to the chastening from 
man to his son, which is the way of love. And it is 
according to the decisiveness in the nature of the son that 
is not complete. And therefore, it was immediately said: 
“And you shall keep the commandments of the Lord your 
God, to walk in His ways, and to fear Him” (Deuteronomy 
8:6). It is from the rule that, by keeping the Precepts, there 
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is no chastening in vain. And if there is none i i 

any cause, the end is good for its owners. ido i 
everlasting warning about the matter of the Lord: “Beware 
lest you forget the Lord your God in not keeping Hig 
commandments, and His ordinances, and His statutes 
which I command you this day; lest, when you have eaten 
and are satisfied, etc.” (Deuteronomy 8:11). And because 
of the everlasting recalling of the Lord, he ordered to bless 
each thing because of the fear of forgetfulness, which is 
caused by the pride of the heart. As it was said: “Then 
your heart be lifted up, you forget the Lord your God, etc. » 
(Deuteronomy 8:14). And it was said: “Who fed you ih the 
wilderness with manna, which your fathers did not — 
that He might afflict you, and that He might prove yeu" 
(Deuteronomy 8:16). And the essence of the meaning is: 
To do you good at your latter end” (ibid.). And therefore, 
he said: “But you shall remember the Lord your God, for it 
is He that gives you power to get wealth, that He ma 
establish His covenant that He swore unto your fathers a 
it is this day” (Deuteronomy 8:18). And see his sapina: 
‘And it shall be, if you shall forget the Lord your God and 
walk after other gods, etc. | forewarn you this day that you 
shall surely perish” (Deuteronomy 8:19); “For you would 
not hear unto the voice of the Lord your God” 
(Deuteronomy 8:20). And he supported it with “Hear, O 
Israel, etc.” (Deuteronomy 6:4). 


Behold and understand that the essence of the meaning is 
to listen to the voice of God in the secret of the prophecy I 
have always told you about. And we learn from his saying 
that, if idolatry will not be first removed from the heart 
listening to the voice of God, it will not be possible. That is 
the cause of perdition for those that perform it, such as all 
the gentiles, as all the bodies that are idolatets as long as 
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they are not drawn after the opinions of the intellectual 
Neshamot, And behold, there is a wonderful question here, 
and it is appropriate to answer it correctly. And the 
question is: How can it be possible to think that the seven 
nations recalled in the Torah were punished when Israel 
came to their land to destroy them? And here, until that 
day they were sunk in idolatry but did not perish because 
of it. And the Torah says: “Not for your righteousness, Or 
for the uprightness of your heart, you go in to possess their 
land; but for the wickedness of these nations the Lord your 
God does drive them out from before you, and that He 
may establish the word that the Lord swore unto your 
fathers, etc.” (Deuteronomy 9:5). If so, it will order that it is 
not from the side of the righteousness of Israel but from the 
side of the wickedness of those nations, and also for 
keeping the covenant of the fathers. Here are two great 
causes. And thus, it is hard, for if the Lord decreed upon 
them to perish and be destroyed, it was not because of 
their wickedness but because of the love of the fathers. And 
if it were since then because of their wickedness, it would 
not have been because of the love of the fathers. And if it 
was because of both causes from the days of the fathers, 
behold, none of them remained alive in the days of Israel. 
And he taught the matter of Og being alive ever since, and 
he is the refugee. And if it were not like this, he himself 
would have been canceled in his scarcity and others with 
him. For they were few if they were true. And the meaning 
about all that was said concerning them is that not each 
Neshama will live — except for the returning ones and for 
those answering for peace, which are not from the seven 
nations but only from a far away land. Only from the cities 
of those peoples, each Neshama will not live. If so, the 
people that were during the days of the fathers did not 
deserve the punishment, but rather the children of their 
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children’s children up to a few generations did. And th 
answer is this: Know that ever since the days of Abrah ‘ 
those nations were in the essence of wickedness — 
idolaters, with only the divine Midda governing each 
aed — meee according to how we sehiauact fiom 
e ot the J/orah, to prolong Hi i 
om For we itd sever on ate pokes 
; : they made Him angry with idolatry, and He was 
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raham the world would have been lacking in hi 
generation, as Sodom and Amorah — and their fri ds 
nae > And the Pharaoh and his people le 
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days of Yehoshua. And the saying of os. a 
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the divine Middot For the one that knows them will neither 
go astray nor ask to judge his judges, but only examine the 
Torah appropriately — and it will answer all his questions 
concerning these matters, for we dismantled for him this 
question. And therefore, it was said: “Know therefore that it 
is not for your righteousness” (Deuteronomy 9:6). And the 
proof is: “For you are a stiff-necked people. Remember, do 
not forget; how you did make the Lord your God wroth in 
the wilderness, etc.” (Deuteronomy 9:6-7). Therefore, 
Moshe wished to inform us that they obtained the land for 
their possession not because of their righteousness but 
because another thing. And that is a proof that there is a 
reward there, and not from the side of it being appropriate 
for the owner receiving it, but from the side of his 

fellowmen. And the right of punishment is as the ordinance 
of reward. This is a great secret revealed by the Torah, and 
with the admission of him who fought there is no need of 
witnesses. Therefore, Moshe recalls to them the anger ‘that 
they. caused, the pauses that brought wroth, and how the 
Lord asked to destroy them — were it not for his prayers 
and requests by the way of the secrets of the Middot. And 
he recalls for them in general the matter of the calf and the 
matter of the giving of the Torah, memorizing, walking, 
and telling according to the Hagadah [tales for Passover 
night] all that happened to him and to them with the Lord. 
And [he told them] what was imposed on him without His 
mercies. And therefore, he includes and says at the end 
after his story: “And now, Israel, what does the Lord your 
God require of you, but to fear the Lord your God, etc.” 
(Deuteronomy 10:12). And he informs them about the 
desire of the Lord toward the fathers and the choice among 
all the nations. For this will compel us always to do His will 
and circumcise the foreskin of our hearts: “For the Lord 
your God, He is God of gods, and Lord of lords” 
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(Deuteronomy 10:17). And He includes all the powers and 
all is under His possession. And he tied with the love of the 
stranger a hind for the love of the intellect, the saying: 
“You shall fear the Lord your God; Him shall you serve; 
and to Him shall you cleave, and by His name shall you 
swear” (Deuteronomy 10:20). And he said: “He is your 
glory; and He is your God, etc.” (Deuteronomy 10:21). 
This is what he warns about: “Therefore, you shall love the 
Lord your God, and keep His charge, etc.” (Deuteronomy 
11:1). All the yes’, the no’s, and the maybe’s [should be 
one], so that we will keep His precepts. Here is what was 
said: “Therefore, you shall keep all the commandments 
that I command you this day, that you may be strong” 
(Deuteronomy 11:8), “And that you may prolong your 
days, etc.” (Deuteronomy 11:9). And he said, praising the 
land: “A land that the Lord your God cares for; the eyes of 
the Lord your God are always upon it, from the beginning 
of the year even unto the end of the year” (Deuteronomy 
11:12). Tishri is written as ‘beginning’, and this is a great 
secret of the providence in the land from the day it and the 
fathers were chosen and until the exile. And the word 
‘always’ (7’"AN = 454) is a hint at [=] ‘Midda of Yud 
(7. NTN), ‘always’ ‘the eyes’ (17) of the Lord, the 
righteousness of the Lord. And all is Yud (1) = 20), 
whose secret is ‘twenty’ (O”’Wy = 620). And [=] ‘a 
crown’ (1”N3) was brought as a hint, as it is the number of 
the ten commandments with their letters. 


“And it shall come to pass, if you hear, etc.” 
(Deuteronomy 11:13) — He recalled the matter of love and 
fear from the lack of rain. As it was said: “It is not as the 
land of Egypt, etc., and did water it with your foot” 
(Deuteronomy 11:10). And your life depends on loving the 
Lord, the owner of rain. And if you make Him angry 
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because of the quantity of your food, He will lessen _ ss 
let you starve with scarcity of water. This isa ‘page “ 
made small bythe Torah, and it is the life of the - ee 
which is called ‘water’. He will lessen your water, Me : 
the cause for the life of the body as the food. . et é; 
to yourselves from idolatry, lest your heart be a 
etc. And the anger, etc. And He shut up the heaven, - “ 
there shall be no rain, and the ground shall not “ id Ps 
fruit; and you perish quickly, etc.” (Deuteronomy : . - 
“Therefore, you shall lay up (...) and you shall oe ms 
(...) and you shall teach them (...) and you shal “pe 
them” (Deuteronomy 11:18-20). All these are precep ot 
phylacteries, teaching, and doorposts. And the se 7 
“That your days may be multiplied forever mies : “oe 
the heavens above the earth” (Deuteronomy ae — 

if you shall diligently keep, etc.” (Deuteronomy = on 
order to love, walk, and cleave to Him. This is the ess' i 
of all meanings. And finally, “There shall be no ya = 
to stand against you” (Deuteronomy 11:25). pete 
meaning is because “The fear of you and the drea a : 
upon all the land that you shall tread upon, as ° if 
spoken unto you” (ibid.). This is a proof for the trut fo) _ 
Divine Providence upon the land, each place that is worthy 
of it in the land, and what resembles it forever. 
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Portion Re’eh Anochi (Deuteronomy 
11:26-16:17) 


“Behold, I set before you this day a blessing and a curse 
The blessing, if you shall hear unto the commandments of 
the Lord your God, which I command you. this day” 
(Deuteronomy 11:26). Behold, Anochi (193% I) is as the 
first word of the ten utterings, and it is what I have hinted 
to you with the saying: “I stood between the Lord and 
you (Deuteronomy 5:5); and also, with the saying: “And 
this shall be the token unto you, that I have sent ou” 
(Exodus 3:12). And this word was taken out as pote 
and it revealed with it a wonderful and concealed ca b 
saying concerning its interpretation [this refers the ane 
- a word Anochi}: ‘I gave and wrote My Nefesh’ ( XOX 
nan? nIn2 v9) = 1751). And their word endings 
are Alef’Yud Tav’Tav (nn o% = 811), [=] Aletta 
Yud”Tav (1 n"®). And the inside of ‘their words i 
‘Netesh ThB’Y HB’Y ("27 9"n w"o) = 859). And the 
middle [letters] are in Gematria [=] ThThN’T ‘(o*rnn), 
and their secret is [=] ‘ordinance of the Nefes/? ( v"own 
w%9)), [=] ‘minister of Satan’ ("Ow WW), [=] ‘the hol 
language is judgment’ (j’"T w"TpN 7/NW9). And the om 
of judgment is the holy language; and the secret of 

judgment is prophecy, [=] ‘root of tail’ (11 ww) [=] 
head of the Messiah’ (n”wn WN), [=] ‘minister of 
Satari ("Ow 7%). And a hint at this inversion that is 
hinted at in the word ‘P (?”93X) is: ‘By writing [the 7Zorah 
one bears witness that] its sayings are true’ ( Wyn) 
worn n”n-y) 7”2°ND = 945). And behold, the tule of 
the first number summed together is ThSAN’B (2”10n = 
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752), and its secret is [=] ‘I am Alef Dalet Nun Yud {the 
Lord? (1? 2 NT 4% DIN). Yud is the Midda of 
mercy that itcludes [=] ‘the Priestly Blessing’ ( n”372 
p”InDn), which is the blessing of the eye. And it is the 
blessing of their end, saying to all: | am in it, My glory is in 
the holy language. My Nefesh is written in the holy 
language that is written in the Torah, and like this the rest 
will be understood. And he who examines it will recognize 
Who is speaking in his heart, and which Holy Spirit dwells 
within him. And in all the languages, it informs him what 
his quality is and what is the power within him. And the 
secret of the rule that is included includes the Torah (ann 
= 611) with the ‘Precepts’ (N’"¥N = 141), which were 
given ‘in two’ (O”NWl = 752) according to Him Who 
makes wars to [=] ‘cease’ (N’”1wMN), which includes [=] 
‘Vav names’ (NNW "1) — which are Hey”Alef (xn =6). 
Blessed be He and blessed be His name, He that gives the 
Torah and the blessing to His people; blessed be the honor 
of God from His place. And behold and wonder from the 
saying “Behold” (7181) and after that “I”. Indeed, when He 
recalled the rule, He said: “I set before you this day”. And 
he included in it a blessing and a curse. See what is the gift 
that is set before us from the mouth of the Lord and from 
the mouth of Moshe. And so, it is further written: “See, I 
have set before you. this day life and good, and death and 
evil” (Deuteronomy 30:15). This is as the matter of His 
saying: “I have set before you the blessing and the curse”. 
And He further changed and said: “I have set before you 
life and death” (Deuteronomy 30:19). And behold, He said 
about all, “I have set before you”, when He included them. 
But when He specified and separated between them, He 
called the thing ‘a precept’, and not ‘a gift’, as His saying in 
the blessing: “Which I command you this day” 
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(Deuteronomy 11:13). And so, He said about the curse 
itself: “Which I command you this day”. And thus, in 
general He hinted at the secret of the day one time in 
general. And in the blessing in particular, He hinted at the 
day — and also in the curse He hinted at the day. And 
thus, the word ‘day’ is recalled three times. If you 
understand the secret of the recalled day in the manna, 
and also the three holidays, you will understand this. And 
His saying, “The blessing, if you shall hear unto the 
commandments of the Lord your God” (Deuteronomy 


11:27), states about it that the blessing itself is the hearing 
itself. 


Indeed, His saying concerning the curse, “And the curse, 
if you shall not hear” (Deuteronomy 11:28), is a condition 
that is not as the first — “If you shall hear’. We are 
compelled to add further knowledge upon what we 
informed you concerning its matter in another place. It is 
that He connected everything to the removal from the 
known way, which He warned to always take. And by 
changing it, the curse will come, with them following other 
gods for which they have no knowledge who and what 
they are. And He ordered to always know the Lord, for you 
cannot be removed from Him if you have the knowledge of 
truth. And He hinted: “That you shall set the blessing upon 
mount Gerizim” (Deuteronomy 11:29) — Gimel (3) secrets. 
It is written Yud (10) holy names, ‘a hint at the Yud”Gimel 
cycles’ ("tN 4” tN = 520); [=] ‘Yud”Bet is the 

substance of destruction’ (7”29n 1”nn 1”). [Mount] Ebal 
is the structure ‘from adding’ (1”1nn = 260) those with 
substance. This is ‘one thousand cycles’ ("nn OR = 
372), an inverted cycle. ‘Gerizim and Ebal (o"Py) DT) 
= 378) are Yud”Dalet (14) names with Yud”Dalet, ‘mount 
and mount’ (1) "nN = 416), [=] ‘pondering’ (1’1N7N) 
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Yud’Vav (16) names; ‘his hands’ Qn = 30) will Soi 
for him, his hand will be enough for him, tea xd 
Yehuda’ (N”"T17). And their interpretation a Sony 
not beyond the Jordan?” (Deuteronomy ar 3 zy se 
‘beyond the Jordan’ (rn 4 ay = 541); [= hee 
Abraham the Hebrew’ ayn oO 7738)) pia: ae 
Gematria. “Behind the way of the going = a a 
(ibid.) — is the acronym for ‘land’ (N”ATR is ‘s ue 
secret depends on ‘the cycle of the ae an ; : oie 
(nvm w’navn Wann. = a a on ne 
Cannanites” (ibid.) — BATATZ2’H (i ie : , — 
i i the Chaf”Bet (22) letters. ‘Upon ifty 
a 4061, ‘the great Lord’ (772 b'yn = a 
the place of ‘the test, of the bgt 2 7 APY 
nopr nota = 498), [= . pe ees 
Yao TI) — the [=] ‘doorpost ( ne 
Eid Gilgal, besides the terebinths of oe Oe tee 
that dwell in the Arabah, Ore eT in the Arabah in the 
wheel that is full of no's, ae 
lack; they will lack from a shortage, su adage, oe 
nature of the structure, the nature of nothing : , . 
i heel, the nature looks; it looks at time 
che terebinite of Salt ae i eae es: 
i spirit in the heart 0} 5 
a he heck, a necaa that is happy — Log 
middle is the blood of the snail, a source of ei eo 
From these, a few hints will be understoo = 
pack by those that rhyme, the jae é eager “i 
i ets of mou 
a the eae, For thal likeness is divided as ] 
= Uastion of nuts, and they a se he anes ' e 
hazelnuts. And both ‘have anger’ (0/7197 "7Y3A = ‘ 
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Thus, you will know that after completing the matter of 
both recalled mounts He returned to explain their secrets. 
And he said: “And you shall observe to do all the statutes 
and the’ ordinances that I set before you this day” 
(Deuteronomy 11:32). And He interpreted and said: 
“These are the statutes and the ordinances” (Deuteronomy 
12:1). ‘The statutes are the nature of the heart’ ( D/pnn 
an yan Dn = 208), ‘and the ordinances’ 
(DOWN = 490). include [=] ‘the Nefesh and the 
blood’ (071 W”%9IN). And therefore, He said: “Which 
you shall observe to do in the land that the Lord, the ‘God 
of your fathers, has given you to posses it, all the days that 
you live upon the earth” (ibid.). He included it by saying: 
“You shall observe”. And he specified the word “you”. And 
he included it when He returned to say: “That you live”, 
And they are the nature of the heart with the blood and the 
Nefesh, which are including. And they are specified as 
particular and general. Moreover, all are alive on earth, 
and the obligation upon them is that which He ordered the 
multitude of Israel: “You shall surely destroy all the places 

wherein the nations that you are to dispossess served their 
gods, upon the high mountains, and upon the hills, and 
under every leafy tree. And you shall break down their 
altars, etc.” (Deuteronomy 12:2). And He continued 
recalling all kinds of destruction and defeat due to all kinds 
of idolatry from each side and corner, until no remainder 
from its remembrance will be left in the world, by saying: 
“And you shall destroy their name out of that place” 
(Deuteronomy 12:3). And he said: “You shall not do so 
unto the Lord your God. But unto the place that the Lord 
your God shall choose out of all your tribes to put His 
name there; even unto His habitation you shall seek, and 
‘there you shall come’ (n"nwW Nn’RD = 754)” 
(Deuteronomy 12:4) — [=] the love of His name, his 


; 
I 
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rejoice, fifty-five, the leap of years, seen: ae ea 
seeking peace. And there you shall come — see! 7 oo 
there, to priest and lackey. Seek, and you will fin | 
name of the fathers. And there, you will come, the a 
holiness; seek to dwell in it, the Holy Lord dwe ae in 
Greek, it is speed, which is constantly persistent; his time 
increases progressively. 


is is what should be done in the ways of the 
[caome of prophecy, until the heart will not be ~ 
from achievement or neglectful from seeking the a fe) 
the Lord forever. “And there, you shall bring from His a: 
your _ burnt-offerings, and your sacrifices, e : 
(Deuteronomy 12:6) — all that you slaughter ee : 
powers that are superior and inferior, revealed an : 
concealed, external and internal, all will be for the honor fo} 
the Lord, blessed be He, and for always recalling ne 
from His love. And you should rejoice in your foo “see 
His rejoicing. And then, you | re Ne ed 
i ine, see, and understan 
ee tom us from each possible side each ea of 
idolatry, until its name and its remembrance is bayer — 
the hearts and from the world, both from within an fe 
without. And no pondering should remain in the thoug : ‘ 
the heart concerning it, for it has no truth in it. = 
Torah has already informed us that it is a a ay ‘ 
it is all spells, imaginations, and lies that tie the - : _ 
the gullible. And it told us how it sets up this wor i “i 
that its meaning is that all the days of our life we sho é 
attempt to know the Lord, love, cleave to ~ — 
worship Him with a complete heart, by giving eac 4 /- 
His statute and each body His ordinance s bs 
appropriate to it according to its portion, as t eae 
ordered by His righteousness. “And you shall rejoice 
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the Lord your God, you and your sons, and your 
daughters, and your men-servants, and your maid- 
servants, and the Levite that is within your gates, etc.” 
(Deuteronomy 12:12). And concerning this, he made a 
place that is special for His name, and said: “Take heed to 
yourself that you offer your burnt-offerings in every place 
that you see; but in the place that the Lord shall choose 
(...) there you shall offer your burnt-offerings, etc.” 
(Deuteronomy 12:13). Behold how He wished to obliterate 
from the hearts the first opinions about the offerings. And 
He warned about the prohibition of eating: “You shall not 
eat the blood; you shall pour it out upon the earth as 
water” (Deuteronomy 12:16). ‘You shall pour it’ (I99wn 
= 856) — for all [=] ‘witchcraft’ (N29W9) is born from it. 
And it was compared to water, for there the reflection of 
man is seen. Moreover, imagination is derived from blood, 
as superior is derived from above. And its matter resembles 
the matter of the generations and the matter of 
appearance, and you can see the appearance of prophecy 
only with imagination. And when the heart thinks of a thing 
by an imagined power, it will draw and compare it to a 
physical one. Therefore, the blood of the spiritual heart will 
move and run away from the Midda of fear, which is 
carved in water as living silver is in winds because of the 
consonance among the fingers by it being inside the palm. 
Therefore, he recalled the gazelle and the hart, which order 
the power in the course of the idea. For ‘gazelle’ is derived 
from ‘identity’ in the secret of the name of the land: 
“Which is the beauty of all lands” (Ezekiel 20:6). And so, 
‘hart’ is derived from ‘hinds’, ‘power’, and also from ‘to be 
willing’, whose matter is wanting. And it was hinted about 
the matter: “I adjure you, O daughters of Jerusalem, by the 
gazelles, and by the hinds of the field with internal and 
external desire and will, that you neither awaken nor stir. up 
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— that you awaken and stir up — my love, pity 
pleases” (Song of Solomon 2:7) — it is the will, a bY 
pleases. And the word 4“f in this place is as the i 
you lend money to any of My people (Exodus - 2 ), 
which is an obligation to lend. Thus, here it is an os 
to awaken and appease until it pleases. “You shall Lae i 
out upon the earth as water” — enchant it with the wi lo a 
demon, enchant it as the prosecutor of a agree at 
liar’ (PWI = 670). And He said: “Only (...) the ein 
— the cold blood is from the demon — 
destruction. “You shall not eat it” — by it, you will be e 
burnt, you will not ascend, the intellect will not con a 
to you. “You shall pour it out upon the earth” — as 
Nefashot, which are as water and azure. They are 
deaths — the name of imaginations, the aioe 
name — poured out from the ink — being and 7: en 
And He said: “Take heed to yourself that you ; . 
forsake the Levite as long as you live upon your lan 
(Deuteronomy12:19). It is what serves the Lord, the ie 
accompanying with the true superior power inet = “4 
forever. And He ordered the way for the food of = i 
your Nefesh desires to eat flesh; you may eat flesh, a ri ie 
the desire of your Nefesh” (Deuteronomy 12:20). ie te 
revealed the secret of Creation by saying: hog ly Na 
steadfast in not eating the blood; for the blood is t . oe 
and you shall not eat the life with the flesh. You sha! we 
eat it; you shall pour it out upon the earth as Laer fe) : 
shall not eat it; that it may go well with you, and with ae 
children after you, when you shall do that which is right in 
the eyes of the Lord” (Deuteronomy 12:23). ie 
understand from this unanimous wonder, and i 
a “ Torah was given to us to inform us sig jer 
truth of our essence from the beginning up to the end. An 


rae 


: 
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from the knowledge of the essence of man, the proof will 
be taken for knowing the essence of each one of the 
persons in all the species, until the knowledge of the 
species will be according to their essence, recognizable by 
the complete intellectual person that achieves them. And 
the essence in the truth of the matters that we require to 
know was told us by the Torah in an explicit interpretation 
as the matter of the essence of bloods. And some of them 
are hints that are close to their understanding, such as the 
essence of the Nefesh. And some of them are very deep, 
such as the achievement of the existence of the Lord and 
the existence of the matters that are delegated from Him, 
from the separated intellect up to the active intellect, 


And because He wished to inform us about the essence of 
blood, He first informed us about the secret of the sacrifice 
in Leviticus. And He informed us about the secret of the 
altar and its essence, the secret of the offering and its truth, 
the secret of the one giving the offering and his root, and 
the secret of that which is offered and its essence. And 
these four matters are bonded, and they are the altar — 
which is the place where the bloodshed will always be 
made for the sacrifice, for it is a constant place that is 
prepared for this — and the blood that is spilled upon the 
external altar that is prepared for the offering — and it was 
put at the opening of the tent of meeting and called 
‘ascending blood’. And it is a combined ‘tent of meeting’ 
(TIN 5M RN = 156), and its name is ‘the altar of brass’. 
And its secret will be understood from the name of the 
serpent that is called ‘the serpent of brass’. And the secret 
of a drawn dwelling will also be understood from Shekinah 
and from bite, for the serpent bites. And the secret of ‘the 
altar of brass’ (n”wnIn n”atn = 820) is [=] ‘the thought 
of the cantor’ (]"tnn n”awnn). And in it, [=] ‘the times of 


| 
| 
| 
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> (M/ywWN NT) are [=] ‘as an intellect, as an 
a ‘eal "1"19), [=] ‘as a bow, as a root’ 
(ww n”wp2), [=] ‘an intellect from an cir 
(aya N”awNN), [=] ‘an answer from an pe ina 
(n”aywn 1272). Therefore, the essence of the altar ° 
brass is the serpent, and it is the place in which is pees 
how [=] ‘the Satan will die’ ("own nin). For it : : 
essence of the meaning. And that which spilled his b i‘ 
there [=] ‘killed his Safan’ (1"10W nN). And if zs 
‘Satan killed him’ (’rvnn 7"OW). Thsretores the bloo 
spilled upon [=] ‘the altar of brass’ (N kA natn) isa 
blood [=] ‘of the satanic death’ (N19 ?”20W). 


Indeed, the altar of gold — which is the internal altar 
not made for bloodshed but for incense. And therefore, i 
place is before the ark of the testimony. And see His «| 
concerning it at the end of portion Veata ee bee 
you shall put it before the veil that is by the ar! ot i 
testimony, before the ark-cover that is over the - ap 
where I will meet with you” (Exodus 30:6). An 
ordered to burn there a known incense of sweet spices. 
And He warned and said: “You shall offer — 
incense thereon, nor burnt-offering, nor shasta 
you shall pour no drink-offering thereon laa * 
Indeed, He ordered to make atonement upon it by ar 
“And Aaron shall make atonement upon the horns fe) 
once in the year; with the blood of the ae 
atonement once in the year shall he make ene eet it 
throughout your generations; it is most holy unto the : a. 
(Exodus 30:10). See the secret of the incense i ne 
power, how He revealed it unto us — blessed = “ am 
glorified be His name — by saying: Whosoever s : na 
like unto that, to smell thereof, he shall be cut off om . 
people” (Exodus 30:38). And so, He said concerning 
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matter of the holy anointing oil: “Whosoever compound 
oe like it, or whosoever puts any of it upon a sheen te 
oe . ie i suit his jean (Exodus 30:33). And om, 
came from the matter of the power of 
incense from the atonement in the matter o ie 
\waciee And in order to reveal this, He es tie 
ee of portion Ai Tisa Et Rosh concerning the matter 
of giving ransom to make atonement for the count b 
oe them. And here, the incense makes donee 
saver each body’ (411 = 89) from the judgment of 
Haneth (n’9, ritual death = 620) — ie. ‘a convictin 
body’ (y”wIN 4914 = 709), which is in Gematria ‘in : 
oa cense 


Know that it is made out of four sweet spices, and their 
sign is table’ ("NW = 388) — or you can say [=] ‘for the 
x m2). And they are storax, onyx, galbanum 
ankincense. And in their combination, i a 

, there 
la concerning the knowledge of their essence rae 
= e wonders of the Lord are in the matter of the oil with 
ee And the anointing oil and the incense of the 

ices are with the rest of the matters in! 

TS ; 
tabernacle, ig all of its instruments are in the oe ta 
incense and in the altar of the burn i 

i in t offering. Ai 
concerning its instruments, they are all shepes boo 
oc a is perceived by the eyes. For the internal 

ts, which are in the world, the year, and 

ji : J the Nefesh 
sis be drawn by them. Moreover, the matter of the blood 
which is a very close matter to the Nefesh — was 
ie a to be it for itself, as it was said: “For the blood is 
i agrs ss oe ciernomet 12:23) — as I have mentioned 

- And a thinker should not think that man h 

as 

mo except blood. He further revealed and ordered . 
at He did not call the Nefesh ‘blood’, for He hung its 


; 
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atonement in blood, by saying: “For it is the blood that (...) 
by reason of the Nefesh” (Leviticus 17:11). And why was it 
put there? In arder to make atonement, as it was said: 
“That make atonement by reason of the Nefesh’ (ibid.). 
And from the matter of the flow, the discharge, the layer of 
seed, the blood of menstruations, the blood of birth, and 
the pure blood, will be understood the secret of the two 
satyrs that are called ‘demons’. “And satyrs shall dance 
there” (Isaiah 13:21), “And they shall no more sacrifice 
their sacrifices unto the satyrs, etc.” (Leviticus 17:7). And it 
is all the matter of Azaze/ (TNT, an infernal angel) and the 
blood of the bull. And He revealed at the end of the matter 
and said: “For the Nefesh of the flesh is in the blood; and I 
have given it to you upon the altar to make atonement for 
your Nefashot, for it is the blood that makes atonement by 
reason of the Nefesh” (Leviticus 17:11). And it was said: 
“Therefore, I said unto the children of Israel: No Nefesh of 
you shall eat blood, neither shall any stranger that sojourns 
among you eat blood” (Leviticus 17:12). And He 
strengthened this matter in the hunting of any beast or 
fowl, and said about them: “He shall pour out the blood 
thereof, and cover it with dust” (Leviticus 17:13). And He 
gave the meaning and answered man from the side of the 
Nefesh of the flesh, and said: “For as to the Nefesh of all 
flesh, the blood thereof is all one with the Nefesh thereof; 
therefore, I said unto the children of Israel: You shall eat 
the blood of no manner of flesh; for the Nefesh of all flesh 
is the blood thereof; whosoever eats it shall be cut off” 
(Leviticus 17:14). : 
See the wonders of the Torah and how it revealed our 
essence from the side of the substance that is close to the 
animals and from the side of the close substance, which is 


a power among the powers of the demons. And you need 


| 
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to make with them known atonements, so that no harm 
will reach through them the Nefesh that grows wise from 
the side of them preventing from it the power of its 
achievement of the Lord, His Middot and actions by His 
names. For, by them, all was created, written, and sealed. 
Therefore, He allowed flesh and forbid the blood, saying: 
“And you shall offer your burnt-offerings, the flesh, and the 
blood upon the altar of the Lord your God (...) and you 
shall eat the flesh” (Deuteronomy 12:27). Hence,. He 
separated between the flesh and the blood, and informed 
us with His words about the power and the essence of the 
flesh, and the power and the essence of blood. And [He 
informed us] that this is worthy of being eaten, and that is 
worthy of being poured out against the altar. And see His 
saying after this: “Observe and hear all these words that I 
command you, that it may go well with you and with your 
children after you forever, when you do that which is good 
and right in the eyes of the Lord your God” (Deuteronomy 
12:28). “Observe and hear” — FResh Shita (NOW WwW), 
which is the Shin in the sign of ‘Bet-Yud”Hey is His name’ 
(nw 7” = 363), as I have recalled in the beginning of 
the book Vele Ha-Shemot (There are the Names). And 
there is no good after this good that the Lord wished to 
give us by informing us about the secrets of the Torah and 
the meanings of the Precepts out of their Pshat (simple 
interpretation). And He brought close to this matter His 
saying: “Take heed to yourself that you be not ensnared to 
follow the vanities of the gentiles, after that they are 
destroyed” (Deuteronomy 12:30). For He has already 
ordered to destroy them and said: “And that you do not 
inquire after their gods, saying: How were these nations 
used to serve their gods? Even so will I do likewise. You 
shall not do so unto the Lord your God; for every 
abomination to the Lord, which He hates, they have done 
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unto their gods; for even their sons and their daughters 
they burn in the fire to their gods” (Deuteronomy 12:30- 
31). \ 


And if you know the secret of the sacrifice and the matter 
of the daughter of Yiftach, you will be astonished from the 
revelations of this secret that is recalled in the idolatry. 
Moreover, you will understand from this the revelation of 
the wakefulness of the idolaters and their saying that tell us 
how worthy they are, so that their gods can take pride of 
them. For they burn even their sons for them, and bring 
proof to us from the matter of Abraham and Yitzchak. And 
if they had understood the saying of the sacrifice and what 
was revealed in it from the secret of the names that came 
to this matter, they would not have brought it as a proof. 
Moreover, that deed was proving alone — not killing a 
Nefesh of man but exchanging a Nefesh of man with a 
Nefesh of a hart, which is from the species of lamb. All the 
more so, according to the knowledge ofa few sages of the 
Torah, it was believed that the entire sacrifice was in the 
appearance of prophecy. And the deed was brought te 
metaphor, in order to take from it evidence for x e 
generations for the fear of God. As it was said there: For 
now I know that you are a God-fearing man, seeing you 
have not withheld your son, your only son, from Me 

(Genesis 22:12). And all the more so is with Abraham our 
father being the first father of our nation, and Yitzchak 
being the second father. And it was required to complete 
the fatherhood by a third father, until the third gave birth to 

Yud”Bet tribes and. one daughter against Yud" Gimel 

divine Middot that are compelled in man, in the existence 

of his organs from the three fathers. For they are hers 
speaking, which is called Abraham, and the living, whic : 
called Yitzchak, reaches the gates of death, and is saved. 
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And another living comes to him and becomes a leaf, And 
the growing that is called Jacob procreates the births. And 
the first. father is Grace, for there is no grace after it 
according to the existence of the persons in the human 
species that have an intellect in power. For in this creation 
there is an eminent grace to combine the intellect with a 
human body that has flesh and blood. And the second 
father is Judgment, to live, die, and exchange a speaking 
living with an unspeaking living. This judgment is straight 

and it is a branch that stems from the grace that is the fast 
root of all. And the third father is Truth. And the sign of the 
three of them is ‘one’ (7"NX) — Truth, Grace, and 
Judgment (777 TON NNN). And the order changes, for the 
Middot revolve and merge together — this in that and that 
in this. And therefore, the growing was recalled in truth, for 
it was said: “Truth springs out of the earth ( paxn nor 

naxn)”. And see the eminence in the combination of 
these Yud”Alef(11) letters according to this shape. 


n nm Rk 
X¥ TR 4 
no xX on 


Take from the ‘substance’ (1”2N = 248), and you will 
immediately find the word ‘you will find’ (R"xNn = 531) 
multiplied with them. And we have many as this one with 
us. Behold, this is the shape of growing in the reading that 
is read equally in length and in breadth. If so, the Midda of 
truth is found within the power of the growing [the 
vegetable]. And the interpretation is that by growing the 
quantity of study the truth will be revealed, and will not in 
any way without study. Therefore, study was recalled 
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explicitly concerning Jacob in his Midda and matter, and 
hunting was recalled concerning Esau his brother, for it is a 
physical growth in both species. As it was said, “And the 
boys grew; and Esau was a cunning hunter, a man of the 
field” (Genesis 25:27). Hence, there are two species — one 
person that knows to hunt is the first species of hunting 
animals, one that is a man of the field, and a second 
species of the trees and the weeds that are born in the field. 
“And Jacob was a quiet man, dwelling in tents” (ibid.) — 
being also of two species: A revealed quiet man and a 
concealed one dwelling in tents (a man without essence, a 
man of vanities, studying the Jorah that is filled with 
vanities by the simple words of the babies of the school for 
infants. Moreover, “Vanity of vanities, said Kohelet; vanity 
of vanities, all is vanity” (Ecclesiastes 1:2). Behold, man 
resembles vanity. The vanities of time prevent the vanities 
of the Torah, and the vanities of the Torah send away the 
vanities of time. And the war is hard between them. 
Moreover, some of the vanities and winds take life, and 
some of them lose it. The heart is also a vanity. And Abel 
was a keeper of sheep, a tiller of the ground, and so was 
Esau. Indeed, this one truly kept sheep with man: “I will 
increase them with men as a flock” (Ezekiel 36:37). And 
Esau sheds the blood of the cattle and even the blood of 
man. And Jacob took two good kids of the goat, a hint at 
those with a destiny, the two satyrs. And Jacob is a smooth 
man, while Esau is a hairy man, for it is written: “Behold, 
Esau my brother is a hairy man, and I am a smooth man” 
(Genesis 27:11). And thus, now he took my blessing, and 
so Israel: “For the portion of the lord is His people, etc.” 
(Deuteronomy 32:9), “The portion of Jacob is not like this, 
etc.” (Jeremiah 51:19). And he said: “The portion of the 
Lord” — [do] not [read] ‘portion’, but ‘planets and zodiacal 
signs’, which are the host of heaven. And the sun and the 
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ee are for all people that are under the heavens. And 
oo it = said: “But the Lord has taken you” 
euteronomy 4:20) — a hint at takin 

g the book of th 
Torah. And because of the sparseness of the soiled 
Sie with the creation of the two, the Lord said: “All this 
cay i ange that shall you observe to do: you 
neither a thereto, nor diminish fr Dit 

; om 

sig og vic 13:1). And because the powers, the Miielios 
ani the human Matters are very strong in each man 
eects to his increase in his creation — and they are 
— at beginning of their being — we need to invert 

m according to the study with i it i 
acre med y with the quantity of habit in 


The Lord said: “If there arise in the midst of you 
prophet, or a dreamer of dreams, and he gives ies si ‘ 
or a wonder” (Deuteronomy 13:2). Behold, the Lord 
already revealed to us the matter of the truth of th 
prophecy and the essence of the dream by telling us = 
He was kept [He was prevented in revealing Himself] fro: 
the one that takes pride in the prophecy and the drea a 
For it is already possible for man to be renewed b iz 
spiritual side from the general concealed matters sich 
sometimes have the power within them to tell the: future 
And their matter resembles the matter of prophecy, as th ' 
action of the magicians and sorcerers resemble the ports 
of the prophets. As it was said, “And the magicians did - 
with their secret arts” (Exodus 8:14). And the secret of th 
difference between them is as the difference between shen 
and the monkey according to what is revealed and as th 
difference between the intellect and imagination spcbitline 
to what is concealed. Even though there is neither ot 
nor estimation, nor imagination, or a relation toner 
them, there is a side between them that resembles 
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according to what arises at the beginning of the thought in 
the crowd. And it is not so, for the two matters do not 
come to the prophesized, since they are of two species 
from one source during the action. But the thing is as it was 
said by our sages of blessed memory in Masechet Brachot 
in the verse: “And the dreams speak falsely” (Zechariah 
10:2) — about the matter of existence. And the wonder 
that was mentioned there while answering the matter was 


_ not solicited by an angel but by a demon. 


And it is appropriate to inform you about what appeared 
in the Sanhedrin according to that which . will be 
understood from what is concealed in the matter. “And the 
‘sign or the wonder came to pass, whereof he spoke unto 
you, saying: Let us go after other gods, which you have not 
known, and let us serve them” (Deuteronomy 13:3). And 
he said the way of a great warning and a true advice of life, 
for the permission of man is completely given to his 
Nefesh. “You shall not hearken unto the words of that 
prophet, or unto that dreamer of dreams; for the Lord your 
God: puts you to proof, to know whether you do love the 
Lord your God with all your heart and with all your 
Nefesh” (Deuteronomy 13:4). And he supported these 
words by saying: “After the Lord your God shall you walk, 
and Him shall you fear, and His commandments shall you 
keep, and unto His voice shall you hearken, and Him shall 
you serve, and unto Him shall you cleave” (Deuteronomy 
13:5). See the bond of these writings, and how brave and 
strong they are. For this matter is the first, middle, and last 
remainder upon which each Nefesh depends. This matter 
has in it a grave danger — and there is no appropriate 
place in the entire Torah to reveal its matter and its secret, 
and moreover what is concealed there. And I have already 
informed you about their special and holy saying 
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concerning this matter. And it is this: 
idolatry denies the entire Torah, and he rheieten ee 
accepts the entire 7oraf. And all depends on the matter of 
their saying and also on this matter of ‘I’. And you will not 
have in one speech its saying. And moreover, concernin 
they saying ‘T’, you will not have that ‘we bead it from the 
mouth of bravery’. And know that there is no place in the 
entire Torah that was hard for the heart of each wise of 
heart as this place in which we are, because of the re 
matters that frighten the hearts at the beginning of : 
thought that came in it. One of them says: “And the sign or 
the wonder come to pass, whereof he spoke unto you 
etc.” (Deuteronomy 13:3), — for the true prophet will be 
jesied! by a sign and a wonder, It is as it was said about 
him: “And if you say in your heart: How shall we know the 
word that the Lord has not spoken? When a prophet 
speaks in the name of the Lord, if the thing neither follows 
nor comes to pass, that is the thing that the Lord has not 
spoken. The prophet has spoken it presumptuously; you 
shall not be afraid of him” (Deuteronomy 18:21) Thie is 
from the rule that, if the thing will be and comes na pass, it 
is the thing that was spoken by the Lord. And the 
corrected this by their saying that in the matter of sida 
alone it was said: “You shall neither consent unto him, nor 
hearken unto him; unto any man, you shall not hhearken 
neither a prophet nor a sage, and moreover not to their 
fellowmen’”. This is because the true prophet and the true 
sage will not incite, seduce, carry, or influence you with all 
ins ee the work of the Living God of Whom 
now, so that you wi t 
oe lhe tye e i follow after other gods that you 


If so, concerning whosoever will seduce you to this, you 
will immediately recognize that he is inciting and 


; 
: 
; 
i 
{ 
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influencing. For you will know with your eyes when you 
see with them in power the light ‘that abounds upon them, 
as the blind and the sightless that have darkened eyes and 
cannot see any light by them. And I will tell you that you 
are in the darkness and he is in the light. And you know 
yourself with a clear knowledge that it is opposite, and that 
he is in the darkness and you are in the light. And you can 
see him and he cannot see you, and he wants you to admit 
that the truth is with him constantly seducing you with this. 
This will happen to you during his seducements as long as 
you are not satisfied with truly knowing this thing, and you 
see that he does neither see nor know that he is sightless. 
For you immediately know that he is lying about all that he 
tells you he sees. And you will require two conditions in 
this, and they are that you recognize with your eyes that 
they truly see whatever they see, and that you recognize 
that his eyes cannot see what he takes pride of seeing by 
them. And this matter should not be doubted by you in any 
of the two sides — from your side and from his side. For, if 
you doubt one, you will be compelled to think sometimes 
that you are imagining, and it is possible that he is telling 
the truth. See how the denier needs the words of a prophet 
or the words of a dream to be strong in the truth of 
knowing the Lord, with strong signs and brave wonders, 
until there is no power in any of the signs or the wonders 
with their coming to pass — by which he can deny from 
before him the power of the first ones. This is the hard 
matter that suffers the matter of His saying: “And the sign 
or the wonder come to pass” (Deuteronomy 13:3) — even 
though it was said about this, heaven forbid, that the Lord 
will not set the sun in the skies for those defying His will. 
And the second matter is the saying: “For the Lord your 
God puts you to proof, to know whether you do love the 
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Lord your God with all your heart and with all ‘your 
Netesh” (Deuteronomy 13:4). 


This being so, why does He not set the sun in the skies for 
those defying His will? For the meaning is to prove those 
that love Him. If so, even if He would set it, the seer needs 
to have with him a sign or a wonder concerning the 
uniqueness that is stronger than the setting of the sun in the 
skies. And the signs should not be from the same species, 
for, if they were so, there is almost no greater sign than the 
setting of the sun in the skies among all the signs of the 
prophets. And it is the sign of the war of Moshe, as it was 
said: “And his hands were steady until the going down of 
the sun” (Exodus 17:12). And it is the sign of Yehoshua his 
disciple, as it was said: “Sun, stand still upon Gibon; and 
you, Moon, in the valley of Ayalon” (Joshua 10:12). And it 
was said: “And the sun stood still, and the moon stayed” 
(Joshua 10:13). And the claims of the Christians 
concerning the known ‘man’ (W”NN = 316), [=] ‘Jésus’ 
(1"w>), who performed wonders and was the cause for 
worshiping him as a god, and about those like him, it can 
be said: “Puts you to proof” (Deuteronomy 13:4). That 
happens to each complete sage, and moreover to the true 
prophets, for the realization of the Lord will be prevented 
with the essence of prevention. And no sign will be enough 
for denying the knowledge of this belief, and the believers 
of realization will have no intellectual sign in their hands in 
any way. But they take pride in what they received when 
he performed perceived signs. And he who knows the truth 
knows that no perceived sign can reject the intellectual 
sign. But there is no point in the words when the sign and 
the perceived wonder come to pass. Moreover, with His 
saying [he means] that, if the sign comes to pass, we will 
not hear Him, for it comes to deny the intellectual person. 
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Moreover, if it is said.that it intentionally comes to pass, it 
comes from Him. For the Lord puts us to proof, to know 
our hearts and. Nefesh with a complete knowledge and not 
only by thought — whether we love Him or not, i.e. if we 
have grown so wise in knowing Him that no vain 
temptation can seduce us to remove ourselves from Him, 
or not. . 


And I completely desire to reveal this secret to each 
intellectual person explicitly. And it is that there is no thing 
more than the creation of the evil inclination in man 
wherefore the wrong and misleading imagination is found 
in most times and in most men. And it is Safar; it is the 
angel of death, and it is the evil inclination. And [it is so] 
because this is the way of the evil inclination, and because 
he said to man to do this while tomorrow he tells him do 
that and so on, until he says to him to go and be an 
idolater, and he goes and worships false gods. And it is an 
instrument for the prophecy and the dream. Therefore, the 
Lord said to him not to hear his words concerning the 
matter of idolatry, which is against Me, but hear and heed 
all the rest. As it was said, “Be not rebellious against him” 
(Exodus 23:21). Do not defy him, “For My name is in him 
(ibid.). And therefore, He hinted, “If there arise in the midst 
of you” (Deuteronomy 13:2), and said: “And that prophet, 
or that dreamer of dreams, shall be put to death; for he has 
spoken ‘perversion against the Lord your God, Who 
brought you out of the land of Egypt, and redeemed you 
out of the house of bondage, to draw you aside out of the 
way that the Lord your God commanded you to walk in. 
So shall you put away the evil from the midst of you 

(Deuteronomy 13:6). And there is the saying: So shall you 
put away the evil from the midst of you”. You will 

understand what I have hinted to you, for it was said that 
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the evil inclination is in you and you have no greater 
incitation or influence than it. And the rest of the incitation 
besides it is its messengers and what was hinted in the 
matter of “If your brother, the son of your mother (...) 
entice you, etc.” (Deuteronomy 13:7). And the wicked 
people, who are the people of the deposed city, are: his 
messengers, for his name is Belial (9y92, wickedness) 
which is not from the children of ascent. But he fear 
element for the heart’ (279 1’? = 142), descending to 
the abyss at the bottom ‘of earth’ (y’79N9 = 401) toward 
the grave. And he does not arise again. This is the evil 
inclination, which is a physical power. And its name is a 
living Nefesh, as it was said: “Let the earth bring forth the 
living Nefesh’ (Genesis 1:24). And it was also said: “Let 
“a swarm with swarms of living Nefesh” (Genesis 


And all those that believe that the living Nefesh that is 
perceived stays after death are the blind that I have 
recalled. And those thinking that it will arise in the 
resurrection, and that its evil inclination will rise with it [are 
wrong, for] it will fall. For ‘the evil inclination’ (v9 1X7 = 
570) is [=] ‘wicked’ (y’w1). And the Writings say: 
“Therefore, the wicked shall not stand in the judgment, nor 
sinners in the congregation of the righteous” (Psalm 1:5). 
And the true sages of blessed memory said that ‘the 
resurrection is only for the righteous. After revealing their 
saying by a hint, [they said that] that the rain falls upon the 
righteous and wicked. For the rains are combined from 
shower and matter. Indeed, it is not prevented for the body 
of the dead to arise and live without the evil inclination 
and it is not more distant from being a complete body, a 
the body of Og and Goliat from the drop of blood that is 
called the layer of seed. The things that are difficult in our 


Matteach Ha-Tochachot- Key to Reproofs 83 


eyes are not so for the Lord, especially that upon which 
comes a sign and that is prevented from materializing — 
and so what resembles it. Even if the Torah points to the 
time of resurrection, it is indeed [with] the instrument of the 
evil inclination. Therefore, all that we said will immediately 
be revealed to him who knows its essence. And without 
knowing it, he will never understand the secret of the 
coming of the sign and the wonder, and he will never know 
the secret of “Puts you to proof’. And who takes it away 
will not be tempted if he is put to proof by it or by the 
Lord, Who sent it to prove him, as it came to pass in the 
matter of Ahab. As it was said: “Who shall entice Ahab (...) 
and there came forth the spirit, and stood before the Lord, 
and said: I will entice him” (1 Kings 22:20-21). And it was 
said to it: “You shall entice him, and shall prevail also; go 
forth, and do so” (1 Kings 22:22). And see the saying 
there: “I will go forth, and will be a lying spirit in the mouth 
of all his prophets” (ibid.). And it was given the permission 
to go forth and entice, and so it did. And know that the 
true prophets and the true dreamers will never order any 
man to go forth and worship God, but each prophet of the 
Lord and each dreamer of true dreams will always order 
the truth coming from the Lord — to truly worship the Lord 
and take heed from worshiping others than Him. And the 
imagination that was imagined by the idolaters came to 
them because the intellect is concealed from them, and 
they concealed the Lord from the crowd in order to gain 
the explanations that are explicated by them by purpose, 
drawing them after those that know the Lord, recognize, 
love Him, and do His will. Know that the difficulty is when 
the sage enters the gates of prophecy, for then a new spirit 
is renewed upon him. And then, the war of proving will be 
very strong in him, either in the intellectual spirit or the 
imaginary spirit. As long as these Cherubim mislead the 
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heat of the inverting sword, the prophet sees that heat and 
cannot achieve from both misleading things that are in his 
mind concerning the matter in the essence of his 
achievement. But by hearing the voice speaking from 
among the two Cherubim, he will emerge from the doubt 
and know that this is the voice that is decisive in the 
middle. Indeed, when he achieves the heat, he will 
immediately know that something besides him acts within 
him, and that he already combined with those prophesized 
things in any way. He who did not ascend to this step will 
examine the signs and try to know the Lord by wonder, 

And he who did not gain this, for he did not try enough to 

examine the wonder but received a few faiths, will ‘stand 

upon his Kabbalah. And therefore, if someone comes and 

entices him to remove himself from what he received from 

the secret of the uniqueness, he will not listen to him. And 
therefore, the Lord ordered to kill the enticer and the 
seducer, whether it is one or a public, as what came to Pass 
concerning the people of the seduced city. 


But see His saying: “Then shall you inquire, and make 
search, and ask diligently; and behold, if it be truth, and 
thing certain, that such abomination is wrought in the midst 
of you” (Deuteronomy 13:15). For after this, He ordered to 
judge those that do this in order to smite them by a sword 
and to burn the seduced city with all of its spoil. For people 
will not be killed by burden and destruction, but by justice. 
And He said about this: “And there shall cleave nothing of 
the devoted thing to your hand, that the Lord may turn 
from the fierceness of His anger, and show you mercy, and 
have compassion upon you, and multiply you, as He has 
Sworn unto your fathers. When you shall listen to the voice 
of the Lord your God, etc.” (Deuteronomy 13:18). And 
because He recalled those that are killed for idolatry, He 
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rive the excess of providence far from the 

one ieee said: “You are the children of the Lord 
your God: You shall not cut yourselves; nor make any 
baldness between your eyes for the dead mera 
14:1). And the reason is, “For you are a holy people oa 
and the Lord has chosen you to be His own treasure 
all peoples that are upon the face of the he ‘a 
(Deuteronomy 14:2). And when one of you ie then le 
will truly live if he followed the ways of the rest ee 
life. And therefore, the living does not need to “s _ a 
for the dead, for he is already alive on the day of : is 58 
and cleaves to the Lord. And if he feels sony for - 
separated from him, what the Torah said reser! : 
prodigies should be enough for him, as it was said = re 
concerning Jacob: “And he made a mourning for his ee 
seven days” (Genesis 50:10). And concerning eee) rs 
written: “They wept for Aaron thirty days, wes Li 
house of Israel” (Numbers 20:29). And behold, after . 
He ordered the separation of Israel from the i aplo w 
food, and he said as a rule: “You shall not ea = 
abominable thing” (Deuteronomy 14:3). And he 4 . 
the species that are pure for eating and Joon seis 
impure, as they came to pass in the third book. oe oe 
said at the end: “For you are a holy people unto : e a : 
your God, etc.” (Deuteronomy 14:21). And He or Pa 
tithe and gave the reason: “That you may learn . —— 
Lord your God always” (Deuteronomy 14:23). ne 
furthermore, [he said]: “That the Lord your God may bles 
you, etc.” (Deuteronomy 14:29). 


And He said, “At the end of every seven years, you a 
make a release” (Deuteronomy 15:1), ordered 7 mai mt 
and hinted at its end that the matter of keeping is oe be is 
of enslaving many nations under us, by saying: “And y 
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shall lend unto many nations, but you shall not borrow: 
and you shall rule over many nations, but they shall not 
rule over you” (Deuteronomy 15:6). And the hint at th 
tithe at the end of every three years is a hint at the thr : 
Sefirot from the ten Sefirot, And He drew with it at the oii 
“4 every seven years a hint at the remaining seven Sefirot 
nd He warned not to harden the heart or shut the hand 
from the needy brother, and even more so during the 
fallow year — and it is the secret of the Midda of 
generosity. Also, if the brother is sold to someone, he shall 
let him go free in the seventh year after six years hav 
passed. And he is ordered to furnish him when he de a 
aitd stenathien bins with thras Béadei — the Mads attic 
love of the brother, the Midda of mercy upon him, and 
Midda of generosity combined with the recalling of the 
graces of the Lord. This was by saying: “And you shall 
remember that you were a bondman (...) therefore, I 
Le you this thing today, etc.” (Deuteronomy 
5:15). And the matter of the awl is interpreted with 
ordinances, and the matter of the firstborn is its recalling — 
and also the matter of the three holidays, Pesach Shavuot 
and Succoth, And He ordered the Midda of generosity by 
saying: Every man shall give as he is able, according to 
the blessing of the Lord your God that He has giv a 
(Deuteronomy 16:17). ew 
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Portion Shoftim Ve-Shotrim 
(Deuteronomy 16:18-21:9) 


The Lord said to give to them judges and _ officers 
everywhere according to the tribes, and their purpose is: 
“And they shall judge the people with righteous judgment” 
(Deuteronomy 16:18). The revealed is known, and the 
concealed is about the body of the single man that should 
be put in each one of the gates, a judge of justice, and 
strong officer that governs upon each power that is 
appropriate for him. And this is until the order of the single 
man will be arranged in himself as the order of the entire 
people around him. Or, you can say, the general needs to 
be arranged according to its details in general, and the 
general individual according to his details in their 
generality. Hence, warnings were brought upon the pleas, 
and they are essential. For, if they are not kept, the plea 
will not be a righteous judgment, as for example wresting 
the judgment, respecting persons, or taking a gift — for the 
gift will distort and pervert. And it was said concerning this: 
“Justice, justice you shall follow” (Deuteronomy 16:20). 
And he gave the reason and said that its meaning is: “That 
you may live and inherit the land which the Lord your God 
gives you. etc.” (ibid.). And because the Asherah (foreign 
female god) and the pillar were idolatry, he said: “You 
shall not plant you an Asherah of any kind of tree besides 
the altar of the Lord your God, etc.” (Deuteronomy 16:21). 
And he said: “Neither shall you set you up a pillar, which 
the Lord your God hates” (Deuteronomy 16:22). And he 
supported it with what He hates, and what is an 
abomination to Him and has a blemish. And he said about 

it: “You shall not sacrifice unto the Lord your God an ox, 

or a sheep, wherein is a blemish, even any evil thing; for 
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that is an abomination 
unto the Lord your g 
(Deuteronomy 17:1). This is as the matter sf Pea 
te your governor; will he be pleased with you? Or 
Saree —— im al (Malachi 1:8). And the sect 
, when the heart has a fault, it is not i 
rat, whe 5 possible t 
<i it in any way so that it will be accepted sie 
acpi a : complete heart it is possible, as the 
avid, who said: “And my heart is OU 
ear , nded 
en a (Psalm 109:22). And his sacrifice is a sacrifice 
ee giving, as it was said: “Whoso offers the sacrifice 
4 am honors Me” (Psalm 50:23). As it was said 
cae oD sn be contrite heart, O God, You will not 
e” (Psalm 51:19), after saying, “The sactifi 
5 » after . ice of God 
are broken spirit (...) (ibid.). And his brokenness is ‘ 
— ice. vipa behold, that with ‘knowledge’ (N’yTn = 
fe a [=] ‘presiding judge’ (17 n”2 1X) from the side 
fe e power of knowledge within him is meant, and it is 
; his heart worries in him. And what does not break is 
om: aah = not = ea for an offering made by fire 
: e bre ing of the heart is its repair as the maki 
ee is the correction of its hard and a ee 
je the breaking of the inclination is the repair of the 
~ 2 hows ren Ee and its hardness is the root of the fault 
w that ‘the nature’ (p”20n = i i 
Sa ay (¥"20N = 86) is entirely [=] 


And after this, he strongly warned about idola is hi 
ne custom everywhere. And he idiot sai” the 
a superior bodies and compelled the idolaters to 

: ‘ ‘oned. And when it was interpreted with two Kosher 
wi esses, he said: “The hand of the witnesses shall be first 
upon him to put him to death, and afterwards the hand sf 
all the people” (Deuteronomy 17:7). And there are ee 
upon this as well: “So you shall put away the evil from the 
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midst of you” (ibid.). For that is either an idolater or one 
trying to be an idolater. For it is written: “For the 
imagination of man’s heart is evil from his youth” (Genesis 
8:21); “And that every imagination of the thoughts of his 
heart was only evil continually” (Genesis 6:5). And 
‘inclination’ (187?) was written with two Yuds — the good 
and evil inclination, such as in the Tree of Knowledge. 
Therefore, everything was hinted in the faulty, and the evil 
thing in the idolatry. ‘Put away’ (n’y2 = 672) the evil! 
With friendship, you should make to it, for its existence is 
an abundance that revolves the wilderness. And it cannot 
revolve the intellect without the means of the wilderness. 
Therefore, by it being evil without intellect, the good will 
return to be the intellect. And after the matter of idolatry, 
He opened a great matter, and it is the saying: “If there 
arise a matter too hard for you in judgment (...) then shall 
you arise, and get up, etc.” (Deuteronomy 17:8); “And you 
shall come unto the priests, the Levites, and unto the judge 
that shall be in those days” (Deuteronomy 17:9) — Yiftach 
in his generation as Shmuel in his generation, and always 
like this in each place in necessity. Each time has 
something unique to it. Moreover, the fearful is the tail of 
the lions and not the head of the foxes. This is even though 
the power of the lion is in its tail and it is upon its body, 
while the head of the fox is low and touches the ground. 
“And you shall do according to the tenor of the sentence 
(...) and you shall observe to do according to all that they 
shall teach you” (Deuteronomy 15:10). Here is half the 
book: “According to the law that they shall teach you, and 
according to the judgment that they shall tell you, you shall 
do; you shall not turn aside from the sentence that they 
shall declare unto you, neither to the right hand, nor to the 
left” (Deuteronomy 17:11). Even if they will tell you that 
the right is left and that the left is right, you will not tum 
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aside. Even though it is not possible that they say this, for 
they are righteous judges, true sages, and priests of God it 
is still possible for you to suspect that they judged youl 
oppositely. Indeed, after they judge you must accept their 
sentence, for there is a true Judge above them from Whom 
it will not be concealed whether they judged you with a 
true sentence according to their power or not. And 
therefore, He said: “And the man that , does 
Presumptuously, in not hearkening unto the priest (...) or 
unto the judge, even that man shall die; and you ‘hell 
exterminate the evil from Israel” (Deuteronomy 17:12) 

This is also in the Yichud (TIN, uniqueness, union) 


Know that the evil inclination and the wicke : 
root and a branch. And if there is no evil paieben inate 
is no wicked man. And behold, even if the evil inclination 
was appointed with true justice, and it is in opposition to 
one’s thought and desire, he will always say that the 
intellect does to him harm with the intellect being a judge 
of truth that judges a true sentence. And this will happen - 
the wicked man with the loyal judge. And had it not been 
so, the thing would have no end. Each one would have 
judged his wise judges, and the sentence would have 
lacked validity from the start, And this matter was 
supported by saying: “I will set a king over me, as all. the 
nations that are round about me” (Deuteronomy 17:14) 
And it was said: “You shall in any wise set him king der 
you, whom the Lord your God shall choose, etc.” 
(Deuteronomy 17:15). And he warned about ‘the 
foreigner’ (7”"91N = 285). And he is ‘the evil’ (yn = 
275), for ‘a foreigner’ ("9) WN = 591) is a ‘wicked 
man’ (¥’" Ww = 581). And he said, “Who is not your 
brother” (Deuteronomy 17:15), and warned about the 
multiplications and the luxuries. And he revealed their 
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reasons and ordered to write to him an internal book and 
an external book. And he said: “And it shall be with him, 
and he shall read therein all the days of his life” 
(Deuteronomy 17:19). And the meaning is: “That he may 
learn to fear the Lord, etc.” (ibid.). And the reason is: “That 
his heart be not lifted up above his brothers, and that he 
turn not aside from the commandment, either to the right 
hand, or to the left” (Deuteronomy 17:20). And the 
essence is: “That he may prolong his days in his kingdom, 
he and his children, in the midst of Israel” (Deuteronomy 
17:20). You will understand this matter from Saul, David, 
and Solomon. And therefore, it was said in the due of the 
priests and the Levites to prepare their food. 


After completing this matter, He further warned about all 
kinds of idolatry and about all the ways of those 
performing it, by saying: “You shall not learn to do after 
the abominations of those nations” (Deuteronomy 17:9). 
And He gave us in detail their actions and said that what is 
found among them should not be found among us, by 
saying: “There shall not be found among you any one that 
makes his son or his daughter to pass through the fire, one 
that uses divination, a soothsayer, or an enchanter, or a 
sorcerer, or a charmer, or one that consults a ghost, or a 
familiar spirit, or a necromancer. For whosoever does these 
things is an abomination unto the Lord, and because of 
these abominations the Lord your God is driving them out 
from before you. You shall be whole-hearted with the Lord 
your God” (Deuteronomy 17:10-13). You shall be whole- 
hearted with Him: “For these nations, that you are to 
dispossess, hearken unto soothsayers, and unto diviners; 
but as for you, the Lord your God has not suffered you to 
do so. A prophet will the Lord your God raise up unto you, 
from the midst of you, of your brothers, like unto me; unto 
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=o you Shall hear” (Deuteronomy 17:14-15). He tied 
; ese writings with a brave and strong bond, teaching each 
- and. gullible that were smote with the blindness with 
oe _ _ the nations of the land. And by them 
rd informed us about the essence of id 
latry, th 
essence of the prophecy, and what i candle 
; at is between them fr 
- rine of distance. This is because the soothsayer and 
i iviner are idolaters with no doubt, for they drop all 
a a “a cape under the soothsaying. And hence 
re tilled with sins. And so, the Aivines 
marks 
rg or upon other matters by what he does the ear 
ee that is known, such as touching the sand or the 
me ee upon the earth and crying out, or 
| @ appearance of iron, and m ; 
insanities that the fool that believes H incidental in 
; dentally hi 
words from his mouth and ig: ii 
firms the i 
knowledge. And in our m ie a: Delis 
: any sins, a few sages in our ti 
cep after their vanities, and thought that their nal 
ue concerning the powers of enchanti 
recalled to them. And the ski eel ca 
, skilled of blessed mem 
oe with knowledge that he taught them not to use al 
fe) 7 ese matters with the laws of idolatry and statutes of the 
nations. And from them, you will understand them. 


Indeed, His saying, “A prophet rai 
etc.” (Deuteronomy 17:15), will Sete gett ke 
ee prophet. For, if his words agree with the words of 
yi he is like him in one knowledge of the Jorah in all 
ne says, if he turns aside neither to the right hand: nor 
: e left in all his words. And SO, it is written: “I will raise 

em up a prophet from among their brothers, like unto 
you; and I will put My words in his mouth and he shall 
speak unto them all that I shall command him And it shall 
come to pass that, whosoever will not hear unto My on 
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that he shall speak in My name, I will require it of him. But 
the prophet that shall speak a word presumptuously in My 
name, which I have not commanded him to speak, or that 
shall speak in the name of other gods, that same prophet 
shall die. And if you say in your heart: How shall we know 
the word that the Lord has not spoken? When a prophet 
speaks in the name of the Lord, if the thing neither follows 
nor comes to pass, that is the thing that the Lord has not 
spoken; the prophet has spoken it presumptuously, you 
shall not be afraid of him” (Deuteronomy 17:18-22). I have 
a great need to talk at length about this matter more than 
the other matters in this book. And this is because it is the 
matter of prophecy. And I will give an introduction and say 
this: In the same way that you can examine a sage only 
with a prophetic sage that is skilled in his wisdom and 
greater than him, so it is not possible to examine the false 
prophet, but only by another prophet that is greater than 
him in prophecy. And therefore, the consent among the 
kabbalists is that the false prophet should be judged in the 
great court, which is the court of the seventy-one elders 
that are called the Supreme Sanhedrin having prophets 
among them. And the Christians were wrong by claiming 
‘that Jesus’ (YY = 616), whom they called a prophet, 
was killed unlawfully, for he was greater than his judges 
and justices. After, it was said about him: “Behold, My 
servant shall prosper, he shall be exalted and lifted up, and 
shall be very high” (Isaiah 52:13). And so, the sages judged 
this explanation that this thing is more exalted than 
Abraham, lifted up more than Moshe, and higher than the 
ministering angels. If so, who will judge him? And they 
judged Moshe when he came and pleaded. And our 
answer to them is what we told them: Do you admit before 
us today that the words of Moshe found with us today in 
the holy language are your vain words, and that they were 
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first copied to Greek in the Greek writing and the Greek 
language, and from that they were copied for you in Latin 
writing and in the Latin language? And they told us that 
this is true. And we should say to them: If it is as you say, 
the one about whom all agree that his words are true needs 
other proofs besides us and you. And what need is there 
for examination? Can there be examination after 
admission? And they will say no. And we should say to 
them: If so, how did you bring a proof from a matter, and 
how did you compare two things that are not alike? And 
behold, none of our sages admitted to your false Messiah 
during his time, but only those that were worn out that you 
called ‘holy’, for they were enticed after his words. 
Furthermore, we are in exile today among you. Your 
ability upon us is strong and your hands are firm upon us, 
and [still] we admit that we are the children of those that 
killed him. And we do not fear you concerning this, for we 
trust the Lord and the truth. And we query each day with 
you the words of your Messiah, the words of his disciples, 
and what they wrote about his matter. And when we 
deepen with you a little, a sage is found, and he hears our 
arguments about the coming of the savior and his 
condition, he immediately reconsiders and says to those 
who listen that it is forbidden to argue with us about the 
matter of ‘Jesus’ (1? = 316). And what happened to him 
was with his will, and there is nothing to do with his death. 
But Moshe admitted that he did not wish to die, but he was 
punished with the rock and the water with his death being 
a merciful death, and none knew his burial place. And how 
can the matter of the one of whom none knows the place 
of his burial resemble and be equal to the matter of him 
who was killed by the court of law as a false prophet, and 
was suffocated and hanged against his will flauntingly? And 
the Torah said: “For he that is hanged is a reproach unto 
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; how can he say to those 
d” (Deuteronomy 21:23). And 
eae fe that he is god? Is there any sees ei 
i ieving in his messia’ ¢ 
is for those hearing and believing in hi ; 
a is it even more so for those that believe that he is _ 
And the Torah cries about the work : the sun an he 
i isti ies — moreover a 
on, which are existing bodies — an 
ea and losing [life]. And we should ees = ae Me 
d for prolongin 
, and say that we have no need for pr 
ae of the Messiah, but only recalling it apse er 
i it, for there is no San 
were required to speak of it, oe 
i het that comes and takes 
today that can examine a prop hte 
i that the Torah already 
ide of prophecy. And if you say Tore 
ed ihe way of his examination, by saying, How ae 
we know, etc.” (Deuteronomy 18:21), and by —_e f 
the thing does neither follow, nor come to - e as 
(Deuteronomy 18:22), if so, why is ‘son aha . a pai 
iti mselves: 
of seventy-one that litigate among the oi 
i , ith twenty-three, which are 
that [equally] with ten or with | ; 
ie ia Goaheditn But because we 1 ene ese con 
it i high mountains 
learn that it is mandatory, for the 
. ES hai's breadth, and they reveal the secret in the — 
atthe interlaced thread. And ten or one none jomge ‘ 
the seventy-one 
will not be enough, as long as re 
i rt to judge the law o 
tt among them in a steady cou t 
ail sence. We will find that, if today a prophet es 
and takes pride in prophecy, being a peaeaes el be . 
; a 
that we all must listen to concerning a 
except idolatry (for which we do not zie Sei ot ert 
ivi for a prophet is no 
after the giving of the Torah, 4 
i is ti i f he orders us a precep 
ew a thing from his time), if so, i 
foe his time, we should listen to him when he speaks to us 


in the name of God. 
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And behold, in the Sanhedrin there are wonderful secrets 
concerning the matters of the prophets, and the Rabbi of 
More Tzedek revealed wonders in its Mishnaiot, which are 
the interpretations of the Mishna — and all the more so in 
their headings, and also in knowledge, and in teaching. 
And from them, you will understand the entire meaning. 
Indeed, I will hint a little at the examination of the prophet 
of the Lord in our generation, whether it is any prophet 
that will arise, Elijah, or the Messiah. Know that the 
prophet will already be inevitably called a Messiah, for he is 
anointed with the superior oil that is called ‘the anointing 
oi” (N’NwAA 7”"nNwW = 748), with which ‘the prophet 
touches’ (X23 W”wNN). And he uses it ‘with names’ 
(NNW). Indeed, it is necessary to include two matters 
together in the Messiah. Alef (1) — that he will be first 
anointed by the Lord with a wonderful prophecy. Bet (2) — 
that he will be further anointed by the Lord and from the 
human beings that accept him uver them as their king, who 
is greater than all the kings that preceded him. May we 
have dominion also from sea to sea, and from the river 
unto the ends of the world in the revealed and the 
concealed. This is because of his great cleaving to the 
divine intellect and his acceptance of a strong power, as, the 
matter of Moshe, Yehoshua, David, and Solomon. All will 
know the matter of the Messiah. Therefore, there is no 
need to inform here about his matter more than this, for he 
is destined to be revealed quickly in our days. Indeed, the 
examination of each prophet — whose matter is as the rest 

of the true prophets or the Messiah before his revelation to 
all — is that he will have great wisdom in the knowledge of 
the Lord, and will have great richness in his heart, 
suppressing his great, firm, and powerful desires. And he 
first suppresses them for the great fear of God, Who is 
within him in nature. And then, he suppresses them by 
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being wealthy and happy with his lot, and he does cl 
keep the vanities of time with a providence that harms the 
existence of his intellect with Him. After that, he segivrns 
them from the side of the strength of his wisdom, i . 
compels for him the essence of the love of God an : - 
desire of knowing Him. Concerning all of his words an - 
of his actions, when they are examined, it will be ee 
that they are in the name of God, and that his Netes 
always desired the Torah. This man and those ce - you 
and me, or our fellowmen from those that resemble 
will not have to think and add to our knowledge with = 
not taking pride that perhaps he is a prophet or — ‘ 
is not a prophet. But the right thing is that we should ho : 
him as a prophet in all of his matters, and all the more > : 
he takes pride of a prophecy. For we have no need o 
examining him with another examination tage _ 
that was recalled. Indeed, the prophecy is always divi e in 
the prophets into many and changing steps, and there is no 
need to talk more about this. 


ing close to the matter of prophecy — the 
a eet sie that kills without knowing po niie 
he is always saved from innocent blood. We ea 
discussed of it in its place, and that is enough. An : 
recalled after that the matter of the plotting wormee an 
after ‘that he strengthened the heart of the people o — 
And he ordered them to always trust the Lord and es : 
Torah and the Precepts. And he ordered the weak of 
to return, for they have a grudge in their hearts. An . 
said: “And the officers shall speak further unto the pam 
and they shall say: What man is there that is fearful o 
faint-hearted? Let him go and return unto his sree te 
his brethren’s heart melt as his heart’ (Deuteronomy ws 
As it was first said in general to all in the holy language: 
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“Hear, O Israel, you draw near this day unto battle against 
your enemies; do not let your heart faint; do neither fear, 
nor be alarmed, nor be affrighted at them” (Deuteronomy 
20:3). And the reason for this is: “For the Lord your God is 
He that goes with you, to fight for you against your 
enemies, to save you” (Deuteronomy 20:4). He hinted at 
Yehoshua, and after that he said: “When you draw near 
unto a city to fight against it, then proclaim peace unto it” 
(Deuteronomy 20:10) — in order to continue the matter of 
peace with the distant cities. But concerning the close ones, 
he said: “Although the cities of these peoples, which the 
Lord your God gives you for an inheritance, you shall save 
alive nothing that breaths” (Deuteronomy 20:16). And the 
reason is: “That they do not teach you to do after all their 
abominations, which they have done unto their gods, and 
so you sin against the Lord your God” (Deuteronomy 
20:18). And He ordered not to destroy the tree of the field 
if it is appropriate for eating. And if not, it should be 
destroyed — a hint at that which is appropriate for 
worshipping the Lord and that which is not. And therefore, 
he hinted about it: “Which you know that they are not 
trees for food” (Deuteronomy 20:20). For, besides it, he 
did not have to inform about its matter. He further recalled 
the slain, the close city, and the heifer whose neck is 
broken. And the meaning of all is to say with the holy 
language in its place that “Our hands have not shed this 
blood, neither have our eyes seen it” (Deuteronomy 20:7). 
Shitcha (199, pour) is written Shafchu (199, shed). Our 
hands are full — one hand is as the hand of many, as the 
shedding of his blood. “Forgive, O Lord, Your people 
Israel, whom You have redeemed, and do not suffer 
innocent blood to remain in the midst of Your people 
Israel. And the blood shall be forgiven them” 
(Deuteronomy 20:8). And he said: “So shall you put away 
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the innocent blood from the midst of you, when you “a 
do that which is right in the eyes of the Lor 


(Deuteronomy 20:9). 
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Portion Ai Tetze Le-Milchama 
(Deuteronomy 21:10-25:19) 


He recalled the matter of the [woman] of goodly form, as 
in their saying: The Torah fully understood the evil 
inclination, but the evil inclination does not own the Torah 
But the Torah of the Lord bonds it with all of His soldiers 
and hosts with iron cords of Torah, which are stronger than 
it. And he recalled near it the matter of two women — one 
beloved and the other hated, a hint at the inclination: And 
he calls here the hansom beloved, by saying about her: 
‘And you have a desire unto her” (Deuteronomy 21:11). 
And therefore, he said: “That he may not make (...) the 
firstborn” (Deuteronomy 21:16); even if he desires, “The 
son of the beloved (...) before the son of the hated aii is 
the firstborn” (ibid.). What is written in the Torah is “Ifa 
man have a stubborn and rebellious son” (Deuteronomy 
21:18) — he must be stoned. And what comes after him is 
sentenced to be hanged: “For he that is hanged is a 
reproach unto God” (Deuteronomy 21:23). Returning a [to 
the matter of the] lose and helpful animal that falls down 
the change of dress if it will be exchanged, and the frst 
ones, if they will not be kept, they are an abomination to 
God. And he that drives himself away from the Torah is 
despised and corrupt. Indeed, the letting of the nest is the 
secret of the Sefirot with the superior ones. And he that 
keeps it well will rejoice in longevity. Know that in this 
section there are many individual precepts, and they were 
included in it with one verse or more, 


I already informed you that I did not write this book to 
inform by it about the Pshatof the Precepts or their details, 
but to awaken you by it to a few matters that are from the 
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generality of the secrets of the Torah and from the 
generality of the causes of the Precepts — not from all the 
causes, but from one cause. The causes of many Precepts 
will be understood, and the Pshat will remain still. For it is 
true in the matter of the Precepts, and it was and will be 
true forever all the days of the world. And the lifespan of 
the Precepts, the statutes, and the ordinances is not 
concealed, but rather revealed to most of the sages. 
Therefore, it is appropriate to keep each precept, each 
statute, and each ordinance as its Pshat Indeed, the 
revelation of the secret and the knowledge of its truth are 
for the individuals and also for an addition of virtue upon 
action. Therefore, concerning what he said about the 
matter of the parapet, the two kinds [of seed], the plow, the 
mingled stuff, and the twisted cords — which are five 
precepts in five verses — we do not need to interpret their 
causes. For many causes came concerning similar things 
that revealed these with them. And all is eminent in its 
revelation, but its concealment is more eminent for each 
complete sage. And the matter of the parapet will 
determine the depth of the house and the firmness of the 
place that is called ‘roof ("2 = 6). And it was said, ‘for 
your roof’ (7127 = 56), in order to reveal by it the secret 
of the Special Name, which is Gimel-Gimel’Kaf ("4 = 
26). And it is divided as [=] Yud”Gimel Yud”Gimel ( 0" 
2), a hint at the combination of [=] ‘liver’ (7725) with 
‘gall’ (NIN = 245). Therefore, the cause was said to be: 
“That you do not bring blood upon your house” 
(Deuteronomy 21:8). And it is the secret in the 
combination of ‘the blood with the light’ ("an Dy 715 
= 271), for [=] ‘the light is the opposite of heavy’ ( 9”pn 
V9 7’on) — and know them! “That you do not bring 
blood upon your house, if any man falls from there” 
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(Deuteronomy 21:8). It is written ‘fall’ it i 

of Sandalfon (yO T10 = 280), ia ee 
ela [=] ‘the heavy heart against the light’ (7729 257 
2”pN 729). For the nature of the heart is light and hea 
For [=] Sandalfon, whose secret is [=] ‘belly’ (D9), 
enue [=] “in the image of the throne of honor’ ( n>y4 
S| ‘aon “ 02). Also, [=] ‘the color of the heart’s nature’ 
(a on "20 Y"1N) resembles him. Each ‘color’ (p"28 = 
162) is combined from two natures — [=] ‘nature nature’ 
("a0 v0). And therefore, the heart has three ‘haltinest 
(D "yD = 131) as the likeness of the ashes, which are 
ne from fire, water, and wind. And the fall is forever 

om above downwards in the likeness of ‘the roof’ (“an = 
11) against ‘the earth’ (p’pipn = 475), which are the 
likeness of the ‘foundations’ (n’"'T)07) of the world. And 
from this, you will understand that the world has [=] : 
road and an earth’ (Y")7p) 1”), and their name is ‘hoeth? 
(j "ay = 226) and south. And their secret is the wheel that 
raises and lowers the right and the left — it raises and 


lowers its rotation. And behold, by thi 
: , by this I 
you the secret of the world. aii 


Indeed, know that when the sun incli 

north side it will be called ascending. Pe Para “. 
settlement and warms the world from above by the po . 
of the fire, while the waters are cooled from tatoo. sed 
when it returns and inclines towards the south side it ill 
be called descending. And it draws away from i 

settlement, while the world cools down from abo : 
because of the distance in the movement of the fire aah 
the element of air. And the waters are heated up fees 
below. And from the period of Nissan, it begins to incline 
and ascends until the end of the northern east. And from 
the period of Tammuz, it returns to the east side, begins 
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again to incline, and descends until the end of the east 
from the period of Tishri up to the period of Tevet And 
from the period of Tevet, it returns to its place, to half of 
the east. And so. it always revolves in the four windows of 
the heavens. During the period of Nissan, it emerges from 
the window of Taaluma (nMIyyN, secrecy) and ascends. 
During the period of Tammuz, it emerges from the window 
of Naamon (j)N¥3, loveliness) and returns. During the 
period of Tishri, it emerges from the window of Noga 
(N73, shiny) and descends, and during the period of Tevet 
it emerges from the window of Balaga (7992, disarranged) 
and ascends. The Kohelet (priest) said: “The sun also 
arises, and the sun goes down, and has to descend to its 
place where he arises. The wind goes toward the south, 
and turns about unto the north; it turns about continually 
in its circuit, and the wind returns again to its circuits” 
(Ecclesiastes 1:5-6). Indeed, it begins its movement from 
Tishri in order to combine it with the power of the moon 
that we count for the births from 7ishri and for the periods 
from Nissan. And the month of the sun is Lamed ”"Yud Tav- 
Kuf’Mem (0"7n 77 = 580), while the month of the moon 
is Alef Yud’Bet ThSAT2’”G (X"2WN 2% = 806). It was 
found that this is more unto Lamed (30) days and Yud (10) 
and a half hours. And this is less than Lamed days and 
Yud Alef (11) hours and a quarter, and Yud”Zain (17) 
parts. The sign of the subtraction of the hours is ‘good’ 
(20 = 11), and the sign of the subtraction of the parts is 
‘evil’ (y"1 = 270). If so, both subtractions are the ‘evil’ sign 
and the ‘good’ sign, and both include the subtraction in the 
completion of one hour from the sum of 7AhSATz”G 
(”’xwn = 793), whose secret is [=] ‘the head of the good 
is evil’ ("1 20N WN) and also [=] ‘the head of the 
evil is good’ (10 YN W"N1). And the sign of each half 
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hour is the ‘good and evil hint’ ("11 2/9 17199) [=] ‘in 
tempers and Nefesh’ (W”933) D113) — and know them! 


Indeed, I have revealed to you all this concerning what is 
written: “When you build a new house” (Deuteronomy 
21:8) — which is in its secret: When you build ‘a new 
house’ (WIN N32 = 724) [=] ‘for the Yud”Bet months 
of the year’ (NWN ”wTN 39). Make a parapet for your 
roof, and you should make a depth for its head. And you 
should not put a corpse in the house of your cause, you 
should not put a drop in the house of drops, and you 
should neither place a window in the house of windows 
nor the corpse in the corpses of the house. “If any man fall 
from there” (Deuteronomy 21:8) — i.e. take heed from the 
change of temper in the power of the names, and give 
each thing its appropriate place. This is the reason for the 
prohibition of the two kinds of seed, and even the action of 
plowing, for it is a hint at taking heed from the combination 
of the pure with the impure. And ox and ass, this is impure 
and that is pure. And the matter of not plowing with them 
together is as not devising against your neighbor seeing 
that he dwells below with you. And it is the secret of “You 
shall not wear a mingled stuff, wool and linen together” 
(Deuteronomy 21:11) — from the combination of the 
names (Satan with the zodiac). Add hybrid with mingled 
stuff, and you will find in both the nature of an angel and 
Satan. And from it, you will understand that the angel of 
truth is the angel of death himself. And so, the human 
judgment is that it is better for man to die with truth, for 
then the time of his death is the time of his liveliness from 
what he will live with the lie. For then his life is the cause 
for his death, which is unnatural for him. And according to 
this, it was hinted: “You shall make you twisted cords upon 
the four corners of your coverings, wherewith you cover 
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yourself” (Deuteronomy 22:12) — it is written, ‘growing’. 
And know that by summing ‘hybrid’ with ‘mingled’ stuff, 
and by knowing from it ‘my might’ ("ty = 87) — whose 
secret is [=] ‘growing’ (0772) — you will have in your 
hands the angel of Satan that remains from both of them. 
And both grow in nature upon the four corners of your 
covering, upon the four points of the head, wherewith you 
cover yourself. The corner of the earth is the point of the 
period and the minister of the head. Indeed, the head of 
the period is the end of the period, and there is the power 
of growing and inverting. Examine the matter of him who 
brings up an evil name upon a virgin of Israel whose secret 
is the assembly of Israel. And from his punishment, you will 
know the secret. And also from her punishment is: “So 
shall you put away the evil from the midst of you” 
(Deuteronomy 22:21). It is also the two adulterers, of 
which it was said: “So shall you put away the evil from 
Israel” (Deuteronomy 22:22). And about those two that go 
astray, it was said: “So shall you put away the evil from the 
midst of you” (Deuteronomy 22:24). And their obligation is 
from the sanction of the betrothing. If she was raped she is 
free; the violation is compelled and the virgin is not like 
this, so that none of them will die for her. And the 
uncovering of the father’s skirt is interpreted from the 
covering. And he who is crushed or maimed in his privy 
parts is he who should not enter in the assembly of the 
Lord, according the Pshat. And it is concealed [from him], 
for he has no power to procreate in the physical and also 
the spiritual. And so, the bastard has a foreign fault. And 
the invalid or the foreign man will not draw near. And it 
was said about Amon and Moab: “You shall seek neither 
their peace nor their prosperity all your days forever” 
(Deuteronomy 23:7). And He gave the reason, by saying: 
“For they did not meet you, etc.” (Deuteronomy 23:5). 
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And there is a second cause: “And because they hired 
against you (...) to curse you. Nevertheless, the Lord your 
God would not hearken unto Bilaam; but the Lord your 
God turned the curse into a blessing unto you, for the Lord 
your God loves you” (ibid.). Bilaam is the heart of the 
people, the heart of the skin. Amon is the preventing one, 
whole Moab is the blood. They are the children of the 
daughters of Lot, and for Lot Moab is a curse. Amon 
cursed him, Lot cursed and wished evil, and Aries will 
invert, for it is the zodiacal sign of blood. And its raises the 
blood of the mighty Aries and the mighty Aquarius. 
Behold, my temper is Capricorn [and] Aquarius for 
returning (Saturn) the curse into a blessing. The female 
came to the male back and forth. And the secret is: “But 
the Lord your God turned the curse into a blessing unto 
you, etc.” (Deuteronomy 23:6). And the Lord your God 
turned to you out of love a female into a male: “For the 
Lord your God loves you” (ibid.). The interpretation is that 
He turned a faint love into a strong love to you — i.e. a 
love that depends upon a thing turned into a love that does 
not depend upon a thing, for there is nothing above it. , 


“You shall not abhor an Edomite, for he is your brother; 
you shall not abhor an Egyptian, for you were a stranger in 
his land. The children of the third generation that are born 
unto them may enter into the assembly of the Lord” 
(Deuteronomy 23:8-9). The wonder in this is that He asked 
not to abhor the brother that asks his brother from their 
hands, and not to abhor the Egyptian. And He said to 
them: “For whereas you have seen the Egyptians today, 
you shall see them again no more forever” (Exodus 14:13). 
And He ordered not to return the people to Egypt, but.with 
the truth all is right and honest, He is righteous and honest 
— and the reasons will prove it. For he is your brother, 
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since you were a stranger in his land. Therefore, the right 
judgment that justifies you with them is that you should 
abhor neither one of them. And they received their 
judgment for their actions, and you are clean from them, 
for the correct thing is to love the brother and the stranger. 
And it is forbidden to hate one of them. “When you go 
forth in camp against your enemies, then you shall keep 
you from every evil thing” (Deuteronomy 23:10) — to keep 
the way of the external purification, and moreover that of 
the internal one. And the reason is: “For the Lord your 
God walks in the midst of your camp, to deliver you, and 
to give up your enemies before you; therefore, your camp 
shall be holy; that He sees no unseemly thing in you, and 
turn away from you” (Deuteronomy 23:15). And the 
delivering of a bondman to his master is the secret of the 
escape of a power among the powers towards the intellect, 
for it is not inappropriate at all to return it back. And it is: 
“He shall dwell with you, etc.” (Deuteronomy 23:17). And 
the harlot and the sodomite are hints at the Nefashot that 
will neither hire nor commit adultery, and at the 
inclinations that will neither commit adultery nor hire. But 
each one will combine with what is appropriate for it, and 
to nothing else. Therefore, He said ‘harlot’ and ‘the price of 
a dog’, which are hinted at as an abomination if received 
for any vow, for their power is despised. “For even both 
are an abomination unto the Lord your God” 
(Deuteronomy 23:19) — for both are a harlot and a dog, a 
harlot and a sodomite. For the harlot is a whore and the 
sodomite is a dog. And it was called ‘a dog’, for it is very 
hot. And it will be bonded during its deviation, and thus it 
is bonded in fornication. You will know this from their 
saying: Three were used [had sexual intercourse] on the 
ark, and the three of them were punished. Cham was 
cursed: “Cursed be Canaan” (Genesis 9:25). The dog was 
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bonded [he was stuck during mating], and the raven brings 
forth seed in its mouth. And he who says to his Rabbi of 
blessed memory, “Support me as a dog and a raven”, does 
not wish to be honored with his Jorah. And he [the rabbi] 
puts before him food even though he is one of the sinners 
in the world, even though they were supported in the ark. 
It is known that the cause of the flood was to disrupt the 
practice, for all flesh corrupted its way upon the earth. The 
instruction (77) of “Unto a foreigner you may lend upon 
interest (Pwn 9939)” (Deuteronomy 23:21) has a great 
hint within it. And it is as a tower toward the other 


buildings, and this is its shape: 5. 


And the secret of ‘unto a foreigner’ ("99 = 310) is 
‘unto a friend’ (Y97 = 300) — unto a friend, you may lend 
upon interest; but unto your brother, you should not lend 
upon interest. And then, you will receive a blessing for this 
from the Lord: “That the Lord your God may bless you in 
all that you put your hand unto, etc.” (Deuteronomy 
23:21). The Lamed/is a hint at the power of the 7% eli, which 
is the serpent that bites, returns back according to. its 
superior power, and examines the inferior retrospectively. 
The vow should be paid, and all the more so the one 
vowed to the Lord: “That which is gone out of your lips 
you shall observe (NWN PNaw NxIN)” (Deuteronomy 
23:24) — Mem is the head of the system. The coming into 
a vineyard is a known hint in the coming to the field, and it 
is the power of the wine and the bread. And their power 
was already revealed by a complete king. Therefore, the 
allowed is prohibited, while the eating of the grapes with 
lust until one is pleased is allowed by the way of the secret 
of the wine that is preserved in its grapes from the six days 
of Genesis. “But you shall not put any in your vessel” 
(Deuteronomy 23:25) — and you will not put any in your 
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foundation. Eat to satisfy your desire, as it was said: “The 
righteous eats to satisfy of his desire; but the belly of the 
wicked shall want” (Proverbs 13:25) — even after eating 
them. And the standing corns brings to the existence of the 
body: “Then, you may pluck ears with your hand” 
(Deuteronomy 23:26) — drops with drops, corpses with 
corpses with your hand. “And the sickle” — draws wind. 
“You shall not move” — examine the moisture. “Unto your 
neighbor’s standing corn” — unto your depth of essence. 
‘Rise’ ("77M = 540) half an hour, O ‘friend’ (¥ ™ = 270). 
The fourth of Kaf ("}) is Resh”Nun (1" = 250), and from 
them one hour arises. ‘A bill of divorce’ (1/49 8D = 
1376) is written without a Vav, which is ‘a concealed 
secre’ ("NDI VND = 1370). Its name is divorce, its 
name is epistle, and its name is book. Therefore, the three 
of them are written by saying: Book of divorce, document 
of divorce, and a letter of divorce. And concerning a 
divorced woman that was-taken by another man, “Her 
former husband, who sent her away, may not take her 
again to be his wife; after that, she is defiled 
(Deuteronomy 24:4). This is the secret of the living Nefesh 
with the speaking one that drove away the power of her 
intellect and married another, becoming an idolater. And 
he cannot take her back, for it is hard to separate her from 
the uncircumcised that she married. Concerning the 
groom, “He shall be free for his house one year, and shall 
cheer his wife whom he has taken” (Deuteronomy 24:5). In 
the word endings of “He shall be free for his house one 
year” (7”73Y ¥N729 n/N? 73), the Special Name is sealed 
within him. And what should he do? ‘Invert all the letters’ 
(nmin 9”) 7”2N? = 993). “And he shall cheer his 
wife”, who is with him, ‘whom he has taken’ (N77 VR 
= 639) — ‘one Nefesh (T’/NN wW"O1 = 443). And 
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therefore, it was supported by “No man shall take the mill 
or the upper millstone to pledge; for he takes a man’s life to 
pledge” (Deuteronomy 24:6). This is a hint at the groom 
that is recalled in the secret of the inversion of the ‘rope’ 
(oan = 40). And behold, the secret of mill and the upper 
millstone is the spirit of the Cherubim. And therefore, He 
said not to take it, for the Nefesh is [=] ‘a rope’ (92M) [=] 
‘in his heart’ (1292). For his heart is in his Nefesh — a 
heart in Nefesh as a king in war. And it was supported by 
“Stealing Nefesh” (Deuteronomy 24:7), which is the night- 
demon. “Then, that thief shall die; so shall you put away 
the evil from the midst of you. Take heed in the plague of 
leprosy, that you observe diligently, etc.” (Deuteronomy 
24:7-8). This is according to the priests, the Levites, and 
the recalling of Miriam for the revelation of the punishment 
for leprosy: “And Miriam spoke, etc.”, “To fetch his 
pledge” (Deuteronomy 24:10) — for the nature of his 
nature. “You shall stand without, etc.” (Deuteronomy 
24:11) — a hint at the two powers, the external and the 
internal. “In the same day, you shall give him his hire” 
(Deuteronomy 24:15) — a hint at the superior reward. For 
the Lord does not deprive the hire of any creation. “The 
fathers shall not be put to death for the children, neither 
shall the children be put to death for the fathers; every man 
shall be put to death for his own sin” (Deuteronomy 
24:16). 


You already know the saying of our sages of blessed 
memory according to the matter of this writing by the way 
of its Pshat which was carried out according to what was 
recalled in it by Ezekiel — between the righteous and the 
wicked, and between him who has an answer for the one 
that wonders about the first ones. But they were pedantic 
with the word ‘man’ (0°7N), and said it after the man has 
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the Bar Mitzva (ceremony for passing from childhood to 
manhood), when he is a complete Yud”Gimel (13) [it is 
performed when one is thirteen] and begins to enter the 
first day of the Yud”Dalet (14) year. And their sign is: “If 
‘he does not utter it’ (72? 8%), then he shall bear his 
iniquity” (Leviticus 5:1). ‘Not’ is written completely (17). 
See how He recalled the hearing of a voice, the testimony, 
the seeing, and the knowledge. And this is delivered only to 
the clever. And the hint is that he will bear his humanity 
until the human hates his iniquity. And in the secret of his 
atonement, it was said: “And he confessed” — for it was 
known that his sin is his punishment. And if man were not 
intellectual in the power of the beginning of his creation, 
after Yud”Gimel years entering ‘the calculation’ (772wWn2 
= 368) — ie. by completing [=] “by his years’ (172) 
half the name, and also with his days in the secret of ‘one’ 
(nN = 13) day, [what would happen?] For this is 
Yud’Gimel and that is Yud’Gimel, and all will be ‘in the 
name of God’ (nm? DY2 = 368). The righteous 
judgment would not have allowed him to receive a reward, 
and this is in him according to his actions that are drawn 
after his knowledge. And because of that, what happens to 
the external in the revealed happens to the internal in the 
concealed. And since the judgment came after this, “You 
shall not pervert the justice due to the stranger, or to the 
fatherless; nor take the widow's raiment to pledge. But you 
shall remember that you were a bondman in Egypt, and 
the Lord your God redeemed you there; therefore, I 
command you to do this thing” (Deuteronomy 24:17-18). 
The matter of the stranger, the fatherless, the widow, and 
the Levite is known everywhere. And it is that the judgment 
about the stranger that goes under the wings of the 
Shekinah and leaves all his relatives, neighbors, and those 
that love him for the honor of the Lord is to keep him with 
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the Midda of mercy. And concerning the fatherless whose 
leaders are absent, and the widow whose partner is absent 
from her, it is appropriate to have mercy upon them 
Therefore, they are associated in most of their matters ik 
the matter of mercy. And so, it is for the Levite that has 
neither portion nor inheritance. God is his inheritance, and 
he must serve and bless with His name. If SO, it is only right 
to give him for all his needs in general and in particular 
from the generality of the sin of the people and from their 
details. All of this is a hint at the four powers of the Nefesh 
The Alef (first) resembles the stranger, and it is that which 
was not from the species of its powers, but was renewed to 
it, entered below the wings of the leader, and returned 
from the species of its powers. And the secret of ‘stranger’ 
(13 = 203) is [=] ‘organ’ (12), and it is special to it 
The Bet (second) resembles the fatherless whose letidlars 
are absent. And the secret of ‘fatherless’ (Or = 456) 
ig blood was shed, also [=] ‘sheds his blood? ( sow 
NT). And the Gime/ (third) resembles the widow, and it is 
the secret of the one whose husband removes his 
supervision from above her and places it in the secret of 
the number of ‘widow’ (N”nbx = 126), which is as the 
number of the [=] ‘good drop’ (n”210n n”90n). And the 
combination of the three. hinted powers that are called 
stranger, fatherless, and widow’ (NINN OAM? 4% = 
sg : as the tinetion of these three matters, which 
=] ‘an organ that is abun i y 
(A"I10N A”o0n yoiw art 2 ra es 
existence of good. And this is the thing that needs the 
interior of the internals at the beginning in order to act with 
it — with the Midda of mercy. For these matters are weak at 
the beginning in the external and the internal. And know 
that as these three are weakened in their matters, even so 
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the three that resemble them are first weakened in their 
nature. Therefore, they need strengthening, and the 
internal ones need it as well. But what is at the beginning 
needs all the more a braver strengthening than all of them. 
It is the intellectual power that resembles the drop and 
requires keeping, strengthening, and growing, until it 
returns to what it was in ‘moldy’ (W959 = 456), the 
renewal of a strong matter and the strengthening of the 
organ. And its need for its hardness does not need to be 
interpreted. And because of the fact that it is a stranger in a 
foreign land, its need for the Midda of ‘mercy’ (0”7" Nn” 
= 298) is also interpreted. And from these, the internal will 
be recognized, for the intellectual power is as a foreigner, 
alien, and stranger one when it comes into the world of the 
Nefesh. And it is an abundance that abounds from the 
most superior until the inferior among the inferiors. And 
the imaginations in these hard and different matters receive 
it. And the Dalet (fourth) is ‘Levite’ ("1 = 46), and its 
secret is that it is a ‘living’ ("NM = 18) power that is 
concealed in ‘the blood’ (a”T2 = 46). And it serves with it 
the Lord — blessed be He. 


I have already explained them more to the intellectual 
persons who know themselves, recognize their Master, and 
do not reconcile with this vain world. Their end informs 
them and bears witness upon their essence — and that is 
entirely imaginations both from within and from without. 
And you forgot the sheaf of the harvest in the field, the 
corner of the olive, and the gleanings of the vineyard. 
About these three, it was said concerning each one of them 
that it should be for the stranger, for the fatherless, and for 
the widow. And the giving of the cause concerning the 
sheaf is: “That the Lord your God may bless you in all the 
work of your hands” (Deuteronomy 24:19). And by it, he 
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revealed to us that the tithe of the precept is the cause for 
the blessing at any range. And He included the two 
precepts after that: “And you shall remember that you were 
a bondman in the land of Egypt” (Deuteronomy 24:22). 
And he gave the reason for them and said: “Therefore, | 
command you to do this thing” (ibid.). And the recalling of 
the Exodus, from slavery to freedom, is a cause for the 
belief in the providence of the Lord upon us from all 
people. Therefore, He sealed by it in this place, by saying: 
“And you shall remember that you were a bondman”. And 
now, you will hear of seven Malchiot (nv799N, rulers) 
about ‘I command you to do this thing’. ‘l’ is a hint at the 
saying: “I am the Lord your God, who brought you out of 
the land of Egypt, out of the house of bondage” (Exodus 
20:2). For there He hinted at the matter of bondage, to 
make of it a hint at the sealing of the Work of Creation. 


“Which God created and made” (Genesis 2:3), is the hint 
at “To do all the words of this Zorah” (Deuteronomy 
31:12). And the word was hinted at by saying: “But the 
word is very near unto you” (Deuteronomy 30:14). 
Therefore, He said: “In your mouth, and in your heart, that 
you may do it” (ibid.). And it is the matter of the judgment 
of the righteous and the wicked in their sentence. And the 
wicked beats the righteous for the judgment, and he will be 
beaten and whipped forty stripes minus one. All this is 
known to be a hint at the two inclinations — the good 
inclination and the evil inclination — for the holiness was 
placed upon both of them as a throne upon their head. 
And there is a strong war between them: “You shall not 
muzzle the ox when he treads out the corn” (Deuteronomy 
25:4). He hinted in the threading out of the corn at the 
good inclination, and called it ox, for it is the first head for 
the sacrifice. “You shall bring your offering of the cattle, 
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even of the herd or of the flock. If his offering be a burnt- 
offering of the herd, he shall offer it a male without 
blemish” (Leviticus 1:2-3). And the secret of marrying 
one’s brother’s widow is hinted in the matter of Yehuda 
and Tamar, his bride, by saying to Onan that comes under 
his firstborn son: “Go in unto your brother's wife, and 
perform the duty of a husband’s brother unto her, and 
raise up seed to your brother” (Genesis 38:8). 


And what the writing revealed in the matter of the secret 

is one detail that includes a great matter. And in the 

opinion of a few sages of Kabbalah, the matter of marrying 

one’s brother’s widow is a wonderful matter, and it reveals 

the secret of impregnation. And it is that about which an 

evidence is brought from the saying, “And Onan knew that 
the seed would not be his; and it came to pass when he 
went in unto his brother’s wife, that he spilled it on the 
ground, lest he should give seed to his brother” (Genesis 
38:9). And it was said: “And the thing that he did was evil 
in the sight of the Lord; and He slew him also” (Genesis 
38:10). And from an equal derivation and from the 
quantity we learn that Er and Onan both died because of 
the corruption of seed. And it is what was recalled in the 
flood: “And the earth was corrupt before God, and the 
earth was filled with violence” (Genesis 6:11). For there is 
no greater violence than that which is called Chatufin 
(violence in Aramaic). Chet (8) drops and Chet bodies for 
each body are Chet drops — i.e. Chet points with vent (6) 
corners. And from it, you have ‘drug, Chet Chef (’N D”D 
’ = 116), ‘a toll with the emergence’ (1”82 o"n a 208) 
of the power that fills the heart. And therefore, it is written: 
“For all flesh had corrupted their way upon the earth 

(Genesis 6:12). For corruption [was brought] to the 
ground, and my great scholars of blessed memory already 
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said this thing explicitly, by saying: “He that takes outs a 
layer of seed in vain is as bringing flood unto the world”. 
This flood is also corrupting, for it was said: “Neither shall 
there anymore be a flood to destroy the earth” (Genesis 
9:11). For both matters were said to destroy the earth. 
Moreover, “And the waters shall no more become a flood 
to destroy all flesh” (Genesis 9:15). ‘A flood’ (91nd = 
108) is [=] ‘violence’ (0”NN) in Gematria, and the hint is: 
“I have set My bow in the cloud, and it shall be for a token 
of a covenant between Me and the earth” (Genesis 9:13). 
And it was said: “And the bow shall be in the cloud; and I 
will look upon it, that I may remember the everlasting 
covenant between God and every living creature of all flesh 
that is upon the earth” (Genesis 9:16). Behold that ‘the 
bow’ (n”wPN = 805), which is [=] ‘the root’ (W/W) for 
the existence of a ‘living Nefesh’ (N’"N WD) = 453), is the 
secret of ‘six corners’ (0/9939 WW) that are sealed with 
‘half the name’ (D”WN »”"¥N = 453). And it is the entire 
secret. And from the bow, you will know the secret of 
‘God’ (0X = 86), Who orders about the hard Midda 
of justice in the secret of the combination of the two 
powers together — [=] ‘heart and brain’ (Na) 2”), [=] 
‘brain and heart’ (2%1 nn) — whereof both are two 
angels that judge the matter of ‘the seed that is the nature’ 
(y"20n NNW Y4tN = 680). And the combination ‘in 
both names’ (N4NwWA WI = 1113) is ‘YHVH, God’ 
(DN NN? = 112), with the combination of ‘liver’ 
(129 = 26) with ‘heart and brain’ (291 nn = 86). And 
this is their secret: ‘Hey”Alef, brain, heart, liver’ (nn &”"n 
729 1” = 112). “For my eyes have seen ‘the King’ 
(7’91Nn = 95), the Lord of hosts” (Isaiah 6:5), “But He is 
‘in one’ (7"NN2A = 15), and who can turn Him?” (Job 
23:13). For the acronyms and the word endings were 


Matteach Ha-Tochachot— Key to Reproofs 117 
already said, and Befremained as a hint at the two parts of 
the day, which are ‘the Midda of day and the Midda of 
night’ (199 nt) 0/9? NT = 1025) in the secret of 
the ‘liver’ (129 = 26). Yud”Bet (12) hours are one part, 
and Yud”Bethours are another part. And their sign is: “My 
father, my father, the chariots of Israel and the horsemen 
thereof!” (2 Kings 2:12). Indeed, the blood ‘in the liver’ 
(7191: = 28) is [=] ‘the power’ (ND) ‘of the blood’ (n”™ 
= 49), the life of man. And from him, the field is alive. 
‘Blood is a wave’ (9”} 0/"T = 77), a tower. The name of 
the Lord is the zodiacal sign of the tower of might ‘taking 
out’ (1”¥72. = 108) half a statute. 


These are the secrets of Formation. And therefore, three 
matters came together in power after the flood, and they 
are bloodshed, idolatry, and incest. And the secret of the 
sacrifice preceded them: “And Noah built an ‘altar’ (N19 
= 57) unto the Lord” (Genesis 8:20). The brightness of the 
brain is the heart, the brightness of the heart is the brain, 
the brightness of the sun is the moon, the brightness of the 
moon is the sun, the brightness of Wisdom is Intellect, the 
brightness of Intellect is Wisdom; ‘an altar unto God’ 
(n> Nata = 113), ‘a brain fertilizing the liver’, ‘a 
brain, a heart, or a liver’: A liver in Latin is ‘light’ (2") = 
130) — light or heavy, a brain in the heart of the liver, the 
heart of the liver in the brain. So, we need to combine all 
the great matters. And so, we need to combine Er, which is 
friend, as Noah is grace — and Noah found grace, while 
Er, Yehuda’s firstborn, was wicked, etc. And so, we need to 
combine Er with Onan, whose secret is the virility of a lad, 
whether an idea, a wicked, or a promiscuity. And the secret 
in general is that the power in ‘the layer of seed’ ( n”29W 
yt = 999) is in ‘the liver’ (7292 = 28), a hint at the 
combination of darkness and awakening in the 
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combination of a curse and a blessing. In the Midda of day 
and the Midda of night, the power of the layer of seed is in 
the liver, in the being: “In the Lord, I have taken refuge” 
(Psalm 11:1). If so, what was said in the matter of Boaz 
with Ruth and with Naomi about the secret of the savior by 
the way of marrying one’s brother’s widow is: “And ithe 
women her neighbors gave it a name, saying: There isa 
son born to Naomi” (Ruth 4:17). And the name of the first 
is Mahlon, and the name of the second is Chilion, by 
saying about both of them: “And the name of the man was 
Elimelech, and the name of his wife Naomi, and the name 
his two sons Mahlon and Chilion” (Ruth 1:2). Concerning 
their wives, who are also foreigners, the name of the first is 
Orpah, and the name of the second is Ruth. He hinted with 
the word endings at the four of them: “And the spirit 
returns unto God who ‘gave’ (nN”3Inj) = 505) it” 
(Ecclesiastes 12:7) — ‘Mahlon, Ruth, Chilion, Orpah’ 
(n”ay 7999 N99 WN9NN = 1211). The Lord ‘arranged’ 
(D”D1» = 330) in an eminent arrangement and ordered 
them in an order that reveals the concealed. And it is the 
secret of the ‘multiplication of the idea’ (J"~yIN 999 = 
471), [=] ‘an opposite for the idea’ (j"7y77 7’9N), [=] 
‘the superior making an atonement’ (7"P?9yn 199), ‘for 
His mercifulness’ (1"N129N19 = 470). And the secret that 
reveals all this generality is the saying of Naomi to ‘her 
daughters-in-law: “Have I yet sons in my womb, that they 
may be your husbands?” (Ruth 1:11). And it was said: 
“And Orpah kissed her mother-in-law; but Ruth cleaved 
unto her” (Ruth 1:14). Ruth with Naomi are the dead idea 
— the lad will die, [he will live] the days of maids, a hint at 
the days of youth. And the secret is: “Return after your 
sister-in-law” (Ruth 1:15). For they were both sisters-in-law 
for each other. And the change of the names and their 
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cause is the essence of the revelation of the secret: “Do not 
call me Naomi, call me Marah” (Ruth 1:20). And. the 
reason is: “For the Almighty has dealt very bitterly with 
me” (ibid.). And it is appropriate to write Marah (N70) in 
exchange (Chiluf) — bitterly (1197). And the first secret also 
changes: “Why do you call me Naomi, seeing that the Lord 
has testified against me, and the Almighty has afflicted 
me?” (Ruth 1:21). ‘Testified’ (N14) was derived from 
Naomi (”"y1 = 170), [=] ‘driving’ (y’) from the 
movement of Naomi. Marah believes in evil, and Shaddai 
was recalled here for the matter of the seed, which is the 
secret of being fruitful and multiplying. Yud”Dalet (14) 
times Shin are Mem”Bet (42) hundreds, and their sign is 
Dalet”Resh (204). And Behold, ‘Shaddai speaks’ ( TW 
"1717 = 560), and its secret is [=] ‘a sublime Gabriel 
(Raw 5X79); the power of ‘Shaddaf Ow = 314) is 
firm, the image of ‘God’ (0”N2¥ = 86) is lofty, including 
each living being that speaks. Examine the matter of 
whosoever reveals the hunger of Bethlehem, the field of 
Moab, the barley harvest, the ears of corn, the sheaves, the 
bundles, the gleans, and the wheat harvest. The whole 
matter includes the matters of eating and drinking, hunger 
and thirst, birth and death, and the redemption of a man 
for another. It is the secret of being fruitful and multiplying, 
and he hinted at it by saying: “Lo, such a one! Turn aside, 
sit down here” (Ruth 4:1) — and he did not recall the name 
of the kinsman, for he expected that the Holy Spirit does 
not redeem his salvation. It is a hint at the wiping of his 
name from before the Lord, for it is “To raise up the name 
of the dead upon his inheritance, that the name of the 
dead be not cut off from among his brothers, and from the 
gate of his place” (Ruth 4:10). And about the secret of the 
levirate marriage, this matter was said: “Whom Tamar bore 
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unto Yehuda” (Ruth 4:12) — for Boaz was from the tribe of 
Yehuda. And Peretz (p19) was born from Tamar — ‘a 
running mouth’ (p73 14). And the will is called like this 
from the side of his running. And the name of Chilion 
(7199) is ‘end’ (N95), for Orpah returned to her people 
and gods. “Now, this was the custom in former time in 
Israel concerning redeeming and exchanging — to confirm 
all things. A man drew off his shoe, and gave it to his 
neighbor; and this was the attestation in Israel” (Ruth 4:7). 
Tamar with Yehuda are the Yud”Dalet (14) of redemption. 
“So, the near kinsman said unto Boaz: Buy it for yourself. 
And he drew off his shoe” (Ruth 4:8). “A garden shut up” 
(Song of Salomon 4:12) — is hinted in the shoe of levirate 
marriage. And therefore, he said there: “My sister, my 
bride” (ibid.). “And the Lord gave her conception, and she 
bore a son” (Ruth 4:13) — from the rule that, if she had 
returned with her levirate marriage, there would not have 
been a conception. But this is a gift from the Lord — 
blessed be He. “And let his name be famous in Israel” 
(Ruth 4:13) — as the matter that his name will not be 
blotted out of Israel. And the name of the born son is, 
“Obed; he is the father of Jesse, the father of David” (Ruth 
4:17). And the secret of Obed is that his father is Boaz with 
the exchange of ‘father’ (4”N) instead of ‘child’ (]"2), 
‘child’ instead of ‘father’ — there is the entire secret. 


“Then, his brother’s wife shall go up to the gate unto the 
elders, and say” (Deuteronomy 25:7) in the holy language: 
My husband’s brother refuses to raise up unto his brother a 
name in Israel; he will not perform the duty of a husband’s 
brother unto me” (ibid.). Mem”Bet (42) are inside two 
Yuck’. “And if he stand, and say” (Deuteronomy 25:8), is in 
the holy language: “I like not to take her” (ibid.). “And 
loose his shoe from off his foot, and spit in his face” 
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(Deuteronomy 25:9) — and it will occur that she will be 
dearer to him against his will, while the foreign spit to the 
court. “And she shall answer and say” (ibid.) — surely in 
the holy language. “So, it shall be done unto the man that 
does not build up his brother’s house. And his name shall 
be called in Israel the house of him that has his shoe 
loosed” (Deuteronomy 25:9-10). Here was concealed the 
entire secret according to its revelation, and here all was 
revealed according to its concealment. And this is the 
shape of its combination. 


wk 
\ a | 
wT 
bs es 


Therefore, the shoe is outside the house. Behold within 
them a superior secret: “The wife of the dad shall not be 
married abroad unto one not of his skin” (Deuteronomy 
25:5) — and know them! ‘The house of the loosening for 
the moving’ (n”y19 pn nA = 701) is that outside he 
answered the Jeli. It was said about the brother’s wife that 
is married to the brother: “And it shall be that the firstborn 
that she bears shall succeed in the name of his brother that 
is dead, that his name be not blotted out of Israel” 
(Deuteronomy 25:6). About this, it was hinted: ‘That the 
first born that she bears shall succeed’ (D7? T”7N WWR 
= 1091) — the rising of the religion of Israel, the existence 
of the religion of Israel will be sanctified by Rael (981). The 
head of the Zelfis above; the head of glory is above; the 
head of above is glory; the head of above is hanging; the 
Teli is the minister of the world; the world is the minister of 
the Teli, ‘Upon the name’ (0"Y 7” = 440) is the Teli, His 
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dead brother is Bet (2) — the dead lives. This is to say that 
the second revived the first that died in the birth, ‘which 
was preceded by Jeli (nTtp nN "WN = 1091); the 
firstborn that she bears will succeed. The dead is the 7e/i 
(nn = 445) himself. So, he is his brother, for he is his 
brother and child. And know them, for they are the tree 
and the fruit combined with the root together. Therefore, 
he supported this after the matter of “If brothers dwell 
together, and one of them dies, and has no child” 
(Deuteronomy 25:5). “When man strives together one with 
another, and the wife of the one draws near to deliver ‘her 
husband out of the hand of him that smites him, and puts 
forth her hand, and takes him by the secrets” 
(Deuteronomy 25:11). The hint at ‘by the secrets’ (WAN 
= 358) is [=] ‘Messiah’ (N’w), [=] ‘serpent’ (wn), [=] 
‘his skies’ (179W2). It is the place of the vessel for birth. 
Sum up the two matters together — i.e. the matter of the 
brother’s widow that asks for the husband’s brother, who is 
the brother of the wife, and the matter of the second one 
that puts forth her hand and takes the brother of the wife 
by the secrets, for all Israel are brothers. Some are actually 
them [brothers], some are close, and some are far. And 
you will understand from them why it was said about her: 
“Then, you shall cut off her hand, your eye shall have no 
pity” (Deuteronomy 25:12). And about that, [it is written]: 
“And loose his shoe from off his foot, and spit in his face” 
(Deuteronomy 25:9) — in the name of BY’V VTAQTz”"H 
(n”’¥pm 1” = 619). ‘Her hand’ (N93) is the opposite of 
‘the hand’ (97), and according to the combination it was 
further hinted: “You shall not have in your bag diverse 
weights, a great and a small. You shall not have in your 
house diverse measures, a great and a small. A perfect and 
just weight, you shall have; a perfect and just measure, you 
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shall have” (Deuteronomy 25:13-15). And the reason is 
“That your days may be long upon the land, which the 
Lord your God gives you” (Deuteronomy 25:15). Examine 
these wonderful combinations and see the combination of 
‘bag’ (0 = 90) with ‘house’ (2 = 412). And it was 
said about this, ‘diverse weight’ (}”2N = 53), and about 
that, ‘diverse measures’ (NOX = 96). And the secret of 
this is ‘sun’ (NAN = 53), and of that is [=] ‘the back of 
the moon’ (7129 1”). And its secret is [=] ‘in her body’ 
(9122), in the secret of the existence of ‘the brain in the 
drop’ (n”902 N”nn = 149). Also, [=] ‘the drop is in the 
brain’ (N21 NON). And here are ‘the diverse weights of 
the brain’ (NNN 7”2N = 106). Indeed ‘diverse measures’ 
(NOX = 96) include [=] ‘the brain and the heart’ ( n”nn 
1n)), and the secret of ‘a great’ (N"71T) = 48) is half of 
‘diverse measure’ (N”9N), for it is half a [=] ‘decree’ (1X). 
And ‘a small’ (N”.071 = 170) is half the ‘name’ (DY = 
340), and from both ‘His name is known’ (pT) WNW = 
436). ‘Diverse weights’ (728) 7”28 = 112) is [=] ‘garden 
and garden’ (711 74) [=] ‘in your bag’ (70792), which is 
in Gematria [=] ‘diverse weights’, [=] ‘everyday’ ( nv 
1). ‘Diverse measures’ (N”O"N1 NOX = 198) are in 
Gematria two worlds — [=] ‘a gathering’ (p’127?). ‘A great 
and a small’ (NI0P1 1717) = 218) are in Gematria [=] ‘as 
diverse measures’ (N97N) 719°N9), the [=] ‘moon’ (11”) 
[=] ‘in Severity’ (199292). ‘Weight and measure’ ( 197 
yam) = 155) are opposite according to [=] ‘the count’ 
(yn). ‘Perfect and righteous’ (PTX) 72W = 575) is 
[=] ‘ten’ (NW), [=] ‘the end of his Midda ( NTN pp 
y5w), [=] ‘the end of the blood’ (DTN 2W INP); [=] ‘the 
end of the birth is Shin’ ('w T71NN PP), [=] ‘Shin is the 
end of study’ (T109N pp ’W). ‘The spirit of God’ ( nV 
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D’N9X = 300) is [=] ‘spirit, brain, and heart’ (na ni 
394). 


Know that the combination is the end of the entire study, 
and it is the end of all births and the end of all the learning 
(Zalmud). And when two Tzerufim combine, and both 
order about opposite [matters] according to the count — 
and they have a quest between them concerning the 
abundance and the scarcity of the Sefira — the 
understanding will be separated from each other until it will 
query each one according to the great introduction or the 
small introduction. And a complete knowledge and 
judgment will never be compelled from them. Therefore, 
the Lord — blessed be He — ordered that each letter called 
a weight in the tongue in the Book of Formation will be a 
perfect and just weight for you, and you will not incline 
toward its great size in order to add upon what is 
appropriate in what will be compelled to you from. its 
understanding; and [you will] not [incline] toward its small 
size in order to subtract from what is appropriate. And if 
you do so, when you keep what was said in the writings, 
you will neither add nor subtract from it. And with this 
assumption, your days in the world will be long, for the 
entire Holy Land is long. And it is what the Lord your God 
gave you, for it is a heavenly gift. And concerning the one 
that turns away from the way of truth, from the perfect 
judgment, and from the ways that are drawn after them, it 
is said about him: “For ‘all that do unrighteously’ ( Nwy 99 
75x) (...) are an abomination unto the Lord your God” 
(Deuteronomy 25:16) — a hint at the word, ‘these are your 
gods’ (7?N9N NX). And therefore, He informed and 
further said: “Even all that do unrighteously” (ibid.). He 
already interpreted explicitly that all these are in fact 
actions, and they are for remembering the unrighteousness 
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that was done. And in order to announce the name of its 
masters, it was supported by the saying, “Remember what 
Amalek did unto you by the way as you came forth out of 
Egypt” (Deuteronomy 25:17), by saying there in the war: 
“Then, Amalek came and fought with Israel in Rephidim” 
(Exodus 17:8). Instead of ‘a weak Midda (091 1"TN), it 
was found that it is hard to fight them. And it was said 
about them: “How he met you by the way, and smote the 


_ hindmost of you, all that were enfeebled in your rear, when 


you were faint and weary; and he did not fear God” 
(Deuteronomy 25:18). He hinted by saying ‘hindmost’ 
(o»>wnIn) — the power of a billow, the minister of the 
sea. If it, it was said: “And Yehoshua discomfited Amalek 
and his people with the edge of the sword” (Exodus 17:13) 
— due to mount Choreb, for which Israel passed the sea in 
Harabah. And therefore, it was written: “Write this for a 
memorial in the book, and rehearse it in the ears of 
Yehoshua. For I will utterly blot out the remembrance of 
Amalek from under heaven” (Exodus 17:14). And it was 
said: “The Lord will have war with Amalek from generation 
to generation” (Exodus 17:15). And for the memorial of 
this thing, he said here: “Therefore, it shall be, when the 
Lord your God has given you rest from all your enemies 
round about, in the land that the Lord your God gives you 
for an inheritance to possess it, that you shall blot out the 
remembrance of Amalek from under heaven; that you shall 
not forget” (Deuteronomy 25:19). Amalek is the son of 
Elipaz, the son of Esau, and the name of his mother is 
Timna. And the writing bears witness and says: “And 
Timna was concubine to Elipaz Esau’s son; and she bore to 
Elipaz Amalek” (Genesis 36:12). And from what is written, 
“Amalek dwells in the land of the South” (Numbers 13:29). 
It can be interpreted, and Elipaz is Elipaz the Temanite. 
And so, he hinted that he called his child Teiman [Yemen], 
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and the wonder is that he fights his child with him being 
southern and not northern. Moreover, he is Edomite. And 
the Lord said: You shall not abhor an Edomite, for he is 
your brother. And it is also written: “And Moshe sent 
messengers from Kadesh unto the king of Edom: Thus said 
your brother Israel” (Numbers 20:14). And it was said: 
“Was not Esau Jacob’s brother (...) But Esau, I hated” 
(Malachi 1:2). And He said to us not to abhor the Edomiite. 
And how can we not abhor the one that the Lord said He 
abhors? And indeed, it is about Amalak, concerning whom 
we were ordered, “That you shall blot out the 
remembrance of Amalek” (Deuteronomy 25:19). He gave 
the cause and ordered the meaning for the obligation, 
because of his evil action that he did to us when we left 
Egypt, and because his power is in the sword. For it was 
said: “And by your sword you shall live” (Genesis 27:40). 
And it was said: “Lest I come out with the sword against 
you” (Numbers 20:18). And it was said against it: “And 
Yehoshua discomfited Amalek and his people with the 
edge of the sword” (Exodus 17:13). For our power is also 
the power of the sword, for it was said: “And a two-edged 
sword in their hand. To execute vengeance upon the 
nations, etc.” (Psalm 149:6). And because the Lord 
ordered us and said to us not to fight Esau, Amalek, and 
his evil sons, he was compelled to death. 


Know that there are wonders here in the heritage of the 
land that is separated for the families of the nations upon 
which the providence is separated from this to that. And it 
is very far from His providence upon His people. For the 
children of the concubines to which the Lord gave names 
of impurity are not equal to the children of the people of 
the Holy Spirit, who are the children of the women that 
were delivered to us by the Lord by His mercies — [who 
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are] names of purity in all the ways of the Torah. And the 
secret of the heritages will be known from His saying to us 
about Esau, Moab, and Amon — not to fight with them 
about the heritage of the land. As it was said, “Because I 
have given mount Seir unto Esav for a possession” 
(Deuteronomy 2:5); “Because I have given Ar unto the 
children of Lot for a possession” (Deuteronomy 2:9) — and 
also unto Amon. And He said: “For I will not give you of 
his land for a possession” (ibid.). And He revealed the 
habit of the physical providence upon the nations 
according to the heritages by recalling the expulsion of one 
nation from another, by saying about the land of the 
children of Moab: “The Emim dwelt therein aforetime” 
(Deuteronomy 2:10). “And in Seir, the Horites dwelt 
aforetime, but the children of Esau succeeded them; and 
they destroyed them from before them, and dwelt in their 
stead, as Israel did unto the land of his possession, which 
the Lord gave unto them” (Deuteronomy 2:12). And so, 
about the children of Amon it was said: “And when you 
come near over against the children of Amon, neither 
harass them, nor contend with them; for I will not give you 
the land of the children of Amon for a possession; for I 
have given it unto the children of Lot for a possession. That 
also is accounted a land of Rephaim: Rephaim dwelt 
therein aforetime; but the Amonites call them 
Zamzummim, a people great, and many, and tall, as the 
Anakim; but the Lord destroyed them before them; and 
they succeeded them, and dwelt in their stead; as He did 
for the children of Esau that dwell in Seir, when He 
destroyed the Horites from before them; and they 
succeeded them, and dwelt in their stead even unto this 
day; and the Avim that dwelt in villages as far as Gaza, the 
Caphtorim that came forth out of Capthor, destroyed them, 
and dwelt in their stead” (Deuteronomy 2:19-23). Behold 
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and be amazed from the possessions, the heritages, and 
the expulsions of a nation from before another. And 
understand: this from His saying: “Not for your 
righteousness, or for the uprightness of your heart, do you 
go to possess their land; but for the wickedness of these 
nations the Lord your God does drive them out from 
before you, etc.” (Deuteronomy 9:5). From all these 
matters, you will understand that what is destined to 
happen will happen according to the way of the Torah. 
And our Rabbis of blessed memory said that the Lord does 
not repay the nation until the time of its banishment. And 
from what was in our days — that a king was banished 
from before a king, as a nation that runs from before 
another, as the weak that runs away from the hero, and as 
the lamb that runs away from the lion — the intellectual 
person that examines [this matter] will understand that 
necessity for the time to come, so that a nation that dwells 
in the land runs from before us quickly in our days. And so 
it will happen with the thoughts of man, for one runs away 
from before the other. Also, [so is] in the inclinations, and it 
is the strongest of all wars. 
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Portion Vehaya Ki Tavo El Ha-Aretz 
(Deuteronomy 26:1-29:8) 


After Moshe our Rabbi of blessed memory completed the 
matters of the Precepts, he began telling us about what we 
should do when we come into the land. And he said: “That 
you shall take of the first of all the fruit of the ground (...) 
and you shall put it in a basket” (Deuteronomy 26:2). “And 
you shall come unto the priest that shall be in those days, 
and say unto him: I profess this day unto the Lord your 
God, that I am come, etc.” (Deuteronomy 26:3) — until the 
end of that entire tale that is told in the holy language from 
“A wandering Aramean was my father” (Deuteronomy 
26:5) up to “And now, behold, I have brought the first of 
the fruit of the land, which You, O Lord, have given me” 
(Deuteronomy 26:10). “And you shall rejoice in all the 
good, etc.” (Deuteronomy 26:11). Moreover, “Then, you 
shall say before the Lord your God: I have put away the 
hallowed things out of my house” (Deuteronomy 26:13), 
up to the completion of the verse, “Look forth from Your 
holy habitation, etc.” (Deuteronomy 26:15), with the 
prayer, “And bless Your people Israel, and the land that 
You have given us, etc.” (ibid.) — in the matter of the 
action. Behold, in this entire matter He revealed to us the 
secret of the Sefirot, and He began from the beginning in 
the secret of Alef with Mem as the last one in the secret of 
Yud. And after revealing all this, He said: “This day, the 
Lord your God commands you to do these statutes and 
ordinances, etc.” (Deuteronomy 26:16); “You have 
avouched the Lord this day, etc.” (Deuteronomy 26:17); 
“And the Lord has avouched you this day, etc.” 
(Deuteronomy 26:18); “And to make you high above, etc.” 
(Deuteronomy 26:19). Behold how many good virtues for 
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the place are upon us. And he commanded us, by saying: 
“Keep all the commandments that I command you this 
day” (Deuteronomy 27:1). “That you shall set you up great 
stones” (Deuteronomy 27:2) — is a hint at the letters that 
are seen in the sight of prophecy. “And plaster them with 
plaster” (ibid.) — is a hint at the name of Shaddai, “And 
you will write upon them all the words of this law, when 
you are passed over, etc.” (Deuteronomy 27:3). All this, he 
ordered to do in mount Ebal, and he ordered to build there 
an altar of unhewn stones to offer burnt-offerings ‘and 
peace-offerings thereon. And it was said: “And you shall 
write upon the stones all the words of this law very ‘plainly’ 
(20 = 26)” (Deuteronomy 27:8). The holy name upon 
which is all the meaning was written very plainly. “In the 
blessing” (12722 = 229) there is a sign for redemption in 
its length, and | shall bless you in the sixth thousand for the 
years of Creation with the completion of the one thousand 
two hundred twenty-two years of the house. He 
immediately began to inform us about the secret of mount 
Ebal and mount Gerizim. “These shall stand upon” 
(Deuteronomy 27:12) the Yud (’? = 10) of the tent of 
meeting “To bless” (ibid.). “And these shall stand” 
(Deuteronomy 27:13), the Vav Yud (? \ = 16) of the tent 
of meeting, “For the curse” (ibid.), “To bless the people” 
(Deuteronomy 27:12) with the blessing of the Lord — Yud 
Vav Yud (’? "\ ’?). Here, he wrote it very plainly in seventy 
languages: H HY HYT HYTB (107 0M Nn 7, doing 
good = 70), [=] ‘blood liver’ (7”29 0/7), [=] ‘blood and 
ink’ (17) OT), [=] ‘Adam and Eve’ (n""M) DTN), [=] 
‘he smote and that one’ (N’7N1 N”9N), [=] ‘his sentence 
is’ (1277) to inspect the judgment, ‘a loud voice’ (0’9 5p 
= 376), [=] ‘peace’ (0’19W) unto all Israel. And we do not 
need to prolong the matter of the blessings, and all the 
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more so the curses, for it is not possible to take a thing out 
of them from its simplicity. For. they are the peg on which 
all hangs with two witnesses, which are ‘the cursed Haman’ 
(yan W178 = 502) and [=] ‘the blessed Mordechai’ 
(2770 772). And the rule is that the blessing — its 
cause — is the worship of the Lord, and its opposite 
compels the inversion up to “And no man shall buy you. 
These are the words of the covenant that the Lord 
commanded Moshe to make with the children of Israel in 
the land of Moab, besides the covenant that He made with 
them in Horeb” (Deuteronomy 28:68). And the wonder is 
the saying: “But the Lord has not given you a heart to 
know, and eyes to see, and ears to hear, unto ‘this day’ 
(awn DN = 78)” (Deuteronomy 29:3). Three holy 
names govern [=] ‘this day’ forever in three windows, 
whose secret is thus. 


I WD 


And the name of the judgment also includes these three 
; names, 


po wm py 


‘including, separating’ (D” 0719 077719 = 481). 


A RV R 
B RV Ch 
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| an) '® 
se) ” | 


“TT will bless’ (72 = 223) the Lord, Who has given me 
counsel” (Psalm 16:7). The sign is one thousand two 
hundred twenty-two. ‘He enthroned’ (1”n5n = 635) [=] 
‘three’ ("Y9W) by the power of fire, wind, and water: — 
the power of fire, wind in water. Bet is inside of them, ‘nor 
speaking thereof. It is a hint from “Nor pursuing your 
“business, ‘nor speaking thereof (127 1”17) = 418)”, 
length and breadth being fifty. Length and breadth are 
blessing and curse, and also length and breadth are Yud 
relating to length, breadth, and depth. 


The ‘Gathering of length and breadth’ ( 7/8 pp 
2’nni = 635) 


is [=] ‘a cursed blessed’ (7/072 N71); 


[=] ‘the blessing and the curse are a blessing’ (0”971N 
n”ot2 19pm). 


‘My Name is the instrument of My recalling’ ( 9 nw 
Dt = 647); 


[=] ‘My recalling is the instrument of My Name’( 999 "131 
mW). 


‘It is a barefaced lie’ (2’tD1 "PW = 635). 


[=] Ask for remembrance; ask for blessing ( 191 1W)2 
N37 WP). 


[=] Length is light, light (TIN TWX TA). 
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[=] ‘Desire is a blessing’ (N72 WN); [=] ‘blessed is his 
cast’ (IND 193) 


[=] ‘Blessed with Him’ (IN 772), 
[=] ‘the father sustains His time’ (INY D”YP In). 
[=] ‘The point of his time’ (Ny 17/73) is the Lord’. 


‘The sun’ (W”Nwn = 645) [=] ‘is cursed and blessed’ 
(n9173 A777). 


[=] Fire, blood, inclination (18? DT WR). 


Combine, know thereof, and discern that, from the going 
forth of the word, inside them there are Vav’Vav (1. = 
12). And it is also written: “Observe therefore the words of 
this covenant, and do them, that you may make all that 
you do to prosper” (Deuteronomy 29:8). If so, with the 
keeping of the words of the covenants and the action being 
an instrument, their essence is to achieve the actions with 
the intellect, for this is the reason that he gave about this — 
ie. the meaning in all that I have ordered you to do is that 
you do to prosper. And therefore, the sages of blessed 
memory said: “The study is not the essence, but the 
action”. For the action is as the substance, and the intellect 
is upon it as its shape. If there is a male and there is no 
female, there is no birth. Also, if there is a female and there 
is no male, there is no birth. If so, the birth is being 
preceded by a male and female, and their accidents are as 
the connection and impregnation, and those alike. And so, 
they said with all this: Learning (7a/mud) leads to action 
and action does not lead to learning. Therefore, the secret 
of both is ‘the learning and the action’ ( Tn9nn 
a*wynn = 911). Ordered, they are [=] ‘the beginning’ 
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(NWN) to all. And it is the secret of Bet Reshit (‘1 
TWN, in the beginning), and it is carved in the middle of 
two inclinations. And this is because 

A’B’ 

are the inclination of two things. 

The name of the first is RV’ (117 = 406), and its secret 
is the enchanting [=] 7h”V(1"N). 

And the name of the other is RVA (71, softness), and its 

secret is as it is. 
And it is the inversion of QV’SA (Wp = 406) A”B, 
either soft or hard. 


And so are the remainders, and understand them! 
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Portion Atem Nitzavim (Deuteronomy 
29:9-31:30) 


“You are standing this day all of you before the Lord your 
God: Your heads, yours tribes, your elders, and your 
officers, even all the men of Israel. Your little ones, your 
wives, and your stranger that is in the midst of your camp, 
from the hewer of your wood unto the drawer of your 
water” (Deuteronomy 29:9-10). Behold the portions of the 
leaders and the portions of those lead, how they are 
separated as the order of Creation. Indeed, all his opinion 
and the opinion of the Torah is about the warning of 
idolatry, and by the way of being abhorred from the land. 
As He said: “Lest there should be among you a root that 
bears gall and wormwood; and it come to pass, when he 
hears the words of this curse, that he bless himself in his 
heart, saying: I shall have peace, though I walk in the 
stubbornness of my heart” (Deuteronomy 29:19) — so that 
the ‘watered be swept away with dry’ ( n”R AI 
A’NnNN = 758), so that [=] ‘the 7orah and the precept’ 
(n/N n/N) be swept away. “The Lord will not be 
willing to pardon him (...) and all the curse that is written 
in this book shall lie upon him, and the Lord shall blot out 
his name from under heaven; and the Lord shall separate 
him unto evil, etc.” (Deuteronomy 20). “Even all the 
nations shall say: Wherefore the Lord has done thus, etc.; 
then, man shall say: For they forsook the covenant of the 
Lord, the God of their fathers, etc., went, served other 
gods, and worshipped them, gods that they did not know, 
and that He had not allotted unto them” (Deuteronomy 
29:23-25). “And the Lord rooted them out of their land, 
etc.” (Deuteronomy 29:27) — up to the end of the matter, 
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“The secret things belong to the Lord our God; but the 


things that are revealed belong to us and to our children 
forever (T99 449455} 435), so that we may do all the words 
of this” (Deuteronomy 29:28). Yud”Alef (11) letters are 
with a Nikud (vowel points). The word ‘unto us’ (159) has 
three points upon it, a hint at the three first Sefirot — and 
their secret is God. ‘And to our children’ (1355474) are 
seven vowel points upon it, a hint at the seven Seffrot that 
arise from the first one — and their secret is ‘and the 
children of God’ (D”N9X 113) = 154). And behold, the 
secret is explicated. 


The The Conceal And 
concealed: root is ed revealed 
And the The Is And 
revealed: bow revealed concealed 


Tav ('N) is concealed and Tav is revealed. Sum up 
Elohim, Alef, and Yud, and you will find in their generality 
the letters that are ‘the silk’ (N’”717NT = 828) [=] ‘of lusts’ 
(n/VINN); the minister of the inclination is the root. 
Therefore, it is revealed and concealed. The letter Avin (’) 
has one point upon it, a hint at the ‘secret of God’ ( 710 
p”n>X = 156) ‘and the children of God’ (D”N9X 0”) 
= 154) that have ‘to stand’ (7’ny> = 150) together and 
do all the words of ‘this Zoraf’ (N’RTIN AINA = 1029), 
[=] ‘the middle of the letters’ (N’VMINN Y”"NNN). And the 
secret of the ‘middle of the twenty-two’ ( D’wWy Y”YAX 
pnw) = 1577) is ‘letters’ (N/YMIX = 823). If so, 
behold, it is explicated that we should do all the words of 
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the letters — twenty-two letters. And behold, there are Yud 
Sefirot — superior points, God and the children of God for 
our children and us. Avin is the secret. Here is the element 
of the Kaf’Bet (22) letters. Yud is the ‘secret’ (110 = 70) 
of [=] Avin nations, Ayin languages. The hint at the 
seventy languages is the hint at the combination of letters 
itself. For back and front are a hint at the word Alef’7av 
(401), and their secret is that they returned from back and 
forth — B7PT’Y (70902 = 110). Sum up all, ‘all the 
words of this Torah (NTN AINA IAT 9") NN = 
1696), and you can make countries. And you will know 
how to make the title of the Work, to make the seal-of the 
beginning — circumcision, four living creatures. The hint is 
‘and he circumcised’ (91 = 76) his Work upwards and 
downwards, which are ‘countries’ (NNR = 697) to 
make good and evil, blessing and curse, the [=] ‘religion in 
the land’ (p"N2 NT). And according to what I have 
hinted, he recalled in the matter of repent the word of the 
heart, which is the essence of the entire covenant. And he 
included in it all the Precepts by saying, “Written” 
(Deuteronomy 29:20), .and by saying, “For this 
commandment” (Deuteronomy 30:11). And in the repent, 
he hanged the ingathering of the exiles. And behold, for 
the blessing and the curse already passed, and there is 
nothing missing except a repent from us and a word from 
God to our hearts. For it is the cause of our love of God 
with all our hearts and Nefesh for our lives. And the curses 
will revolve toward our enemies, for man can never be 
without good and evil, blessing and curse, and death and 
life. For our species cannot be without righteousness, 
wickedness, and mediocrity, and without truth and lie that 
are merged. Therefore, He hanged everything in our 
selection and said to us: “But the word is very near unto 
you” (Deuteronomy 30:14). The word of man is: “In your 
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mouth, and your heart, that you may do it” (ibid.). And He 
further said: “See, I have set before you this day life and 
good, and death and evil” (Deuteronomy 30:15). And He 
said to us that all hangs in our hands. And all is for loving 
the Lord and following His ways, in order to keep the love 
between Him and us, and keep His Precepts, statutes, and 
ordinances, and all that is drawn with Him. “But if your 
heart turns away, and you will not hear, but shall be drawn 
away, and worship other gods, and serve them” 
(Deuteronomy 30:17). See that all the strengthening of the 
Torah is because of the fear of idolatry. “I declare unto you 
this day, etc.” (Deuteronomy 30:18). “I call heaven and 
earth to witness against you this day, that I have set before 
you life and death, the blessing and the curse; therefore, 
choose life, that you may live, you and your seed; to love 
the Lord your God, to listen to His voice, and to cleave 
unto Him” (Deuteronomy 30:19-20). And all this is 
because “That is your life, and the length of your days, 
etc.” (Deuteronomy 30:20). And they brought a hint of the 
resurrection from His saying, ‘to give them’, and the hint is: 
“Which the Lord swore unto your fathers, to Abraham, to 
Yitzchak, and to Jacob, to give them” (ibid.) — a hint at 
His name that is square in its letters, and they are four 
letters. Y’ PO’ Y’Q’ H’PO'H’ KH ('n'yo'n Jp ’ya” 
n>) — hence ‘priests’ (02ND = 125). V- PO’ V' LV, HY” 
Po’ H’ B’H (n"2 "n'y ' Vv "1 "ya 1) — hence ‘the 
Levites’ (’"9N = 61). And the secret is: ‘God, priest, 
Levite’ ("9 7/2 "TR = 186). 


After Moshe completed these matters, he wished’ to 
furthermore strengthen them with all his power. And he 
strengthened their hearts with the Lord at the beginning, 
and then strengthened them to stand against their enemies 
with all their power and not to fear them at all. And he 
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said: “Be strong and of good courage, do not fear, nor be 

affrighted at them; for the Lord your God, He it is that does 

go with you; He will not fail you, nor forsake you” 

(Deuteronomy 31:6). And this is from the side that the 

bravery is in the heart. And according to one opinion, the 

heart takes it out into action after a multitude of study of 
war in the rest of Middot And so, he said to Yehoshua: 

“Be strong and of good courage” (Deuteronomy 31:7): 

And the hint is: “At the end of every seven years, in the set 
time of the year of release, in the feast of Succoth. When 

all Israel is come to appear before the Lord your God in 

the place that He shall choose, you shall read this law 
before all Israel in their hearing. Assemble the people (u..) 

that they may hear, and that they may learn, fear the Lord 
your God, and observe to do all the words of this law” 

(Deuteronomy 31:10-12). This is what was hinted above, 
and the meaning is that the hearing is the cause for the 
study, the study is the cause for fearing God, and the fear is 
the cause for keeping the action. And therefore, he hinted 
by saying, “And that their children, who have not known, 
may hear, and learn to fear the Lord your God, etc.” 
(Deuteronomy 31:13), up to the saying, “To possess it” 
(ibid.). And a net spread upon Tabor, and so Jishri ("wn 
= 910) is [=] ‘my net’ (”Nw4), but Nissan (y"071 = 170) 
is [=] ‘my sign’ (731970). And both of them include ‘the 
head’ (w”xIN = 506) with ‘the tail’ (2”21N = 64) of the 
‘dragon’ (7”1n = 510) -according to the power of one 
hour, whose secret is Th7hR”P (ann = 1080). And it 
[=] ‘solves’ (1’"1N4) all the dreams and all the prophecies, 
and also [=] ‘sews’ (n”19N) all the clothes of existence 
warp and weft. 


After all the matters were completed, the kind Torah was 
agreed upon by the Lord with Moshe in all that he said 
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from these things until ‘to possess it’, by saying after all the 
words of Moshe: “And the Lord said unto Moshe, etc.” 
(Deuteronomy 31:14) — that did not come into it until 
here. “And Moshe and Yehoshua went, and presented 
themselves in the Tent of meeting. And the Lord appeared 
in the Tent in a pillar of cloud; and the pillar of cloud stood 
over the door of the Tent” (Deuteronomy 31:14-15). Then, 
the Lord informed Moshe about the matter of the future of 
the people. And He said to him: “Behold, ‘you are’ (71N 
= 75) about to sleep with your fathers; and this people will 
rise up, and go astray after the foreign gods of the land, 
whither they go to be among them, and will forsake Me, 
and break My covenant that I have made with them. Then, 
My anger shall be kindled against them (...) so that they 
will say in that day: Are not these evils come upon us 
because our God is not among us? And I will surely hide 
My face in that day (...) in that they turned unto other 
gods” (Deuteronomy 31:16-18). See how the Lord — 
blessed be He — revealed the secret of the truth of 
providence upon us in this entire matter. And the writing of 
the poem is for a proof, and so is the 7oraf. And also, this 
is a constant necessary Pshat (simple meaning). “And teach 
it the children of Israel; put it ‘in their mouths’ (D”’7792 = 
137)” (Deuteronomy 31:19) — [=] ‘a Kabbalah’ (N17) 
by mouth. And so Moshe did, for it was said: “So, Moshe 
wrote this song the same day, and taught it to the children 
of Israel” (Deuteronomy 31:22). And [so is] all the matter 
until where it is written: “To witness against them” 
(Deuteronomy 31:28) — the method of Aesh — “Heaven 
and earth” (ibid.) — the superior and the inferior being 
witnesses for us and for the Lord, Who is the judge that 
decides between the two inclinations that always fight. 
“And Moshe spoke in the ears of all the assembly of Israel 
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the words of this song, until they were finished” 
(Deuteronomy 31:30). 
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Portion Haazinu (32:1-52) 


Concerning this song, with the possibility that its words 
will be understood with the precision of the matters, the 
truth of their understanding depends on the combination of 
the letters. If so, how can it be possible to prolong it 
according to our ways and shorten it with leaping (Dilug) in 
it more the lengthening and broadening? Therefore, I will 
hint in it at this, from its callings ‘this song is the brightness 
for you’ (n’xtN nDwn 7% VIN = 1011), and ‘the 
warning of a man’ (WN NNN = 933). It is that which 
is straight until the innocence from their knowledge. Give 
ear: Male He made him and riding. And He showed him 
that ‘the brightness [will come to] his heart’ (29 tn = 
66). Behold, the three powers are our powers. Enoch is 
Metatron, who is my witness. VHY”"H VHV”H VYHY’H 
(N77 A’ 7/971 = 84) is the wheel of [=] ‘power, 
power, power’ (N”) n”D N”9), and the end of their words 
retrospectively are that his light is not the hint at the 
brightness of the light. All is His brightness — ‘Zain and 
Hey (8M) 1% = 79). Give ear: [=] ‘He is Zain’ ( yt 
NNN), He is intellect, He is the cause for each species of 
AHVY (71NX) — grain and wheat. This is what you should 
do to the whole song up to “And does make expiation for 
the land of His people” (Deuteronomy 32:43). His land is 
the four edges of the land of Israel, four-hundred Parsas on 
four-hundred Parsas (Persian miles) to its length and 
breadth. He hinted in it at the ‘thousand’ (49) Middot of 
the Lord. He made expiation for the death of His people, 
and He made expiation for the land of His people. “The 
words ‘of this song’ (N’xtNn AWN = 933)” 
(Deuteronomy 32:44), ‘the words of this Torah’ ( "27 


Matteach Ha-Tochachot- Key to Reproofs _ 143 
n’xtn nnn = 1245). And the secret in them is 
because ‘this Torah’ (N’RIN NNN = 1029) tells [=] ‘the 
warning of the sign’ (NNN NNN), but ‘this song’ 
(n’xTn 1VYwN = 933) tells [=] ‘the warning of the man’ 
(wR N/NtN). And he said for the third time: “To do all 
the words of this Zorah” (Deuteronomy 32:46). And he 
added in the second, ‘observe’, and in the third, ‘to 
observe’. And he said: “For it is no vain thing for you” 
(Deuteronomy 32:47). And its recalling is in it. And if it is 
vain, it is not for you, because of your short studying and 
the lack of understanding that you have in everything. And 
after that, he said: “Because it is your life” (ibid.) — 
[showing] how much we need to grow strong in the thing. 
“And through this thing, you shall prolong your days, etc.” 
(ibid.) — until ‘to possess it’ again. And the matter of 
mount Abarim and the matter of mount Nebo and those 
alike will be known from their combination. And we 
already discussed them a little, and that is enough. And we 
already spoke of the saying, the reason for preventing his 
passage of the Jordan in its place, and also here, where it 
was said: “For you trespassed against Me in the midst of 
the children of Israel (...) for you did not sanctify Me in the 
midst of the children of Israel” (Deuteronomy 32:51). ‘Me’ 
(”"M1& = 416) is in full spelling, and there is nothing 
complete as this in the entire 7orah — and it is a great 
secret. And ‘there’ (NW) and ‘Moshe’ (NW1N)) are equal. 
“For you shall see the land afar off; but you shall not go 
there into the land that I give the children of Israel” 
(Deuteronomy 32:52). “Afar off’ — from grain — “You 
shall see the land”. Go out, behold, and see: Mem”Nun 
Gimel’Dalet (1 1") = 97). And the manna is as the seed 
of Gad. It is [=] ‘from Gad’ (7% 7), fish, water from fish. 
“You shall see the land” — you shall see lands, you shall 
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see the four living creatures. “But you shall not go there” — 
for the Holy God. Dalet (4) harsh languages is the secret of 
the holy language for His holy name. “Into ‘the land’ 
(p"INN = 296)” — into [=] ‘the midst of the waters’ 
(D”nn Yy’NNN). Hey’Tzaddi (p’n = 95) — its secret is 
‘Mars’ (D° TN). Alef’Resh (1"% = 201) [95+201=296] — 
its secret is ‘middle’ (V8N). ‘Moshe’ (N”WN = 345) — its 
secret is ‘fire of blood’ (D7 WN). ‘Aaron’ (]"1N& = 256) — 
its secret is [=] ‘the midst of the sea’ (D’"N Y”’NNN), ‘the 
selfsame day’ (01? DXy). And therefore, He hinted him 
that selfsame day. The selfsame flood ‘deserves peace’ 
(D’"5W 1”2 = 578). ‘Unto Moshe’ (NWN 9"% = 376) a 
loud voice [spoke] ‘that selfsame day’ (N’IN D”"YN D’Nya 
= 280), saying: The brightness of the midst of the heart 
that rushes the brightness of the midst from the heart of the 
gall. And in them, there are many. Combine and convert 
them, and you will achieve their secrets. And if you do not 
move them, they will not move you. And if you do not 
wake them, they will not wake you. See and understand 
the secret of male and female, and how this drives that. 
And the movement, as the touch of flesh, gives birth to 
heat, the heat procreates dryness, the dryness hardens and 
freezes the moisture, and the pure moisture shows the 
shapes behind it for those examining it, until the examining 
image emerges in the likeness from the power of fear to the 
Midda of bravery. And the sight fights with that which is 
seen, scaring and frightening. And it is neither afraid nor 
scared, while the seer is afraid and scared. And this drives 
him back until he studies the strength of habit, with the 
courage of studying time after time. 
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Portion Ve-Zot Ha-Bracha 
(Deuteronomy 33:1-34:12) 


“And this is the blessing wherewith Moshe, the man of 
God, blessed the children of Israel before his death” 
(Deuteronomy 33:1). The matter of this blessing is the root 
of the redemption of Israel, and it should be made as clear 
as possible. And the proof is the saying at its beginning: 
“The Lord came from Sinai, and rose from Seir unto them; 
He shined forth from mount Paran, and He came from the 
myriads holy; at His right hand was a fiery law unto them” 
(Deuteronomy 33:2). Concerning the cause for the sights 
from the religion of our days, the Midda of His left hand, 
this is a great prophetic secret. “The myriads holy” — a 
speaking request, asking for a lustful thing. “Receiving of 
Your words” — from a speaking fire, from the shape of the 
Nefesh, the speaking man. “The heads of the people were 
gathered” — receiving the Torah, as it was said: “Moshe 
commanded us a law” (Deuteronomy 33:4). A tongue 
ordered the Torah, the language of the Torah orders. 
“Inheritance” (ibid.) — ‘the heads’ (WRIT = 551) [=] 
‘ordering’ (NNNNW) [=] ‘from a line’ (NVWWN) [=] ‘the 
world of intellects’ (a»92wN DIY), [=] ‘which keeps’ 
(anwn) [=] ‘from the head the vapor’ (T’® WRN). 
“The congregation of Jacob” (ibid.) —- the Jewish Nefesh, 
the assembly of Israel. The mother of Yehuda is concealed 
for the mother: “And this is for Yehuda” (Deuteronomy 
33:7). The blessing came after: “Let Reuven live, ‘and not’ 
(b"x1) die ‘in that his men become few’ ( "nn mary 
y"o0N)” (Deuteronomy 33:6). Equal to them is: Let 
Reuben live after his children. “Hear, Lord” (Deuteronomy 
33:7) — is a hint at Shimon. “His hands shall contend for 
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him” (ibid.) — his children were many, “And You shall be a 
help against his adversaries” (ibid.). He was producing a 
seed from his shape. The seed of Yehuda is from his 
running, from his shape. “And of Levi, he said” 
(Deuteronomy 33:8) — to him he will say: “They shall blow 
an alarm for their journeys” (Numbers 10:6). “Your 
Thummim and Your Urim be with Your holy one” 
(Deuteronomy 33:8) — Your holy man will question “Your 
Thummim and Urim’ (7181 7’7MN = 719) for ‘an 
‘answer’ (N”21WN), for you ‘holy’ (7’170N) one, for the 
understanding man. “Whom You did prove at Massah” 
(ibid.) — with the inversion of her husband. “Strive” 
(W’nawin) — the Holy Spirit. “At the waters of Meribah” 
(ibid.) — the waters of mount Ebal. “They shall teach 
Jacob and Your ordinances, and Israel Your law; they shall 
put incense before You, and whole burnt-offering upon 
Your altar. Bless, Lord, his substance, and accept the work 
of his hands” (Deuteronomy 33:10-11) — ‘From his place’ 
("1p N). It is already known that there is no end to this 
way, and the meaning is very wonderful in all this. And the 
order is for Benjamin, Josef, Zvulun, Yisaschar, Gad, Dan, 
Naftali, and Asher. And the end of all is: “Happy are you, 
O Israel, who is like unto you? A people saved by the Lord, 
the shield of your help, and that is the sword of your 
excellence! And your enemies shall dwindle away before 
you; and you shall tread upon their high places” 
(Deuteronomy 33:29). 


And the matter of the death of Moshe is up to “As the 
Lord commanded Moshe” (Deuteronomy 34:9). It is hard 
to prolong its combination, and there is no need to take it 
out from its Pshat (simple meaning) in any way. “And there 
has not arisen a prophet since in Israel like unto Moshe” 
(Deuteronomy 34:10). And the reason is: “Whom the Lord 
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knew face to face; in all the signs and the wonders, which 
the Lord sent him to do” (Deuteronomy 34:10-11). Moshe 
kept the works and the Te orah, From the hint: “To do in the 
land of ‘Egypt’ (0/7181 = 380)” (Deuteronomy 34:11) — 
[=] ‘heaven’ (yp = 380) is the [=] ‘fog’ (99) ‘for the 
Pharaoh’ (ny199 = 385), [=] ‘the heaven’ (pI) is [=] 
‘the fog’ (bo1yn). “And to all his land” (ibid.) — here are 
all the haters. Indeed, the secret of the wonderful powers 
that He ordered in the superior and the inferior, making 
them in the sight of all the close lovers, will be revealed 
from the combination of the first verse of the Jorah with 
the last one in it. And these are both of them. 


“And in all the mighty hand, and in all the great terror, 
which Moshe wrought in the sight of all Israel. 


“In the beginning, God created the heaven and the 
earth.” 


These two verses reveal most of the secrets of the Torah 
in their generality, and the number of their letters is ‘a 
power is that I will be YHV’H (n/n? NNN ND = 75). 
And it is [=] ‘a power in man’ (D”"TN2 1D) to keep the 
Precepts for His honor according to His Names — blessed 
be He. And the rule is [=] ‘with wisdom’ (N”9N2). Say 
[=] 4o them’ (0’N9), [=] ‘and the prophecy’ (n"xvaam) 
is a power in man. And the number of their words is 
Alef’Vav Yud’Bet (2 VX), while its inversion is [=] ‘the 
loving’ (2’MNN). And the hint is ‘the golden hand’ ( 770 
antn) — Yud”Tet Ayin”Hey (ny 0” = 94) for both. And 
the secret is [=] ‘a drop’ (N”90). The power will incline in 
the power of man, for good is in them. For good is in man, 
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and the number of their calculation is in A”7h Ba”Sh (8 
1) ‘the head of the drop’ (N50N WN). And the rule is 
‘the bond in A”7h Ba’SH (W”2 NR 1%YP = 1303), [=] 
‘a gate for the daughter of fire’ (WN n25 yw). Indeed, 
concerning the ways of their combination, when they are 
taken from each word — even from the biggest one, which 
is the word Bereshit (in the beginning) — its essence will 
reach without a ikud in its combination 7ASA’”K (2"wNn = 
720) combinations, which are called houses built from six 
stones — i.e. six letters. Indeed, from the word Feshit 
(beginning), which has five letters without analogies, will be 
built Auf’Bet (1”"7) = 102) houses. This number is worthy 
of being the beginning, for the number of its letters is ‘six’ 
(wy = 600). It stems from Hey, and all is fire, while the 
thorn-bush (130N = 120) is water, wind. Or you can say: 
The thorn-bush is fire, water, and wind. [=] Samech 
(70) is the tent of meeting. And the combination of the 
rest of the words is easy, but the way of requital and weight 
are divided [in a way] that is hard to arrange. This is from 
their rule: Reshit is ThThQY”A ThTAQT’B ThThQCh”G 
TAThAQZ’D TATAQW’H ( A’npnn 2”opnn X”pnn 
npnn 1tpnn). Now, take their ends from the first to 
the last ahead, and you will find A’ B’ G’D’ H’('T 72'S 
nN), and they are the five Sefirot — three odds AND two 
pairs, A’G’H’ B’D’. And [take] also the remaining that are 
close unto them backwards. And you will begin from: the 
last and go up to the first. And you will find VZChT’Y 
(""ont\), and they are another five Sefirot — two separated 
and three pairs, Z’7’ V’Ch’Y’. Add the odds with the odds 
— and they will be A’°G’H’2’T’ (0’1’70’"%) — and the pairs 
with the pairs — and they are B’-D’V'Ch’Y’ (’"N''1'2). Add 
them two by two as their order — odd with pair — and they 
will be AB’ GD’ HV’ ZCh’ TY’ (0 ’nt NT 72). 
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Behold, half the name in the entire name of the Yud 
Sefirot, which are Yud stones, build the first five house. 
And when you invert them, they will be BA’ DG’ VH’ Ch2’ 
YT’ ("07 ‘tn ‘1:97 /83). And their secret will be Y"H(n”) 
as well. And then, give Alef (49%) a connection with each 
one of the nine letters in this way. 


AB’ AG’ AD’ AH’ AV’ AZ’ ACh’ AT’ AY’ 
TR OR TIN TR WR TN “TR AN AR 


Invert them again, and you will find that their number is 
as the number of the seal of the six edges — and so is all. 
See how much you need this knowledge, for from it you 
will know the essence of yourself forever. If so, from this 
you will know that the secret of the word Bereshit is Bet 
Reshit. And if you say, “In the beginning, God created”, 
you will find its order to be ‘Baba, head, title, word ( X22 
457) INN WRI). And the proof is that their combination 
created the layer of seed — the Hey (5) heavens and the 
Hey earths. And this is what I revealed to you about the 
Yud Sefirot Hey of them are heavenly and superior, while 
Hey of them are earthly and inferior, as I drew them for 
you. And behold, the organ of the layer of seed is the 
organ of circumcision in the uncircumcised, a minister 
without word, the minister of the four living creatures, 
whose secret is BBA (X22 = 5). This is to say that they 
connect two with two and return as a single body. As the 
Work of Creation, so is the Work of the Chariot. And here 
is, if so, the secret of Bereshit combined in the Yud”Alef 
(eleventh) of Tishri, and its secret is in the net of Yud”Alef 
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And its interpretation is in the name of Yud”Alef until it 
reaches the secret of the name V”H'(7’"), as I have written. 
And from this, you will understand this secret, 


m 'g ™ 
a] nN 'n 
” 15 * 


Here is the secret of the cities of refuge that are found in 
the secret of the Garden of Eden, and also in the middle. 
Behold and be amazed from the secret of Creation and 
from its order. 


DY) (seedlings) 


Tn v 
> 0m .§ 
| 


The superior are inverted in their order, and the middle 
ones are like them in the second shape. And this is because 
those in the first column, when they go ahead as they were 
written, they go and are lacking. And when they go 
backwards, they are added upon. And this is according to 
the first addition and lack, which are in the first virtue — 
one, one, one (TNX TNX TNX). And concerning those in 
the second column, their order is a multiplied order, and 
they are in the second virtue. But the way is equal for them 
in the addition and the lack. Indeed, these are units and 
those are multiplied. Those in the third column will 
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determine the seal of the name according to the existence 
of the male and the female like him. And with them, the 
existence was complete, as the secret of the combination of 
the entire name, which is hinted in the verses of the gentle 
Torah of God like this. 


noyn Dn n ne 
mom nnn n nm 
pi nn n nn 
yn ayn n vn 
po pvt n nn 
Senw) vax) n m 


True will be the mount of the house of God. A sign in 
mount Tzion will not fall. After this, you need to examine 
like this each thing, and know that the combination is like 
this, sometimes. 


Bet  Reshit ‘Seal, root, branch’ ( WW D”MN 
1) 


Israel ‘The abundance in half the Name’ 
(pyown p”vn 72) 


It is a seal open and closed, an open and closed seal — 
P’S'Ch’ (10/5), a heart concealed in the secret, 
concealing a secret in the heart; his power conceals a 
secret. And the secret of ‘concealed’ (1”N0] = 710) is [=] 
ShY’T (NW), including [=] ‘two inclinations’ ( ”1W 
p”¥?). And they are [=] ‘drawing the thought’ ( 7”) 
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nm”awnnn), [=] ‘the books of the Sefira’ ( OD 
n’yaon), [=] ‘calculating the calculation’ ( 7”2WnnN 
2”wnn). And here, a calculation was calculated. And with 
them, the calculation ruled until the end. 


See and understand the unanimous wonders that emerge 
one after another from the combination of the letters. 
Therefore, after completing this fifth book — I praise the 
Lord — which is the core of reproofs, having completed the 
whole Pentateuch with God’s help, I wish to seal 
everything and give to the hands of the friends the adjuring 
that I recalled as the cause for the writing — ‘a thread’ 
(9n = 520) on which they can hang all the five keys 
‘together’ (7’n? = 13). And this Pentateuch will be for you 
a good ‘reward’ (1”9¥ = 520) from the name contained 
within with its secret including [=] ‘death and life’ ( n’1n 
D”N)). Therefore, I have called it [=] ‘a thread’, for it is 
[=] ‘for the gullible’ (75>), [=] ‘putting him to death, 
and he lives’ (*”m) 1”n?Nn). And it adjures for the sage. 
And if it is [=] ‘a reward’ [=] ‘for the dead’ (0’"NnN9), it is 
a punishment for the living according to [=] ‘the leader of 
the letter’ (NNN 4”MNIN). This is the secret of [=] ‘the 
thread’, whose sign is: “A thread of blue. And it shall be 
unto you for a fringe, that you may look upon it, and 
remember all the commandments of the Lord, and do 
them; and that you do not go about after your own heart 
and your own eyes, after which you use to go astray; that 
you may remember” (Numbers 15:38-40). 
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Know my dearest 


children, for you are my "9 
witness, 
That the secret of this _ 


thread I will not combine 


Unto you, but I will place 
it in your hand to combine W" 
it 


And revolve it as you 
wish, to examine your ms 
knowledge of it. 


And | will say that I have put it as a metaphor to my 
words. Know that truly, whoever thought of coming unto 
the room of the Lord until he knows Him from himself in a 
true recognition according to the power of mankind needs 
to put his Nefesh in his hand and examine the Neshama of 
the spirit of life that was breathed into his nostrils. And he 
should grow wise in it in its emergence. And when it 
comes, it triples the holes that answer to the throat and of 
which they are branches. And the airy wind that is 
breathed, emerges, comes into it, revolves, inverts, and 
changes. Sometimes, it enters in large quantity and 
sometimes in scarcity. And sometimes, it emerges in large 
quantity and sometimes in scarcity. Sometimes, the breath 
will be drawn and emerge in large quantity, and when it 
returns after its emergence it will be scarce. And sometimes, 
it will come from the outside in large quantity with a long 
drawing, and when it emerges after its coming it will be 
scarce. See now the combination of the emergence of 
breath, the combination of its coming, its large quantity, 
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scarcity, equality, and inclination always with the change of 
its moments as long as the body is alive, by coming one 
after the other and emerging. And it is known that there is 
no coming after a coming if there is no emergence 
meanwhile, and there is no emergence after emergence if 
there is no coming meanwhile. If so, the secret of Yud”Bet 
always revolves from Yud”Bet to Yud’Bet or from 
Bet” Yud to Bet”Yud, or from Yud”Betto Bet”Yud, or from 
Bet’Yud to Yud”Bet in two bodies, as the likeness of a 
male and a female that give breath ‘to each other’ ( 7” 
nt [DY] = 24). Thus, the wind in the nostrils emerged and 
came — it emerged and came, being combined between 
both. And the nature emerges and comes in nature 
according to the movement of the body. And this is 
because the movement that rushes in the body delays 
breathing and stops it. And when the body rests from its 
movement that rushes, the breathing will rush and demand 
to equalize its power, for it was stopped. Will also has the 
power to stop breathing for a little while, and the living 
being will not die because of it alone. But if one wishes to 
kill a man himself, he can do it in a moment by stopping 
his breath at the appropriate moment for the emergence, 
and he will immediately die. For in breathing hangs the 
spirit of life, and it is its dwelling. And the living Nefesh 
resembles in this by way of metaphor what is tied to it, 
being stopped in the internal air that is called a thread of 
blue by the 7orah — a flourishing fowl that has wings and 
was imprisoned in a cage. For it, an opening will be 
opened from it, from where it can exit. And it will 
immediately exit, fly, and run away. And the bond of this 
Nefesh in the air is as the bond of the letter in the Nikud 
during the recalling, for they cannot be separated. And on 
this, it was hinted in the Book of Formation that He 
enthroned A/efwith wind, tied unto it a crown, combined 
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them together, and created with them such and such. And 
so is Mem, and so is Shin. 


The secret of A/efis man ‘DTN 
The secret of Mem is angel and it is him mr nD 
The secret of Shin is Satan and it is him VOW 


The three of them [=] ‘are Middot (n"1n 0”N = 495), 
and they are [=] ‘the likeness of man’ (01 107) in the 
secret of the living creatures — of which it was said that 
they had the likeness of a man. And by the way of man, 
[=] ‘the Middot of man’ (0’TX NIN) are enchanting, 
and upon them [=] ‘man pours blood’ (0"T 7”91¥ DTN). 
And as I have hinted in the secret, all emerges, and a 
breath comes in. So, I will hint to you at the existence of 
the general details of the world that exists. This comes into 
it at its time, and something done at the right time is good 
— a good man. It is very good when he emerges and 
comes in, until he reaches the last essence. And at the 
beginning, as his body goes out from the stomach of his 
father and comes into the bowels of his mother, so his 
Nefesh goes out from the source of the Shekinah and 
comes into his body. For it is written: “And breathed into 
his nostrils the breath of life” (Genesis 2:7) — a breath that 
breaths and sucks life from its source. And from there, it 
sucks as a baby that draws milk from the breasts of his 
mother, suckles, and feeds from her blood by the way of 
metaphor, for it is her source of life. After he grows, he puts 
an end to his satisfaction, until he can combine with the 
creatures that came into this world one after another, 
which are now found together in one time. He immediately 
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goes out from the room in which he came and goes into 
another room that is new for him, and he is born into this 
world. And when his time comes to die, he goes out of this 
world and enters another, which is concealed from him this 
day in the truth of its essence. And from this revolving, the 
intellectual person will achieve that, when this is separated 
from this world and his Nefesh is separated from his body, 
it immediately goes into a world that is close to it. After 
that, it ascends from a world to another, until it reaches the 
highest world whereof there is nothing after. There is the 
place of its rest, and then it inherits the life of the World to 
Come forever and ever, and eternally. And so, you need to 
examine more the change of the air of breathing, and you 
will find that it changes into hot and moist, cold and dry. 
And this is ‘a concealment’ (1”N01 = 710) that includes 
[=] ‘two inclinations’ (0/7? 7”1W), which are opposite. 
And this is the secret of their combination. 


Hotand ‘Wind’ (1.7 Coldand ‘Ashes’ (1”9y 


moist = 214) dry = 350) 
Hotand ‘Fire’ (W”"X = Coldand ‘Water’ (D’"N 
dry 301) moist = 90) 


And if they are ‘opposites’ (0’29N = 155),their secret is 
a curse — ‘children of opposites’ (D’29N 9”22 = 227), 
[=] ‘a blessing’ (N”213). And this is the same as the secret 
of ‘unto us and our children’ (''’"y'29"1 ‘'Y'9), which are 
with the Nikud — and we recalled it above: ‘God and the 
children of God’ (D”N9RX 712) D”NIN = 240). And 
these are also in their secret ‘opposites and the children of 
the opposites’ (099 712) D’7799N = 398) — a curse 
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‘and a blessing’ (N22) ‘= 233), heart and brain, the 
children of the heart and the brain, [=] ‘the body of the 
world’ (no 1yn 4914 = 240) forever, hot and cold, fighting 
opposites, the hero being defeated. ‘Moist and dry’ ( 0” 
ws) = 350) are fighting opposites, and the hero was 
defeated. Behold in them two species that strongly fight 
and combine only Kaf’Dalet (24) times, and this is the 
sign. 


pn 9n pn yn wn IN 
an 
mb md 7 m> po 9 
p p Nn ? nm on 
” op om np oP WP 
n on 9 7] n 
bp np? on? po pm om 
n ? n 9 ? 
Hot Moist Cold Dry 
Know that the combination of the four elements will reach 
up to here. : 


Fire Wind Water Earth 


And this is also the way of their combination and 
revolving. 
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TnyR MYR YINN AWNR DYN yNIN 
nyNT yOkT RayT OXY yRNT Ry 
yINn RN NIN yRID ANY RIVA 
RIny INNY ANIY Now AWRY nINy 


Yud”Betagainst Yud”’Bet Yud"’Bet against Yud”Bet 


Know that this way will reveal to you the paths of the 
Work of Creation and guide you how to achieve more 
movements in the Work of the Chariot. Truly and faithfully 
know that if you do not know these ways that are called in 
general the combination of letters, even if you know the 
twenty four books that are the 7orah in general, and if you 
know the six Sidrei Mishna by heart as well as my book 
The Book by your kidneys (energy), the 7a/mud with its 
interpretations in a version by mouth in general and in the 
details of their details, you will not be able to reach with 
them any step from the steps of prophecy until you learn 
the combination of the letters and their paths. Even though 
with all this you will be from the generality of the righteous 
persons and from the generality of the followers that we 
recalled in the core of wisdoms — which is the first book — 
with this entire way you will come to no way from the ways 
of the true prophecy, and it will not be possible for you 
without first knowing the combination of the letters. And 
this is because, as you cannot know one thing from all that 
is written in the books until the disciple learns reading and 
connecting words, so you cannot know anything from this 
way until the disciple learns the wisdom of combination. 
Indeed, the wisdom of combination is not prophecy, as the 
knowledge of letters is not the wisdom of the 7a/mud. But 
it is the beginning of the entrance of prophecy. After this 
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knowledge, the ascending person will ascend from one step 
to another, until perhaps, if he wins, he will ascend to the 
step of prophecy. Therefore, it is not appropriate for any 
intellectual person to accuse anyone that combines with his 
combinations, even if he sees distortions and errors in most 
of his words. For he did not yet fully understand them, and 
perhaps he delivers in them meanings that are known to 
him and he wishes to conceal. And all these matters that I 
said so far in what was included under the rules that 
include the matter of the seal of thread are as a rod that 
awakes the sleeping. But this is the thread, and it is 
appropriate to interlace it until it is strong, and complete it 
by anointing it with the oil of anointment, until it is ready in 
the likeness of the candlewick — which is ready to cleave 
unto the fire until it illuminates and light abounds from it. 
And this is its secret: Candlewick, Pey Tav Yud Lamed Hey 
(xn n> TY In na N79N9). 


Know that all your organs, which are RM’Ch (248) 
organs, will speak to you when you receive the speech 
from the Holy Spirit. But not even one will speak when you 
do not receive it, even if you prophesized many times. And 
now that the spirit separated from you, there is no organ 
that speaks unto you. And so is each thing that has 
existence, and you will speak to it according to its name. if 
you are worthy, it will speak to you, and if not it will be 
silent ‘as a mute’ (DD = 91) — even if he is [=] ‘an 
angel’ (7871) and all the more so if he was not sent for 
you. And by speaking to him by his name, then you will 
know whether he answers you or not, whether what you 
said with your mouth is one of the Names of the Lord, 
either revealed or concealed, or if the name of that called is 
a name of an angel, or if it is the name of Satan, a devil, a 
name of a wheel, a name of a planet, a zodiacal sign, an 
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element, or the name of one of the things that are called 
still, vegetable, living, speaking, general, or particular. And 
if it answers, take heed, keep your Nefesh, and put your 
heart to understand who is he who answered you. For, 
according to it, you will be proved from His master. And if 
he did not answer you, and you call his name, know that 
this is a great punishment, and say the name again. And if 
he did not answer you at all, know that you need to know 
the cause for which he did not answer after you called his 
name — whether it is not because of a punishment. And if 
he did not answer you because you did not call his name, 
know that you still did not make the step of the internal 
human speech. So, how can you ask to reach the divine 
speech in the world? If so, all depends on his answer. And 
the hint about it is: “Hear me, O Lord, hear me” (1 Kings 
18:37). ‘The holy name’ (WTIPN DY = 749), whose 
secret is among them — and it is the secret of each cloud 
and the secret of ‘answer’ (N19 = 165) — is the secret of 
the superior pleasure that is found ‘with the answer of a 
question’ (NNW N”1yN Dy = 611). And the powers are 
‘my left’ (”"9NNW = 381) with ‘my right’ (""19N» = 120) — 
two angels. And the hint is: “Answered him in the joy of his 
heart” (Ecclesiastes 5:19). And therefore, the secret of 
‘thread’ (9nd = 520) is [=] ‘the answer of the intellect’ 
(bw A”IYN), [=] ‘a Neshama that prepares’ ( N”nw) 
nN”) according to the spirit of the Shekinah — and 
know them! 


Being this so, what can a combiner of an opposite [word] . 


inform any man that comes in this way from the matter of 
the truth after [=] ‘the straight’ (AWN) [=] ‘prayer’ 
(7”79N) that is revealed from this way, but only by the 
writing of his hand — but with a Kabbalah [handed down] 
by mouth, mouth to mouth, and face to face? Then, it is 
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possible for the whole prophet to deliver matters that bring 

to the truth of this thing for those seeking its truth with all 

their hearts and with all their Nefesh. And in all, they rush. 

And the Lord will grant us His good and sustain us, and 

you will have a Mikra (verse), for it is written: “But you that 
did cleave unto the Lord your God are alive every one of 
you this day” (Deuteronomy 4:4). Here, I have already 
completed the five [books of the] Pentateuch of the Torah 
= praise be to the Lord — according to the chosen and 
concealed way for the complete kabbalists by one general 
shape that is called the way of the ten Sefirot. And I 
revealed in it great matters concerning the knowledge of 
the Lord, in which the great kabbalists walked until this 
way — some by the way of a clear interpretation and some 
by a hint, a proverb, and a riddle. But the way in which the 
crown of the superior and inferior [world] is revealed 
cannot be written, but its paths can be delivered by mouth 
from the mouth of a whole man to the ear of a sage, so 
that he can truly complete himself in prophecy. Therefore, I 
have shortened a lot from this way. 


